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Introduction

CTH302: This course explores the history behiddidal messianic expectation by the
Jews. It deals with the definitions of messanisnsgianic hope in the Davidic Dynasty .
What You Will Learn In This Course

You will learn about factors leading to the biblienessianic expectation,; the act of
anointing persons and old testament prophesied &ltowe Davidic kings.

You will also learn about Jesus the anointed ofsthigt the wicked one Satan was
overcome by Jesus the messiah begins at his nyimis@alilee to its resurrection. In the
course, you will also study how the early churcbegted Jesus as the messiah.

Course Aims

The aim of this course is to state reasons Iscadd forward for messaiahs. It explores
you to the study of some Kings who are messialtseofews.

Assist you to narrate the entire event that ledgreel to look forward at their kings to
deliver them from their various enemies.

Messiah ship Examine the functions of the messratsael.
Course Objectives

To achieve the aims set out above, there are sealbobjectives. In addition, each unit
also has specific objectives. The unit objectivesadways included at the beginning of a
unit. You should read them before you start workimgugh the unit. You may want to
refer to them during your study of the unit to dhea your progress. You should always
look at the unit objectives after completing a ulmtthis way you can be sure that you
have done what was required of you by the unit.

Stated below are the wider objectives of this ce@s a whole. By meeting its objectives,
you should have achieved the aims of the coursevdsole.

On successful completion of the course, you shbaldble to:

» Define the term “Messaiah”

» .ldentify messiah as the savior

» Listthe Kings that were used as Messiahs by Yahaethe Jews.
» State when the Lord will bring back his people itmself .

» Discuss the death and resurrection of Jesus thesdvah.

» Discuss Messaiah in the Jewish pseudepigrapHitsisture

» Discuss the Apocalypse of Weeks.

e Comment on the Qumran Sectarian Literature.

» Explain the Day of the Lord in Paul’s teachings.

» |dentify the Messianic Age.



Working through this Course

To complete this course, you are required to readtudy units, read recommended
books and read other materials. Each unit contatis- assessments exercises, and at
points in the course you are required to submigassents for assessment purposes. At
the end of this course is a final examination. Below you will find listed, all
the components of the course and what you have.to d

Course Materials

Major components of the course are:

Course Guide

Study Units

Textbooks

Assignments

Presentation

In addition, you must obtain the material. Obtasurycopy. You may contact your
tutor if you have problems in obtaining the texttengls.

A S

Study Units

There are fifteen study units in this course. Baaih should take you 2-3 hours to
work through. The fifteen units are divided intoeth modules. Each module contains
5 units.

Each unit includes a table of contents, introduxtspecific objectives, recommended
textbooks and summaries of key issues and ideaatéktal in each unit, you will be
provided with a number of exercises or self-assessiguestion. These are to help
you test yourself on the material you have justeced or to apply it in some way.
The value of these self-test is to help you gaume progress and to reinforce your
understanding of the material. At least, on tutarked assignments will be provided
at the end of each unit. The exercise and the-totvked assignments will help you
in achieving the stated learning objectives ofitttvidual units of the course.

Set Textbooks

Alexander Cruden (1964ruden’s Dictionary of Bible TermMichiganGrand Rapids.
Douglas el at (1978)The New Bible Dictionary.Bungay, Suffolk: The Gleau

press Ltd.

Merrill C. Tenny (1964)The Zondervan pictorial Bible DictionariRegency,Michigan:

Zondervan publishing House.

Marinus De Jonge, (195The Ancholor Bible Dictionary Volume K-NRegency,

Michigan; Zondervan publishing House.



Robin Keeley and Donald English (1982)he Lion Handbook of Christian belief
Australia:Lion publishing PLC.

Messianism: Retrieved from Wikipedia, the free elopedia on 23" July, 2010.
Exodus.tikvaisrael.com/juda.html accessed 21/04/2011
doctor.claudemariottini.com/2010/01/m...www.dougka®sp.com/messianic-
expectalifeofjesus2001.tripod.com/jc_messianwwwatmillnews.com/cgi-
bin/archivejournals.cambridge.org/article_S00344wwwmormillnews.com/cgi-
bin/archivemissionsforum.wordpress.com/2008/046cessed on 21/04/2011

Joachim Becker, (1977),Messianic Expectation in the Old TestaméMinneapolis, MN:
Fortress Press, (1977), H. L. Ellison,

Gerard Van Groningen (1953)he Centrality of the Messianic Idea in the Oldstaenent
(London: Tyndale House,

Gerard Van Groningen, (1953)Messianic Revelation in the Old Testam@mndon: Tyndale
House)

MI: Baker(1990), Book House, E.W. Hengenstenb€éifyjstology of the Old Testamer vols
Hengenstenberg .

Walter C. Kaiser, (1995) JrThe Messiah in the Old Testametandervan(Grand Rapids,),
Joseph Klausner , (1955Jhe Messianic Idea in Isrddewish Perspective], (New York:

MacMillian Company,

Aaron Judah Kligerman, (195Mgssianic Prophecy in the Old Testam&oindervan(Grand

Rapids,

James Smith, (1993)Vhat the Bible Teaches about the Promised Mes@\ashville, TN:

Thomas Nelson Publishers,).

Joseph Kreitzer. L. (1987 )Excerpts in thesus and God in Paul's Eschatoldgiyeffied:
Jsot Press.

Fuller R.C.( 1976)Good News Bibl¢ today’s English Version) Lagos: The Bible Society
Nigeria.

Joseph Kreitzer. L. ( 19 87). Excerpts in thesus and God in Paul's Eschachatology.
Sheffield: Jsot Press.

Horace Knowles (1971)The Bible ( The Old and New Testaments. (Revisadd&td
Version)Stone hill Green.

Bamberger, Bernard (1981). "Commentary to Levitlcas The Torah: A Modern
Commentary edited by W. Gunther Plaut, New York: Union of Amtcan Hebrew

Congregations

Bloom, Harold (2005)Jesus and Yahweh: The Names DivRigerhead.

Herberg, Will (1951).Judaism and Modern Man: An Interpretation of Jewigligion,
Jewish Publication Society. Jacobs, Louis (19A3)Jewish TheologyBehrman House.

Rosenzweig, Franz (2009)he Star of Redemptipbniversity of Wisconsin Press

Rouviere, Jean-Marc (2006Breves méditations sur la création du mgnd#iarmattan
Paris.



Speigel, Shalom (1993)he Last Trial: On the Legends and Lore of the Camumto
Abraham to Offer Isaac As a Sacrifice: The Akedd¢wish Lights Publishing; Reprint
edition.

Welker, Carmen (20075hould Christians be Torah Observant&tzari

PressZuckermann, Ghil'ad (2006). "Etymythologi€dhering and the Power of ‘Lexical
Engineering' in Judaisnislamand_ChristianityA Socio-Philo(sopho)logical

Perspective" Explorations in the Sociology of Languaged Religion edited by Tope
Omoniyi and Joshua A. Fishman, Amsterdam: Johnaeims

Excerpts from AM Hunter ( 1974 )ntroducing New Testament Theologiondon:SCM
PRESS LTD.

Horace Knowles ( 1971 The Bible. The Old and New Testaments (Revisedd&tan
Version)Glasgow: Caledonian International Book Manufactgri_td.

https://sites.google.com/a/smvph.org.uk/this-wesksice/

Herman Ridderbos (1978he Coming of the Kingdo®@ntario: Paideia Press.
Horace Knowles ( 1971)The Holy Bible ( Revised Standar@jasgow: Caledonian
International Book Manufacturing Ltd.

http://www.creation-science-prophecy.com/jesus.htrAccessed on 22/04/2011

AM Hunter( 1973) Excerptdntroducing New Testament Theologyorwich: Fletcher and
son LTD.

Owolabi Jacob ( 2007 The role of African in the Biblkorin: Goshen Printing Press LTD.
Horace Knowles ( 1971 )The Holy Bible.( Revised Standard Versiag®jonehill Green,
Westlea, Swindon.

http://en.wikipedia.org/wiki/Messianic Age. Accedsm 22/4/2011

AM HUNTER (1974 ). Excerpts in thetroducing New Testament Theology.
London: SCM Press LTD.
http://www.askelm.com/doctrine/d060501.hthecessed 22/4/2011




Assignment File

In this file, you will find all the details of th&vork you must submit to your tutor for marking.
The marks you obtain from these assignments wilht@owards the final mark you obtain for
this course. Further information on assignment il found in the Assignment file itself and
later in this course Guide in the section on asseBs

Presentation Schedule

The presentation schedule included in your couratermnals gives you the important dates for the
completion of tutor-marked assignment and attendlimngrials. Remember, you are required to
submit all your assignments by the due date, yawulshguard against falling behind in your

work.

Assessment

There are two aspects to the assessment of theecdrirst are the tutor-marked assignment;
second, there is a written examination in tacklihg assignments you are expected to apply
information and knowledge acquired during this seur

The assignments must be submitted to your tutofdional assessment in accordance with the
deadlines stated in the Assignment File. The wark submit to your tutor for assessment will
count for 30% of your total course mark.

At the end of the course, you will need to sitddinal three — hour examination.

This will also count for 70% Of your total coursaurk.

Tutor Marked Assignments

There are fifteen tutor-marked assignments indbigse. You need to submit all the assignment.
The best four (i.e. the highest four of the fifteearks) will be counted. The total marks for best
four (4) assignments will be 30% of your total cmimark.

Assignment questions for the units in this course @ntained in the assignment File. You
should be able to complete your assignments fomemnirtformation and materials contained in
your set textbooks, reading and study units. Howeyxa are advised to use other references to
broaden your viewpoint and provide a deeper unaedstg of the subject.

When you have completed each assignment, send giéther with TMA(Tutor-marked
assignment)form to your tutor. Make sure that easignment reaches your tutor on or before
the deadline given to the assignment file. If, hegvg you can not complete your work on time,
contact your tutor before the assignment is dortiscuss the possibility of extension.



Final Examination and Grading

The final examination of CTH302 will be of two hguduration and have a value of 70% of the
total course grade. The examination will consistqagstions which reflect the type of self
testing, practice exercises and tutor-mark problgoushave come across. All areas of the course
will be assessed.

You are advised to revise the entire course afiedtygng the last unit before you sit for the
examination. You will find it useful to review yotutor-marked assignment and the comment of
your tutor on them before the final examination.

Course Marking Scheme

This table shows how the actual course marking isrbken down.

This table brings together the units, the numbevexks you should take to complete them, and
the assignment that follow them.

Units Title of works Duration Assignment
weeks
Course Guide
1 Definitions of messianism 1 Assignment 1
2 Messianic expectation in the ¢ 1 Assignment 2
Testament
3 Pseudepigraphal Work of the First Century Assignment 3
CE
The messiah and the temporary 1 Assignment 4
Kingdom in Jewish  Pseudepigraphal
Literature
5 Quran sectarian literature 1 Assignment 5
6 The Jewish messiah 1 Assignment 7
8 Jesus the anointed of the Spirit 1 Assignment 8
9 The wicked one overcome 1 Assignment 9
10 The messianic Age 1 Assignment 10
11 The early Christian communi| 1 Assignment 11
Accepted Jesus as the Messiah
13 The Messiah and the kingdomin | 1 Assignment 13
Paul’s epistles
14 Day of the Lord un Paul teachings 1 Assignnmdnt
15 The day of the Lord in the messianit Assignment 15
age.




How to Get Most from This Course

In distance learning the study units replace thvausity lecturer. This is one of the great
advantages of distance learning. You can have amd whrough specially designed study
material at your own pace, and at a time and pilagesuit you best. Think of it as reading the
lecture instead of listening to a lecturer. In S@ne way that a lecturer might set you some
readings to do, the study units tell you when tdrgour set books or other material. Just as a
lecturer might give you an in-class exercise, ystudy units provide exercises for you to do at
appropriate point.

Each of the study unit follows a common format. Tingt item is an instruction to the subject
matter of the unit and how a particular unit isgrated with the other units and the course as a
whole. Next s a set of learning objectives. Thelseatives let you know what you should be
able to do by the way you have completed the Mot should use these objectives to guide
your study. When you have finished the units yowsthgo back and check whether you have
achieved the objectives. If you make a habit ohddhis you will significantly improve your
chances of passing the course.

The main body of the unit guides you through thgunmed reading from other sources. This will
usually be either from your set books or from refees / further readings.

1 Read this Course Guide thoroughly.

2. Organized a study schedule. Refer to the ‘Coaveeview’ for more details. Note the time
you are expected to spend on each unit and howagsignments relate to the units. Whatever
method you chose to use. You should decide on aitel v your own dates for working on each
unit.

3. Once you have created your own study schedualeydrything you can to stick to it. One of
the major factors that account for students poofopmance in exams and assignment reason
that students fail is that they get behind withirtiseurse work. If you get into difficulties with
your schedule, please let your tutor know beforg tibo late for help.

4. Turn to Unit 1 and read the introduction anddhgectives for the unit,

5. Assemble the study materials. Information abshét you need for a unit is given in the
‘Overview’ at the beginning of each unit. You walmost always need both the study unit you
are working on and one of your set books on yosk @ the same time.

6. Work thorough the unit. The content of the utsielf has been arranged to provide a sequence
for you to follow. As you work through the unit yeuill be instructed to read sections from your
set books or other articles. Use the unit to yeadmg.

7. Review the objectives for each study unit toficonthat you have achieved them. If you feel
unsure about any of the objectives, review theystadterial or consult your tutor.

8. When you are confident that you have achievadits objectives, you can then start on the
next unit. Proceed unit by unit through the cowasd try to pace your study so that you keep
yourself on schedule.

9 After completing the last unit, review the cseirand prepare yourself for the final

examination. Check that you have achieved the abjéctives (listed at beginning of each unit)
and the course objectives (listed in this Coursgl§u
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Tutors and Tutorials

There are 8 hour of tutorials provided in suppdtihes course. You will be notified of the dates,
times and location of these tutorials, togethehwlie name and phone number of your tutor, as
soon as you are allocated a tutorial group. Tuteaa also be received on e-platform. You and
your facilitator could exchange e-mail message wiserch facilities are available to you and
your facilitator.

Your tutor will mark and comment on your assignmsetkeep a close watch on your progress
and on any difficulties you might encounter andvpie assistances to you during the course.
You must mail your tutor-marked assignments to yator well before the due date (at least two
working days are required). They will be marked your tutor returned to you as soon as
possible.

Do not hesitate to contact your tutor by telephaamail, or discussion board if you need help.
The following might be circumstances in which yoould find help necessary.

Contact your tutor if:

You do not understand any part of the study unithe assigned readings,

You have difficulty with the self-tests or exer@se

You have a question or problem with an assignmety your tutor's comments on an
assignment or with the grading of an assignment.

You should try your best to attend the tutorialkisTis the only chance to have face to face
contact with your tutor and to ask questions whach answer instantly. You can raise any
problem encountered in the course of your study.gdm the maximum benefit from course
tutorials, prepare a question list before attendiggm. You will learn a lot from participating in
discussions actively.

Summary

CTH 302 Messianism informs you of the major facttrat lead to the Biblical Messianic
Expectation by the Jews. The course will also &mdig you about the hope in the future King as
Messiah of the people of Israel. It further teackieu about prophets that performs Messianic
roles in Jews history . In the course you willoalsarn about Jesus the Messiah, his Ministry,
death and resurrection. All these proved that énNtnistry of Jesus the Messiah the kingdom of
God has arrived. In this course, you have learrexlitathe Jewish pseudepigraphal Literature.
After studying the course you should be able to:

1.Define the term ‘Messiah’

2. ldentify Messiah as the Saviour.

3. Discuss the death and resurrection of Jesusléssiah.

4. State the works of some scholars on the Jeveishdepigraphal.

You need to get the best knowledge out of this sur
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CONTENTS

MODULE 1

Unit 1: Factors Leading to the Biblical Mess@Expectation
Unit 2: Messianic expectation in the Old Basént

Unit3: Pseudepigraphal Work of the First Century CE

UNIT4: The Messiah and the temporary kingdom in Jewishidgggraphal
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Unit5: Quran sectarian literature
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UNITL: The Jewish Messiah
UNIT2: Jesus the Anointed Spirit
UNIT3:  The wicked one overcome
UNIT 4: The messianic Age

UNITS: The messiah and the temporary kingdom in Jewish
Pseudepigraphal Literature

MODULE 3

Unit 1 Messianic Expectation of the first century

Unit 2 First century Jewish expectation of messiah

Unit 3 The Messiah of Judaism

Unit 4 Compare messianic expectation with their fulfilliteeim Biblical History
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Unit 1:  Factors Leading to the Biblical Messiait Expectation

CONTENT

1.0Introduction

2.00bjectives

3.0Main Body
3.1Definitions
3.1.1Wikipedia
3.1.2 Pictorial Bible Dictionary
3.1.3 The Lion Handbook
3.1.4 The Anchor Bible Dictionary
3.1.5 The New Bible Dictionary
31. 6. Cruden Dictionary of Bible
3.2 Discussion
4.0 Conclusion
5.0 Summary
6.0 Tutor- marked Assignment

7.0 References / Further Readings
1.0 INTRODUCTION

In this unit, you will be introduced to various ofions of the term “Messianism” by
scholars. We shall look into the uses of the wards various contents in the Bible and

the Jewish world.
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2.0 OBJECTIVES

At the end of this unit, you should be able to:

Define the term “Messiah”
Identify the Anointed Persons
Discuss God as the Source of Messiah

Identify Messiah as the Savior

3.0. MAIN CONTENT

3.1. Definitions

There are several sources for obtaining the defmif the term “Messianism”

Among these areWikipedia, the free encyclopedi®leBDictionaries, and textbooks.
We give a few examples:3.1.Wikipedia encyclopedianline 7" July 2010, says the
term “ Messianism” is the belief in a messiah, @i@a or redeemer.3.1.2Merrill. C.
Tenney Pictoria Bible Dictionaryexplains the term “Messiah” as the “anointed onke’
Israel,, both human beings and objects consectatsdcred purposes were anointed by
pouring oil over them. For examples at the peribthe dedication of the tabernacle, the
building and the vessels were consecrated wittbpiMoses. Likewise, Aaron and his
sons were also consecrated by him in order fantte serve God as Priests. (Exodus
30:26 -30, Exodus 40: 9-11). Besides, official paess were consecrated with oil by
Moses as he was directed by God in Israel. Prophets also anointed with oil during
their consecration periods. Elijah was ordered God to consecrate Hazael to be the
king over Syria. He was also directed by God toirandehu the son Nimshi to be king

over lIsrael. Elijah was commanded by God to angirgha the son of Shaphat to be
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prophet who would take after him ( Exodus 19: Ii®)pRet Isaiah declare¥he Spirit of
the Lord GOD is upon me, because the LORD has tetbime,to bring good tidings to
the afflicted: he has sent me to bind up the brakearted,To proclaim liberty to the
captives, and the opening of the prison to those ate bound ---(Isaiah 61:1).The
above quotation implies that Prophet Isaiah wasnéed by God Himself to be a prophet
who would set the oppressed people free from soffsr In this case, he is seen as the
saviour of oppressed people from the hands of tppressors in Israel. Further more,
in the religion of Judaism; Priests with their gants were anointed with oil before they
assume their official duties in the tabernacle. fastance, God commanded Moses to
anoint Aaron and his garments, his sons and tlaements for their sacred mission in the
worship center. We quotBhen you shall take part of the blood that is andhar, and of
the anointing oil, and sprinkle it upon Aaron and garments and upon his sons and his
sons’ garments, and with him; and he and his gatsehall be holy, and his sons and
his sons garments with hifBxodus 29: 21).In the tradition of the Jewish,gsnwere
regularly anointed with oil by prophets whenevesyttwere enthroned, but they were
never crown. The main factor for the anointing fgs in Israel was that they reign over
godly people. Besides, their anointment drew théser to God and keeps their offices
sacred on the earth. Below is a quotation fromBide to support the above statements.
The Lord said to SamuelTomorrow about this time | will send to you a miam the
land of Benjamin, and you shall anoint him to bange over my people Israel. He shall
save my people from the hand of the Philistines;l fobave seen the affliction of my
people, because their cry has come to me.” Wheru8lasaw Saul, the LORD told him,

“Here is the man of whom | spoke to you! He it isowshall rule over my people.(1

15



Samuel 9:16). But when he had sinned against Gedgl¢cted him to continue to rule
the people of Israel. God therefore replaced hirttn idavid.The Lord said to Samuel:
“Arise anoint him{David) for this is he.” —Samuel took the horn of oil, aabinted him

in the midst of his brothers; and the Spirit of tteRD came mightily upon David from
that day forward.(1 Samuel 16: 13).Likewise, when David also corteditsin against
God, he was rejected as a king over Israel. GodreddZadok the Priest took the horn of
oil from the tent and anointed Solomon at Gihanreign after David. The word of the
Lord says:

“ Zadok the priest took the horn of oil from theateand anointed Solomon. --- all the

people said, “Long live King Solomon!{1 Kings 1: 38 -39 ).

3.1.3.Robin Keeley and Donald (1982)The Lion HandbooKlfistian beliefdefine
Messiah as anointed . It states that the word Sdiédh” is a Hebrew word meaning
“anointed” While in Greek it means “Christ”. Thedjostates that Anointing was an act
symbolizing that God had chosen and empowered sopgparticularly a king. In the
Holy Bible, we have observed that it was God Himhsélo had initiated the ideal of
kingship in the Universe. God promised Abraham Hisitwife Sarah would give birth to

a son and kings of people would come out of henéSis 16: 16).

3.1. 4David Noel Freedman and Gary .A. Herion (1957) Brehor Bible Dictionary
Volume K-N illustrated; Says,the term “Messiah” denotes &minted person”. It
means “ the Messiah” and translated “the Christiey further stated that the term ”

Messiah” is used in connection with agents of diviteliverance expected in the future.
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Besides, they said that “messianic” and “messmahihave a wider meanings; they are
used in connection with expectations of a definitange in history which is not brought
about by a particular future deliverer. Furthermahney said that “messianic expectation”

only denotes the expectation of a redeemer whalisct“Messiah”.

3.1.5Alexander Cruder{1964) Cruden’s Dictionary of Biblalefines “Messiah” as the

anointed Sovereign Deliverer of the Jews. He furthated that the deliverer had already
come at the appointed time. The Jews never betletehe had come but they kept on
expecting him in vain up till now. Although Kingsich as Saul, David, Solomon and
Josiah were anointed and they delivered them fiweir various enemies but they died .
Hence, they could not fulfilled the prophecy oétmessiah who must not die but to
remains alive. For this reason, the Jews keep paatixg the messiah who will come to
conquer wars but remains alive for ever. On themtand, prophets such as Elijah and
Elisa received the unction of God yet they diedréeifore, their dead disqualified them as

the expected Messiah of the Jews.

3.1.6.Douglas J.D. et | ( 1978)The New Bible Dictionatates that persons and things
were anointed, in the Old Testament, to signifyirress, or separation unto God. They
cited pillars, the tabernacle, its furniture andekls, priests and prophets that were
anointed in the Old Testament. They explained that act of anointing symbolized
equipment for service, and is associated with thgpauring of the Spirit of God. For
instance, the Lord said to Moses, and of oil a hin; and you shall make of these a

sacred anointing oil bended as by the perfumerply lanointing oil it shall be.—and

17



you shall anoint with it the tent of meeting ané trk of the testimony — you shall
consecrate (Exodus 30: vs. 23 -29). In complying with the coand of God, Moses
anointed Aaron and his sons and they were congecfat the work of God among the
Israelites. The uses of anointing oil were alswied over into the New Testament by the
Israelites. In the New Testament, the sick werarded so that the Holy Spirit would
heal them, because it is believed that the HolyitSpithe Life giver. For examples, the
Scripture says:

--- God anointed Jesus of Nazareth with the HolyitSgnd with power; he went about
doing good and healing all that were oppressedhgydevil, for God is with hifActs
10: 38). Furthermore, it says, Jesus healed amtarunclean spirit in the synagogue at
Capernaum. Before the man was healed by Him, thesaa Jesus and he asked/Hat
have you to do with us, Jesus of Nazreth? Havecgme to destroy us? | know who you
are, the Holy One of God(Mark 2: 24.)Jesus rebuked him, saying, “Be silent, and come
out of him! --- the unclean spirit ---- came out bfm( Mark 2: 26). In the
aforementioned case above, you could notice tlsatsJdimself was anointed by God to
heal and save human souls on the earth. Thersfouecould also deduce from this unit
that anointing played an important role in the sgwf human being lives. Whoever was

anointed or any object that was anointed becamedrobng the Jewish.

In the early Church, the sick were anointed bydlters in order for them to receive

forgiveness of their sins and also recover fronirtiiaesses in the New Testament. We

quote:
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Is any among you sick? Let him (the sick ) call the elders of the church, and let
them pray over him, anointing him with oil in thame of the Lord; and the prayer of
faith will save the sick man, and the Lord willgaihim up; and if he has committed sins,
he will be forgiven.( James 5: 14).

You could also learn form this work that anointisglso a means of saving souls besides
healing of the sick.

Furthermore, anointing must not be used on ordinaeyn because it is holy. It must be
used for sacred people and objects. The ScripturBrms this by saying:

It (anointing oil) shall not be poured upon the bodiesrdinary men — it is holy and it
shall be holy to you (Exodus 30: 32).

Whoever uses the anointing oil for a common purmosemits crime

among the Jewish. The Scripture says:

“Whoever puts any of it (anointed oil) on an ougidnon Jewish) shall be cut off from

his people.”

Messianic in Judaism means Jewish Messiah ofllsidereover Yeshua is the Hebrew
name for Jesus which means "Salvation". To some,ctincept of a Jewish person
believing in Yeshua seems to be a contradiction.tl@none hand, you have Jews and
Judaism and on the other hand, Christians and t@mity. You are either one or the

other.

If we go back 2000 years, we find that Yeshua veag living in a Jewish

land among Jewish people. All the apostles wereisbews well as the
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writers of the New Covenant and for many years taith in Yeshua was

strictly a Jewish one.

From the Book of Acts of Apostle and other histali@vidence, many
scholars believe that in the first-century therereviterally hundreds of
thousands of Messianic Jews. In addition, thereevigssianic synagogues
scattered throughout the Roman Empire and beyohdreT first-century

Messianic Jews remained highly loyal to their peopl

4.0. Conclusion

Now that we have succeeded in giving various dafins on “Messiah” and
“Messianic” in this unit, we can now go on to dissigreater detail, the anointed people
who served as messiah in Israel but never stagvier on this earth to continue fighting
and be victorious all times as it has been expoyethe Jews. This is what we shall go

on to do in the next unit.

5.0. Summary

We have given various definitions of Messiah andsManic in this unit. We cited
briefly that prophets and kings were regarded assi& among the Jews. They were all
anointed and chosen by God to perform the funatfosalvation in Israel. For instance,

Samuel, Elijah, Elisa , Saul, David, Solomon aosiah were all chosen by God to save
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the people of Israel from the hands of their enemich we shall discuss in the next

unit.

Self Assessment Exercise .

Discuss one of the deliverers in Israel.
6.0.Tutor- Marked Assignments.

1. Define “Messiah”.
2. What is the significant of anointing among the Je2ws

3. Discuss briefly on anointing vessels in Judaism.

7.0 REFERENCES/FURTHER READINGS

Alexander Cruden (1964ruden’s Dictionary of Bible TermMichiganGrand Rapids.
Douglas el at (1978)The New Bible Dictionary.Bungay, Suffolk: The Gleau

press Ltd.

Merrill C. Tenny (1964)The Zondervan pictorial Bible DictionariRegency,Michigan:

Zondervan publishing House.

Marinus De Jonge, (1957The Ancholor Bible Dictionary Volume K-NRegency,

Michigan; Zondervan publishing House.

Robin Keeley and Donald English (1982)he Lion Handbook of Christian belief

Australia:Lion publishing PLC.

Messianism: Retrieved from Wikipedia, the free elopedia on 231" July, 2010.

Exodus.tikvaisrael.com/juda.html accessed 21/04/2011

21



Unit 2 Messianic expectation in the Old Testament

CONTENT

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Messianic expectation in the Old Testament
3.2Messianic expectation in the temple period
3.3 The sibylline oracles
3.4 Testament of Judah

3.4The concept of the messiah in the old Testament
4.0 Conclusion
5.0 Summary

4.0 Tutor-Marked Assignment

5.0References /Further Readings

1.0 Introduction

Various passages in the Old Testament, often set in the context of Israel's disobedience and exile or
possible exile, speak of a time in the future when God would perform a decisive and irreversible saving
act on behalf of Israel. In many of these Old Testament passages this act is associated with a single
individual, a king from the line of David; he would be the instrument through which God would bring about

this salvation.
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2.0 Objectives
It is hope that by the end of this unit, you shdudable to:

» Explain the record of messianic fulfillment thapeprs in the Old Testament .
» State the concept of the old Testament messiah
* Discuss the messianic idea as expressed in theMating and prophets in accordance with

hermeneutical principle of progressive revelation

3.1 Messianic expectation in the Old Testament

Various passages in the Old Testament, often set in the context of Israel's disobedience
and exile or possible exile, speak of a time in the future when God would perform a
decisive and irreversible saving act on behalf of Israel. In many of these Old Testament
passages this act is associated with a single individual, a king from the descendent of

David; he would be the instrument through which God would bring about this salvation.

Eschatological King in the Torah

There are two passages from the Torah that seem to speak about a future
eschatological king. The patriarch Jacob prophecies that "The scepter will not depart
from Judah, nor the staff from between his feet, this is a difficult passage to interpret
and no completely satisfactory proposal for the meaning of the Hebrew phrase This is a
difficult passage to interpret and no completely satisfactory proposal for the meaning of
the Hebrew phrase. The parallel terms "scepter" and "staff'( Genesis 49:10 ) are
symbols of royal authority and power. The tribe of Judah is understood as the royal one.

The coming royal from the tribe of Judah would bring his kingship to its climax. The
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next phrase supports this interpretation: "And the obedience of the peoples is his." This

ultimate king from the tribe of Judah will rule over other peoples.

The second passage says Balaam, son of Beor, prophecies to Balak, king of Moab that
"A star will come out of Jacob; a scepter will arise out of Israel. He will crush the
foreheads of Moab, the skulls of all the sons of Seth. Edom will be conquered; Seri, his
enemy, will be conquered, but Israel will grow strong. He [a ruler] will come out of Jacob
and destroy the survivors of the city." (It is not clear to what the term "sons of Seth"

(Num 24:17-19).

This is confirmed by the parallel term scepter, which a ruler wields as a symbol of
authority. According to the prophecy, this ruler who will come from Israel will conquer
neighboring peoples. It is true that David subjugated the nations surrounding Israel,

including the Edomites and Moabites and Edomites (2 Sam 8:11-14)

3.2Yahweh’s promise to David

Through the prophet Nathan, God promise to give David a dynasty. After receiving word
from Yahweh, Nathan went to David at night and told him that it is not he who would
build a Temple, but rather his son Solomon. Speaking on behalf of Yahweh, Nathan
explains further, "I will establish the throne of his kingdom forever. | will be a father to
him and he would be a son to me" (2 Sam 2:13-14). Furthermore, God promised that
David's dynasty would endure forever: "His house and his kingdom shall endure before

Him forever; that is ,David throne shall be established forever” (2 Sam 2:16)
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psalm 89 says that the promise of David is everlasting dynasty and Yahweh's would
not annulled his covenant with David and his descendents. Yahweh says , “I have
made a covenant with my chosen; | have sworn to David my servant, | will establish
your seed forever and build up your throne to all generations” (psalm 89:3-4) David is
called to be the servant of Yahweh (psalm 89:3, 20) and Yahweh says that he has

anointed David a king and given him the role of kingship in the earth . (Psalm 132)

Yahweh's promise to David to give him a dynasty is reiterated in Ps 132: "Yahweh has
sworn to David, a truth from which he will not turn back: 'Of the fruit of your body | will
set upon your throne™ (132:11). king David is called "servant” and "anointed" (132:10).
Similarly, in Ps 132;17, Yahweh promises, "I will cause the horn of David to spring
forth." The conditional element of Yahweh's promise to David and his descendents,
however, is also restated: "If your sons will keep my covenant and my testimony that |

will teach them, their sons also shall sit upon your throne forever.

Prophesying to the northern kingdom in the eighth century at the time of the divided
kingdom, Amos says that Yahweh will restore the Davidic dynasty: "On that day | will
raise up the fallen tent of David, and wall up its breaches; I will also rise up its ruins and
rebuild it as in the days of old." (Amos 9:11-12) God promised that he would re-

established the unfiled David monarch in Israel.

3.3 An Eschatological Davidic King

Micah prophesied to the southern kingdom during the latter part of the 8th century. In

Micah 5:2, he announces that out of Bethlehem is to come a ruler who will rule over

25



Israel."But as for you, Bethlehem too little to be among the clans of Judah, from you one
will go forth for me to be ruler in Israel." Bethlehem is a small town in Judah located
some seven kilometers to the south of Jerusalem; it is the town where David and his
ancestors originated (1 Sam 16:1) It is clear that this ruler will be more than a human
being because he will pre-exist his historical appearance: "His goings forth are from

long ago, from the days of eternity.

3.4 The Book of Isaiah contains several references to a Davidic king who will appear in

the future, dating from the 8th century.

The prophet says, "For a child will be born to us, a son will be given to us; and the
government will rest on his shoulders; and his name will be called wonderful counselor
mighty God, eternal Father, prince of peace. There will be no end to the increase of his
government or of peace on the throne of David and over his kingdom, to establish it and
to uphold it with justice and righteousness from then on and forevermore His epithets
include some that seem to necessitate the conclusion that this ruler would be more than
a human being: "mighty God" and "eternal Father." (Isaiah 9:6-7)That this future ruler
will also be of David descent is clear from the phrase: "the throne of David.lsaiah
speaks about an eschatological Davidic king who is to appear Then a shoot will spring
from the stump of Jesse, and a branch from his roots will bear fruit. This figure, in
addition to being from the line of David, will have the spirit of the Lord upon him (11:2).
Isaiah prophesies the spirit of Yahweh will rest on him, the spirit of wisdom and
understanding, the spirit of counsel and strength, the spirit of knowledge and the fear of

Yahweh." This Davidic Messiah will judge with righteousness—including the destruction
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of the wicked (Isaiah 11:3-5)—and will be a sign to the nations. He will reign in a time of
unprecedented peace (11:6-9). (Isaiah 4:2 speaks of a branch of the Lord, who seems

to be the same figure in Isaiah 11).

3.5 Jeremiah prophesies concerning Davidic dynasty

Jeremiah received his call to be a prophet in the latter seventh century and continued
after the fall of Jerusalem in 586. The prophet makes references to a descendent of
David who would rule over Israel. Jeremiah prophesies, "Behold, the days are coming,’
declares Yahweh, 'when | will raise up for David a righteous branch; and he will reign as
king™ (Jeremiah 23:5). God promises through the prophet Jeremiah that he would raise
up a "righteous branch" for David, who would rule as king. Even though he uses a
different term. Davidic king will reign over a secure and reunited nation: "In his days
Judah will be saved, and Israel will dwell securely” (Jeremiah 5:6a). For this reason, his
name will be "Yahweh our righteousness In this context "righteousness"” means
salvation, i.e., Yahweh's covenantal mercy shown to his people through the

eschatological Davidic king.

3.6 Further prophesies of Yahweh to Jeremiah.

Similar to the prophecy in Jeremiah 23:5-7, Yahweh promises through the prophet that
he "will cause a righteous branch of David to spring forth." In spite of the apparent
termination of the David dynasty Yahweh will cause a new Davidic king to appear,
symbolized by a branch that springs forth from an apparently dead tree or plant. (This is

in fulfillment of Yahweh's promise to David.) His reign seems to be more expansive than
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simply over Israel and Judah because it is said of this Davidic king that he will "execute
justice and righteousness on the earth" (23:15b). The temporal adverbial phrase "in
those days" should probably be interpreted as an eschatological reference, so that what
is being described is the appearance of an ultimate Davidic king. When this king
appears, it is said that Judah will be saved and Jerusalem will dwell in safety. Unlike Jer

23:6, the name "Yahweh our righteousness.

3.7 Ezekiel prophesied from Babylonia about Davidic king

The prophet Ezekiel was taken captive by the Babylonians before the destruction of
Jerusalem in 586 BCE, and prophesied from Babylonia before and after the destruction.

He prophesied the coming of an eschatological Davidic king.

Ezekiel prophesies, "Then | will set over them one shepherd, my servant David, and he
will feed them; he will feed them himself and be their shepherd.” In this passage the
prophet says in the name of Yahweh that "my servant David" will be a shepherd over

my flock”.( Ezekiel 34:23)

3.8 The futuristic restoration of the land of Israe |

The Israel’s future restoration to the land in a state of obedience to the Law, Ezekiel
prophesies in the name of Yahweh that "My servant David will be king over them, and
they will all have one shepherd.” (Ezekiel 37:24 ).What he means by "my servant
David" is one from the line of David who would rule over a restored Israel. For the
eschatological Davidic king to be a shepherd means that his rule will be beneficial for

Israel.
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3.9The sibylline oracles

The Sibylline Oracles are a collection of fourteen Jewish texts attributed to the Sibyl,
who in the classical world was portrayed as an old woman who received and spoke
ecstatic prophecies. There was official collection of sibylline oracles at Rome, which
were consulted in times of need. Jews used the literary genre of sibylline oracles in
order to present their own views and self-understanding to a non-Jewish readership.
Sibylline Oracle may date from Egypt as early as the reign to Ptolemy (fl. 180-145
BCE). Sibylline Oracles reference is made to God's sending a king to bring war to an
end and then God will send a king from the sun who will stop the entire earth from evil
war killing some imposing oaths of loyalty on others; and he will not do all these things
by his private plans but in obedience to the noble teachings of the great God." There is
little doubt that this is an expression of the belief in the future appearance of an

eschatological David king.

3.1.1 Testament of Judah

The Testament of Judah in its present form is Christian, but they are probably a
redaction of pre-Christian, Jewish text. In Testament of Judah 22, reference is made to
the future appearance of a king. The patriarch Judah says, "My rule shall be terminated
by men of alien race, until the salvation of Israel comes, until the coming of the God of
righteousness, so that Jacob may enjoy tranquility and peace, as well as all the nations.
He shall preserve the power of my kingdom forever. With an oath the Lord swore to me
that the rule would no cease for my posterity). This statement by the patriarch is based

on Gen 49:10, Jacob's prophecy that "The scepter will not depart from Judah, nor the
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staff from between his feet until he comes to whom it belongs" (see Ps 89:1-4; 34-37).
The original prophecy, however, has undergone some qualification in light of Israel's
history, so that now this future descendent of Judah will rule in Israel only after Israel
has been ruled by gentiles ("men of alien race") for a period of time. When this future
king from the tribe of Judah arises then will the promise of a perpetual kingdom be
realized? Allusion is also made to Isa 11:10 ("The root of Jesse will stand as a sign to
the nations") insofar not only Israel to benefit from the reign of this future king but also
gentiles "so that Jacob may enjoy tranquility and peace, as well as all the nations." Later
in Testament of Judah 24, the appearance of the future king from the tribe of Judah is
further described with several allusions to Old Testament messianic prophecies. In his

testament, Judah says to his children.

Moreover Judah tells his children that in the future a "star from Jacob," will arise, which
is an allusion to Balaam's prophecy in Num 24:17 "A star will come out of Jacob; a
scepter will arise out of Israel.” The reference to "the scepter of my kingdom" in Judah
24:5 also has Num 24:17 in view. This future king is also said to be "the sun of
righteousness,"” which represents a messianic interpretation of Mal 4:2 "But for you who
fear my name, the sun of righteousness will rise with healing in its wings." It seems that
the phrase "sun of righteousness” has become a messianic title. (Judah 24:2 is
probably a Christian interpolation—assuming that the whole passage is not a Christian

composition—because of the unmistakable allusions to Jesus' baptism.) .

After quoting from it, the Isaiah from cave four texts gives the following interpretation of

(Isa 11:1-5.) On the assumption that the phrase should be reconstructed as David, the
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author has interpreted the figure in Isa 11:1 in light of Jer 23:5 and 33:15 The previous
reference to "prince of the congregation in 4Q161 frg. 2-6, col. 2.16 is also probably a
reference to this "branch of David." The reference to the "branch of David" ruling over
the people indicates that Ezek 38-39 is brought into relation to Isa 11:1-5. Probably the
author interprets Ezek 39:6 "And | will send fire upon Magog and those who inhabit the
coastlands in safety; and they will know that | am Yahweh" as the same eschatological
event prophesied in Isa 11:4b. The enemies of God, identified as Magog, are probably

the Romans, since in 1QM 11.15-16.

3.1.2 Messianic Apocalypse

The Qumran text designated as 4Q521 consists of 16-18 fragments. Fragment 2, which
consists of three columns, is the most important of the fragments. This fragment
appears to be a description of the conditions that will obtain at the time of eschatological
salvation 2, col. 2, there is a reference to "his anointed." The antecedent of "his" is
probably God, since God, identified as lord occurs in line three; the anointed is probably
the eschatological David king. The fact that the heavens and the earth obey God's
anointed one means that God has put the entire universe under his authority (see Deut
32:1; Isa 1:2; see Ps 146:6). This fragmentary text refers to God's Messiah (or anointed)
whom the heavens and earth will obey. Although what follows is a description of God's
eschatological activities, it seems that the Messiah may be the instrument through
which some or all of these will be accomplished. Several Old Testament quotations and

allusions occur.
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It is promised that the Lord will visit the pious, the righteous, the poor and the faithful,
terms that refer to those who have obedient to the Law and are destined for
eschatological salvation. He will glorify the pious on the throne of the eternal kingdom,
which seems to mean that God will give the pious eschatological salvation ("glorify™)

insofar as he is king ("[sitting] on the throne of the eternal kingdom™) .

3.1.3 The Lord will release the captives.

In dependence on Ps 146:7-8, it is said that the Lord will release the captives, opening
the eyes of the blind and makes the blind see, and raise up the downtrodden This
statement describes the conditions that will obtain during the time of eschatological
salvation (see Isa 35:5; Ps 145:14). Perhaps, the Messiah is the instrument through

which the Lord does these things.

During the time of eschatological salvation, it is said that the Lord will do wondrous
things that have never happened before. In particular, he will "heal the sick, resurrect

the dead, and announce good news to the poor.

Interpreting Gen 49:10 "The scepter will not depart from Judah, nor the staff from
between his feet until he comes to whom it belongs” (Jacob's prophecy), the author of
40Q252 says, "Whenever Israel rules there shall not fail to be a descendent of David on
the throne. For the "staff" is the covenant of kingship, and the clans of Israel are the
"feet”, until the Messiah of Righteousness comes, the branch of David. For to him and
to his seed was granted the covenant of kingship over his people for everlasting

generations." It is clear, therefore, that the author interprets the clause "until he comes
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to whom it belongs in Gen 49:10 intertextually in light of Jer 23:5 and 33:15, in which the
term "branch of David" occurs™: "until the Messiah of Righteousness comes, the branch
of David." The unspecified man from the tribe of Judah is to be the eschatological David
king whose eschatological appearance is promised in the Book of Jeremiah. This future
king is also called "anointed of righteousness" which, as a title, does not occur in the
Old Testament or in any other Qumran text. The author interprets two words from Gen
49:10 as expressive of his messianic perspective. First, he writes, "The 'staff' is the
covenant of kingship. This is a shorthand way of saying that the staff, representing
kingship—which will not depart from this unidentified descendent of Judah—is the
covenant or promise of perpetual kingship that Yahweh made to David and his
descendents (2 Sam 23:5; Jer 33:19-26; Isa 55:3-5; Ps 89). Second, he states, "The
clans ("thousands") of Israel are the "standards" or "divisions) by which he seems to be

referring to Israel as the subjects of this future David king.

The text known as 4Q285 represents what remains of a work that is similar to the War
Scroll in its content insofar as both describe the eschatological war. In Isa 10:33-34, it is
said that Yahweh will destroy the Assyrian invaders against Jerusalem; this event is
compared to the felling of large trees, an impossible task for men but not for God. The
author interprets Isa 10:34 as referring to the activities of the eschatological Davidic
king, no doubt because of its proximity to Isa 11:1-5. In addition, in an intersexual
interpretation he identifies the Isa 11:1 "shoot from stump of Jesse" with the "branch of
David") (Jer 23:5 and 33:15). This Davidic king also seems to be identified as "the
prince of the congregation Although the text is fragmentary, his role is probably that of a

military leader, in particular as the one who would lead Israel against the Romans,
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known as the Kitten in the Qumran sectarian writings. Reference is made to one whom
this Davidic king will slay, but nothing more is forthcoming about this: "And the prince of

the congregation, the branch of David, will put him to death.

fact that he is said to be like a shepherd is probably an allusion to Ezek 34:23; 37:24, in

which this Davidic king is said to be a shepherd.

In addition, Balaam's oracle (Num 24:17) is cited but without interpretation; it is probable

that this oracle was understood as messianic by the author.

The Targums are Aramaic translations of the Hebrew Bible. Sometimes in these
translations, interpretation of the biblical text can be found, either in the choice of words
or in the form of interpretive comments In Targum Onkelos and Ps. Jonathan the term
Shiloh in Gen 49:10 is interpreted as a name for the royal Messiah . Targum Onkelos,
for example, translates the text as "Until the Messiah comes to whom the kingdom

belongs.

This fragmentary Aramaic text probably makes reference to the eschatological Davidic
king and his kingdom, but refers to him as "son of God." In col. 1 line 9 there is a
probable reference to this eschatological ruler : "...great will he be called and he will be
designated by his name." This figure shall be called by a name, and it is probably the
case that the verb "will be called" is a divine passive, so that it is God who the one is
calling him by this name. If the antecedent of "he" is this Davidic king, then arguably the
clause must have been an appropriate title of this Davidic king. In col. 2, the following is

said of the eschatological Davidic king: "He shall be hailed as the son of God, and they
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shall call him the son of the most high. The two phrase "son of God" and "son of the
most high" are synonymous (see Luke 1:32 "And [the] son of the most high he shall be
called. and Luke 1:35 "the holy child shall be called the son of God. It is probable that
calling the eschatological Davidic king "son" reflects a messianic interpretation of 2 Sam
7:14 "I will be a father to him and he will be a son to me" and Ps 2:7 "He said to me,
'you are my son,; today | have begotten you." This "son of God" or "son of the Most
High" will lead and represent a people, which explain the reference in 2.4 "Until the
people of God arises.” No doubt this people is restored Israel. In contrast to the
temporary but oppressive kingdom that precedes his own, the kingdom of the
eschatological Davidic king will be eternal and peaceful: "His kingdom will be an eternal

kingdom" (Enoch 105:2).

Traditionally known as the Epistle of Enoch, 1 En 91-105 literarily consists of two
sections: the Apocalypse of Weeks and Enoch’s “letter” to his sons (see 1 En 100:6),
which consists of exhortations to the righteous (including his children) and woes to
sinners. The probable date of the composition of the Epistle of Enoch is the early
second century BCE. In 1 En 105:2, it seems that the author has God say, "Until | and
my son are united with them forever." If God is indeed the subject of the sentence, then
it is probable that God's son is the eschatological Davidic king, based on the fact that
"son of God" is used as a messianic title in other second-Temple texts. This text is what
remains of a collection of Old Testament texts considered messianic ally and
eschatological significant along with some commentary. The author interprets an
abbreviated version of 2 Sam 7:11c-14a as messianic, on the assumption that God is

referring not to Solomon but to David's greatest "son" or descendent, the eschatological
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Davidic king. In his commentary on this passage, the author explicitly identifies the
"son" in 2 Sam 7:11c-14a as the "the branch of David." This means that the author has
identified David's "son" in 2 Sam 7:14 with the eschatological Davidic king described
metaphorically as the "branch of David" in Jer 23:5; 33:15. 1.12, Amos 9:11 is quoted as
referring to the appearance of this Davidic king: ™I will raise up the tent of David that
has fallen (Amos 9:11), who will arise to save lIsrael.” (1.13). He is destined to "save
Israel by which doubt is meant a political and military deliverance. Similarly, in 4Q174
1.18, Ps 2:1 is quoted and interpreted: 18 Why do the nations [rag]e and the people
imagine] a vain thing? [Kings of the earth] rise up and [and princes conspire together
against Yahweh and against [his anointed] (Ps 2:1-2). 19 Interpretation of the saying
[concerns nations and they ] the chosen of Israel in the last days. Although the text is
not complete, it is clear that Ps 2:1-2 is being interpreted messianically. The anointed
one, against whom the nations rage is called the "elect of Israel in the last days,"

meaning the eschatological Davidic king.

In the post-New Testament 4 Ezra, the Messiah is called the son most likely in

dependence on a messianic interpretation of Ps 2 and 2 Sam 7:14

The appearance of the Messiah, who is also called the Righteous One, the Elect One,
the Chosen One and the Son of Man (The idea of the son of man derives from Dan
7:13). This pre-existent messianic figure—hitherto concealed in heaven—is destined to
appear in the world at end of the age as God’s agent, in order to defeat the enemies
and God and Israel and to execute final judgment upon them, the criterion of which is

works. The Elect One will also judge Azaz’el and angels under his authority (55; see
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61). During this time, the nations will unsuccessfully attack Israel (56). The Messiah
shall then dwell on the earth forever with the righteous or elect ones (45; 68.27). Since,
in 49:3-4 and 62:2-3, there are allusions to Isa 11:1-6 in the description of him, it is clear
that the Elect One is the eschatological Davidic king. Also the Son of Man is also

depicted as “the light to the gentiles,” originally applied to the Servant (Isa 42:6; 49:6).

3.1.5 The concept of the messiah in the old Testame nt

The Hebrew wordmashiach("anointed") is used in the Old Testament to idgn#
person in special relationship to God. The non+ieal use of the term is simply to
designate "one anointed” [with oil and/or the H&8pirit], but especially one who had
been set apart by God and enabled for a speclalkas example, the term is employed
variously with respect t&ings (Saul): 1 Samuel 24:7, 11; 26:9, 11, 16, 23; 2 Sdmu
1:14, 16 (cf. 1 Samuel 2:10, 35; 12:3, 5; 16:6;IAs28:8), (David): 2 Samuel 19:22;
22:51; 23:1; Psalm 2:2; 20:7; 84:10; 89:39, 52;:18217 (cf. 18:51), (Solomon): 2
Chronicles 6:42, (Zedekiah): Lamentations 4:20; patriarchs Psalm 105:15; 1
Chronicles 16:22foreign rulers- Cyrus, the Persian king: Isaiah 454rael: Habakkuk
3:3 (cf. Psalm 28:8)priests Lev. 4:3, 5, 16; 16:15; androphets Psalm 105:15; 1
Chronicles 16:22.

The use of the terrmashiachwith respect to these divinely appointed positi¢aisd
particularly those of prophet, priest, and kindlpwa for the greater embodiment of these

offices by a distinctly predicted “Anointed.” Inighlight, the Greater Prophet spoken of

37



by Moses (Deut. 18:15), the unending priesthoo#lefchizedek (Gen. 14:18-20), and
the eternally enthroned seed of David (2 Sam. 16;223:1-3, 5) merge within the
growing development of the messianic concept.

The connection of the term "Messiah" as appliedrnicanointed king appears especially
strong, and was used in a prophetic sense of thengoDavidic ruler. Both Second
Samuel and the Psalms refer to King David as tmeifded one" hashiach whose
descendants will rule forever (2 Sam. 22:50-51 & B8:50-51). In addition, the concept
of a universal messiah is seen in texts that givéhe Davidic house dominion over
foreign nations (2 Sam. 22:44-51 = Psa. 18:44-584&; R:7-9). In the prophetic writings
the messianic concept has a special reference déts @oomised Davidic ruler who will
restore Israel to the divine ideal (Isaiah 9:7edeah 23:5-6; Ezekiel 34:23-24; 37:25;
Amos 9:11-12). Psalms 2 (vss. 2-6, 7-9) and 89. (8s$, 20-29) depict a divinely
appointed king messiah (or “anointed”) who will tteg God’s Gentile opponents and as
His representative will reign over the nations. Tpre-exilic prophet Isaiah likewise
predicts a future Davidic Messiah who will smiteals’s enemies and rule in justice over
the nations (Isa. 11:1-10). The post-exilic Chrrialso speaks of a Davidic ruler-
restorer who will rebuild the Temple, to whom Goduld be Father without the need for
correction, and who will serve as regent in Godigétom (1 Chronicles 17:11-14).

It appears that the return to Judah after the exitkthe re-establishment of the Davidic

dynasty broken by the Babylonian captivity (cf. Eed:7-10), were at first considered
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not only a national restoration (Ezek. 36:24; 3).1ut as a prelude to the expected
messianic advent that would usher in spiritualomedion (Malachi 4:5-6; cf. Ezek. 36:25-
27; 37:14). However, despite the efforts of “anedit priests and prophets, as well as
“anointed” foreign rulers who aided the return aeduilding (Cyrus: Isaiah 44:28-45:13;
Ezra 1:1-11; Darius: 4:5-6:14), the post-exilic ecoumity came to realize that the
prophetic ideals of restoration had not been mel that spiritual restoration (and the
promised “Anointed”) still lay in the future. Foxample, the post-exilic leader and
restorer of the Temple, Zerubbabel, although ofi@iawdescent, could not rule as king
under a Persian administration (only as a goveonaatrap, cf. Hag. 1:1, 14; 2:2, 21).
For this reason Zechariah predicts that zeenach(“Branch”), an apparent messianic
expression, will build the restoration Temple ine time of spiritual fulfillment
(Zechariah 6:12-14).

If we continue to trace the concept of Messiah ugtothe Old Testament without
dependence on the temrashiachwe find that not only is there portrayed a rd\&dn of
David," and a redeemer/restorer of Israel, but albeaven-sent ruler who is able to bear
titles of divinity (Isa. 9:6-7) and to restore tivbole of the created order (Isa. 11:1-2).
There is also more elaboration on the priestly, ralePsalm 110 refers to a figure who is
a combined King-Priest (cf. Zech. 6:9-13), whileaiéh depicts a Priest-Servant,
cleansing the Nation through priestly atonemera. #2:13-15; cf. Lev. 4:6; Ezek. 43:19-

20). Furthermore, and perhaps most importantly ctirecept of the Messiah's coming is
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reserved in the Old Testament for the Last DaysJ@f. 33:14-18; Isa. 59:16-20). In this
period the messianic advent apparently comes @tel in response to) a time of distress
that will come upon Israel (Deut. 4:30; Jer. 3013-1

The technical use ofmashiachfor this predicted figure appears in Daniel 9:25 as
mashiach nagid“anointed prince” or “Messiah the Prince”) andegarded as the most
explicit usage in the Old Testament. However, asgmted above, the inexplicit (and
infrequent) use of this term in the Old Testamentef distinct prophetic individual does
not mean that Israel lacked a clear concept ofMissiah. It simply means that the
technical designation for this concept had nottatized until late in the Second Temple
period. In this regard a figure such as the DamigBon of Man”(Daniel 7:13) was
increasingly seen as messianic as the politicabsdn in the Second Temple period
compelled Jewish interpreters to search out Oldahesnt prophecies to expound the

messianic concept.

3.1.6 The Concept of Messiah in Early Judaism

When the Hasmonean dynasty effected national imitkpee (163 B.C.), their priestly
rulers at first carefully avoiding assuming théetivof "king" (which politically had been
reserved for the Seleucid monarchs, and prophhtidat those of the true Davidic

dynasty). The failure of the post-exilic communtty experience restoration, coupled
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with a growing spiritual defection among the piliestaders, exemplified by Alexander
Jannaeus (103-76 B.C.) acquiring the title of kimgddition to that of high priest and the
imposition of a cultural Hellenism, provoked theresst desire in opponent parties (such
as the Pharisees and the Qumran sect) for a God~semwinted") King and Priest to
restore the legitimate order (Davidic monarchy dadokite priesthood). This messianic
anticipation became even more pronounced with dee bf Jewish sovereignty through
the Roman conquest (63 B.C.) leading to the expentaf a national king who would
affect political and spiritual redemption.

Stimulated by oppressive religious and politicahditions, this messianic hope during
the intertestamental period expressed itself ia B&écond Temple Judaism through a
development of the prophetic concept of messiaelwerance in the eschatological age.
Jewish apocryphal and pseudepigraphal apocalypigcature of this period contain
explicit references to the Messiah that will “agmpat the end of the age to wage the
messianic wars, defeat Israel’'s adversaries, ee#har nation and priesthood, and rule on
a universal scale.

In the apocryphal work known as The Wisdom of Baa-$or Sirach), composed by a
professional Jerusalem scribe whose proper nameYesisua'(Jesus) about 180 B.C.,
recorded a prayer for the deliverance and restoratf Israel through divine intervention
(36:1-17). While in this prayer God appears to aohe, the expression "the Lord and

His anointed" appears later (46:19), with referetacé Samuel 12:5 (where both figures
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are mentioned). Still later, Ben-Sirah praises Gotlo makes a horn to sprout for the
house of David and elects the sons of Zadok torlestg" (51:12). These words, most
likely based on Psalm 132:16-17, present one offdbadational messianic ideas that
will be seen in the Dead Sea Scrolls, that of aidlevand a priestly Messiah. This royal-
priestly theme is again evident in the apocryploalkoof Jubilees in its use of the biblical
account of Isaac's blessing of Jacob's sons Labilées 31:13-17) and Judah (Jubilees
31:18-20). Levi and his son’s descendants are thgpas judges and teachers of the Law,
ministering in the Sanctuary and executing righse@ss (30:18). Judah, however, is said
to receive power to be Jacob's help, and throughiginteousness will bring peace for all
Israelites. To him it is said: "A prince shall yba, you and one of your sons" (30:19-20).
In addition, this future Davidic king will be rul@ver an Israel that is both a priestly and
a royal nation (33:20).

The concept of the Messiah as a "son of man" #feefigure in Daniel 7:13 is expressed
in a section of the apocryphal book of 1 Enoch km@agSimilitudes which has been
argued to have a date as early as 40 B.C. WhilevNie@leal more with this messianic
title in the next chapter, it should be noted theholars have found i8imilitudesfour
features for this figure: (1) it refers to an indiwal and is not a collective symbol, (2) it
Is clearly identified as the Messiah, (3) the Malssis preexistent and associated with
prerogatives traditionally reserved for God, andtié Messiah takes an active role in the

defeat of the ungodly. New Testament parallels Bithilitudes(e.g., Matt. 19:28 with 1
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Enoch 45:3 and Jn. 5:22 with 1 Enoch 61:8) mayh&rattest to a mutual dependence on
a common Jewish messianic interpretation (or ti@gitbased on Daniel's vision.

The Qumran Sect also had a decided messianic extjectThis is reflected in such texts
asPatriarchical Blessing$4QPBless3): "until the coming of the Righteous Messiah, the
sprout of David" (cf4QFlor 1-2. 2:11;4Qplsaa8-10:17). The clearly expected "coming
of the Messiah of Aaron and Israel" is also foumthieDamascus Docume(CD 19:10;
20:1). As in the Old Testament the use of the terashiachin the Scrolls may refer to a
prophet as "an anointed one" (8QM 11:17;CD 2:12; 6:1;6Q153:4). Also following
Old Testament messianic expressions are appliadvariety of figures (e.g., "Branch of
David," "Scepter,” "Star."). Some texts speak obdGhegetting the Messiahl@QSa
2:12), of the Messiah as a "first-born soQB69, while other texts reveal the
sovereignty of the messianic-King declaring, "tleavens and earth obey the voice of
His Messiah"4Q521line 1), and that the Messiah will "raise the de@®521line 12).
These brief examples, which reveal that the messiaancepts rooted in the Old
Testament found development in the later Secondpleeiperiod, provided the context
for the expression of messianic fulfillment in Jesis the Messiah, and of the messianic
eschatological hope, recorded in the New Testament.

4.0 Conclusion

Many passages of the old Testament speak aboufuthestic Davidic dynasty the
coming royal will bring his kingship from the trief Judah to Israel . Many prophases
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spoke about the everlasting dynasty of Davidicisodescendants in the books of psalm
Numbers Ezekiel , Isaiah ,Jeremiah Samuel and At tilcewise the sibylline oracles
spoke of the ecstatic prophecies concerning the Jaturistic appearance of a king in
the Davidic dynasty
The messianic apocalypse also spoke of the anointedwho would deliver the people
of is real when he come to Israel The ruler wousd ®od anointed one for the Jew
besides when he arrives the king would set theiwcags free the war scroll also
described the eschatological Davidic king as tHeeler of the Jews from their enemies
The concept of the messiah in the old testamerkespbthe expected Davidic king who
would deliver the Jews and restored Israel fromicies when he comes
5.0 SUMMARY

* The old Testament speaks about the Davidic futamstnasty

* Prophets such as Ezekiel, Isaiah, Jeremiah and pnop$esied about the

futuristic Davidic king who would savestpeople of Israel from their enemies .
» Likes wise, the sibylline oracles spoke about tlessrah of the Jews.

* when the messiah comes, he would save the pebfdmel.

SELF-ASSESSMENT EXERCISE
Discuss the sibylline oracles in regard to the emof the futuristic Davidic king

in Israel
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6.0 TUTOR-MARKED ASSIGNMENTS

Comment on the following prophets concerning their prophesies on the coming

of Davidic king in Israel:

Ezekiel, Jeremiah, Isaiah and Amos
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Unit3 Pseudepigraphal Work of the First Century CE

CONTENTS

1.0Introduction
2.00bjectives
3.0Main Content
3.1Jewish messiah
3.2The Apocalypse of Weeks
3.3The book of Jubilees
3.4 Pseudepigraphal Work of the First Century CE
3.5The Messiah and the Messianic in 4 Era
3.6 Messianic Diversity

3.7A temporary Messianic Kingdom on the earth
4.0Conclusion

5.0Summary

6.0Tutor-Marked Assignment

7.0References /Further Readings

1.0 Introduction

In the last unit ,we discussed the Messianic egbea in the Old

Testament, especially Davidic futuristic dynastyscAwe discussed various
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prophets and their prophesies concerning the conaihdhe futuristic

messiah of the Jews.

In this unit, we shall discuss the Jewish messiah

2.0 Objectives
By the end of this unit, you should be able to:
* |dentify the Jewish messiah.
» State the prophecies of the Jewish messiah
» . Discuss Messiah in the Jewish pseudepigraphaitdtiire.

* . Narrate Pseudepigraphal works of the first Cen@E.
* . Discuss the Son of man who appears in water

3.0 Main Content

3.1Jewish messiah

There are many prophecies in the Old Testament books of the Bible
concerning the Jewish Messiah. However, Jewish people in general do not
believe that Jesus Christ was their long-awaited Messiah. Jewish rejection of
Jesus, as their Messiah, was foretold in the Psalms. Christians, on the other
hand, believe that Jesus was, and is, the Jewish Messiah.
Though Jesus Christ was crucified around 30 A.D., the four Gospels of the

New Testament and the book of Acts record the events of Jesus' life following
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His resurrection from the dead and ascension in to heaven. Revelation (the
last book of the New Testament) is the Christ's revelation of the events which

shall come to pass just prior to, and upon, His return to earth.

The Old Testament contains numerous prophecies about the Messiah, which
were fulfilled during and following Christ's incarnation on earth 2000 years
ago. The Old Testament also contains any prophetic shadows and types of
Christ through Jewish celebrations (such as the Passover), holy artifacts and
edifices (such as the ark of the covenant and the tabernacle), and the
historical accounts of the lives of the Jewish patriarchs and heroes. In this
way, every book of the Old Testament clearly identifies Jesus Christ as the
Jewish Messiah. To learn more about Messianic Prophecies, read this article.
To further illustrate: Jesus Christ was of the lineage of Abraham, Isaac and
Jacob, and a direct descendant of King David (see the Gospels of Matthew
and Luke in the New Testament). In the Old Testament, God promises
Abraham that through his seed, all of the nations of the earth will be blessed.
God also promised King David that his kingdom would be established forever.
Jesus Christ was and is the fulfillment of both of those prophecies. Jesus
Christ will return to establish His kingdom on earth. Jesus Christ was the
sinless, spotless "Passover" Lamb of God, slain to atone for the sins of all
mankind, because He lived a sinless life. It is no longer necessary for man to
keep God's commandments perfectly; Jesus was the only man who could,

and did, do that. It is no longer necessary for men to offer animal sacrifices to
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receive forgiveness for sins. Jesus Christ sacrificed His life so that sinful man
might bereconciled to God.
By believing that Jesus Christ died to pay the penalty for our sins, any human
being (regardless how evil our sins) can receive forgiveness from God, enter
God's presence (the "Holy of Holies"), and escape the judgment of Almighty

God.

3.0MAIN CONTENT

3.1Pseudepigraphal works of the Second to first Céuries BCE

The Apocalypse of Weeks ( 1Enoch 93: 1 — 10 and121- 17 ).

The Apocalypse of Weeks stated the relation batwte eternal heavenly
Kingdom of God and the temporal, earthly Kingdossariated with the Messiah
which precedes it. It is probably the oldest of doeuments which embody this
distinction and perhaps dates to the period jusir go the Maccabean revolt
because of its lack of a clear reference to thauttuous time. The Apocalypse of
Weeks is contained in the fifth section of 1 Engabhapter 91 — 104 ) which is
designated the Epistle of Enoch. In 1978 MichaeKAibb published an updated
text of the Ethiopic with a translation informed klye Aramaic fragments of
Qumran Cave. In the Ethiopic manuscripts the oodéhe Apocalypse of Weeks

itself has become somewhat shuffled during the datign of 1 Enock but it
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remains the second half of the Apocalypse ( 9117 ) placed before the first
half ( 93: 1 -10 ). The Ethiopic text reads asdai:

And after this Enoch began to speak from the boE88: 1) and Enock said:

‘ Concerning the sons of righteousness and conagithe chosen of the world and
concerning the plant of righteousness and uprigisthevill speak these things to
you and make ( them) known to you, my children, oék, according to that
which appeared to me in the heavenly vision, amti¢h) | know from the words
of the holy angels and understand from the talftseeaven’ (93: 3 ). And Enock
then began to speak from the books and said: ‘sl an the seventh in the first
week, while justice and righteousness still lagi@8 : 5). And after me in the
second week great wickedness will arise, and degkihave sprung up; and in it
there will be the first end, and in it a man wi#t baved. And after it has ended,
iniquity will grow, and he will make a law for tletnners ( 93: 5). And after this in
the third week, at its ends, a man will be chosetha plant of righteous judgment:
and after him will come the plant of righteousntessver ( 93: 6).

And after this there will be another week, the #glthat of righteousness, and a
sword will be given to it that the righteous judgrhenay be executed on those
who do wrong, and the sinners will be handed omghe hands of the righteous

(91: 13).
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The important point we want you to know from thgocalypse of Weeks is the
distinction made between a temporal, earthly ( @bbp the Messianic Kingdom
set up in the eighth week and the etern&keavenly Kingdom of God which
appears in the tenth and final week. Charles sugdebat within these earlier
sections the Messianic Kingdom is eternal andesguled by the final judgment of
God. But Chapters 91 — 104 deal with the Messi&mgdom that is temporary

and is followed by the judgment.
3.2 The book of Jubilees

The book of Jubilees also explain the earhly( mesy Kingdom and the
heavenly Age to come . The work of R.H. Charlesigwificant in this regard. He
believed Jubilees to be the work of a Phariseewaatwritten between 135 — 105
BCE in reaction to the hellenising spirit which haelset Judaism. The author, in
contrast to some of his contemporance who assdciheeadvent of the Levitical
Messiah with the rise of the Maccabees, lookedHerLevitical Messiah with the
rise of the Maccabees, looked for the immediateeatof the Messianic Kingdom
ruled over by a Judahic Messiah, that is to sayeadiah arising out of the lineage
and tribe of Judah.

According to Charles, this Messianic Kingdom, altho begun with the
Maccabaen ascension, was to be gradually realizeshidh and to be accompanied

by a physical transformation of the world correginog to the ethical
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transformation of man. He claims that all sorronmiid pass and man would live
to be 1,000 years old. After death the righteousld/@njoy spiritual blessedness

for ever. ( Jubilees 1: 27 — 29 and 23; 26 — 36).
3.3 Pseudepigraphal works of the first Century CE

A third work that points to the temporary earthlyedsianic Kingdom and the
Eternal Age to come is 2 (Slavonic) Enoch. Thiskweas a joined work of W.R.
Morfil and R.H. Charles. In the 2 Enock there ave passages that the doctrine of
a temporary, Messianic Kingdom have been basedfifidteone is 32: 1 — 33: 2.
While the second is 65: 6 — 10. The first one had &ying to Adam:

And | said to him,” You are earth, and into thetleance again you will go, out of
which | took you from. * Then | can take you onagae at my second coming.’
AND | blessed all my creatures, visible and irbisi And Adam was in paradise
for five hours and a half ( 32: 2). And | blessé@ tseventh day which is the
Sabbath day in which | rested from all my doing®3( 1) On the eighth day |
likewise appointed, so that the eighth day mightheefirst, the first- created of my
week, and that it should rvolve in the revolutidn/600; ( 33: 2) so that the 8000
might be in the beginning of a time not reckoned anending, neither years, nor
months, nor weeks, nor days, nor hours like thet iay of the week, so also that

the eighth day of the week might return continually
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In the above passage you learn that Charles depeagden it in his interpretation
of the Messianic Kingdom as corresponding to trst wathin the seventh day of
creation. This Messianic Kingdom is to be followeadcording to Charles, by the

eighth day, the Eternal Age to come.

3.4 The Messiah and the Messianic Kingdom in 4 Ezra

The Messiah figure in this Ezra Apocalypse is intgatr for the study of the New
Testament because it provides an invaluable piEegidence to aid in solving the
arises. Because the highly developed mesaianitsigdeafind in 4 Ezra, this theme
becomes the subject of much discussion. WithirEt Apocalypse we may take
7: 28ff, 11:37 -12:1; 12; 31 — 34; 13: 3 — 53; Pdas definite references to the
Messiah. In this unit, we shall focus on the iddaaotemporary, Messianic
Kingdom as taught within the Apocalypse so as terdane its implication for the
eschatological issues. Therefore, we will examihe first and third of the
references listed above since these two passagésitbk speak of the Messianic
Kingdom. Our first passage is found within the dhirsion of 6: 35 — 9: 25, where
Ezra is in dialogue with the Angel of the Lord ceming the fate of the righteous
and the wicked. However, we will also examine 7:-280 for the section also
describes the appearance of the Messiah. Let ue gaa of the passage that deals

with the Messiah.
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For behold the time will come, when the signs whidrave foretold to you will
come to pass; the city which is not now seen slear, and the land which now
is hidden shall be disclosed (26).

And everyone who has been delivered from the ¢hds | have foretold shall see
my wonders (27). For my son the Messiah shall dvealed with those who are
with him, and those who remain shall rejoice foundired years. (28).

And after these years my son the Messiah shalladié all those who draw human
breath (30). And the world shall be turned bacgrimeval silence for seven days,
as it was at the first beginnings; so that no oiliebe left.

The above quoted passage speaks of the Messialwilhtome and later dies.
Hence such messiah will not leave forever on thishe the Jewish race keep on
expecting a messiah whom they believe would notdieleaves forever to come
to them.

In 7: 31 -44 the description of the resurrectiorihef dead and the last judgment of
God is found. Let us examine the vision of the Eagl12. In it we will see that
Messiah serves as the instrument of God for judgritext will be passed on the
wicked before the coming of a time of joy that vialtt forever.

And as for the lion that you saw rousing up outtloé forest and roaring and
speaking to the eagle and reproving him for hisglmeousness, and as for all his

words that you have heard, this is the Messiah wti@rMost High has kept until
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the end of days, who will arise from the postenfyDavid, and will come and
speak to them, he will denounce them for their wigess and for their
wickedness, and will cast up before them their empituous dealings (12: 31 and
33). For first he will set them living before higdgment seat, and when he has
reproved them, and then he will destroy them. Batwhil deliver in mercy the
remnant of my people, those who have been savedghout my borders, and he
will make them joyful until the end comes, the adyudgment, of which | spoke
to you at the beginning (34).

In the above quoted passage you could note thasistedid reprove the powers of

evil before setting up his Kingdom.
3.5 Messianic Diversity: The Final Judgment

The diversity of messianic expectations in 4 EAna be seen as we examine the
relationship between the final judgment and the $vé@sc Kingdom. Michael
stone has pointed out that there is an ambiguithimi4 Ezra as to whether the
consummation occurs before or after the Messiamngdom. This ambiguity is
tied up with the flexibility of the term ‘the ende states that the end is the Day of
judgment. He place the end immediately before tlesdvnic Kingdom and thus
prior to the Judgment Day in 11: 36 -39; 6: 25;7:10; 5: 41 and 14:9
respectively. He organized his thoughts aboutftiigre at one point setting the

end prior to the Messianic Kingdom and at anotlettirgy it subsequent to that
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Kingdom. Despite the controversy that his work gsinto scholars, one thing is
sure, that is, he was able to tell us that Messia$ involve in the execution of the
judgment on the earth. Now let us examine theomisif the figure of man that is
referred to as the Messiah in Daniel that is foundEzra in the work of Stone.
And | looked and behold, this wind made somethikg the figure of man come
up out of the heart of the sea. And | look, anddbdhthat man flew with the
clouds of heaven.(1 Enoch 37 — 71). This passage imfluential in the early
Church. For the Church used it

| said,” O sovereign Lord, explain this to me: Wihg | see the man coming up
from the heart of the sea. He said to me, ‘Jusicagne can explore or know what
Is in the depth of the sea, 80 one on earth can see my Son or those who anehivn,
except in the time of his day’ (52 ).Further mose, also noticed in (5) that Ezra
did cry out to God as he asked the following questi

‘O sovereign Lord’,l said,’'who is able to know teethings except he whose
dwelling is not with men? In this passage, you sthémow that the author refers
to the Messiah that serves as God’s agent of aatidnas such is promoted to the
heavenly sphere. (5: 38). The expected Messiatbeitlevealed for he will bridge
the gap between the earthly things and the heawémygs when comes to this
universe. The expected Messiah will redeem pewogien he arrives into the

world. This is highlighted in 13 and its reads:Thean whom you saw who
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descended from the sea, that is he whom the Magt Will send after many times
and through him he will save his creation and h#é lring back thosewho

remains on the earth.
5.6 A temporary Messianic Kingdom on the earth

Let us consider another major Jewish pseudepigm@bd@iment which teaches a
temporary, Messianic Kingdom on the earth. 2Badestcribes it thus :

And it will happen that when all(Tribulations) thatich should come to pass in
these parts has been accomplished, the Anointedwidhbegin to be revealed.
And Behemoth will reveal itself from its place, abeviathan will come from the
sea, And it will happen after these things whenttme of the appearance of the
Anointed one has been fulfilled and he returns wittry, that then all who sleep
in hope of him will rise And his dominion will lagbrever until the world of
corruption has ended and until the times which Hasen mentioned before have
been fulfilled. This is your vision, and this is gxplanation (40).

In this passage you have learn that resurrectibriakes place before the arrival
of the Messiah to this earth.

4.0 CONCLUSION

In this unit, you studied both 4 Ezra and BaruchcWhaught a temporary, Messianic Kingdom
along with God’s Eternal Kingdom. It also seemd tih@ seers were able to affirm belief in a

temporary, earth reign of the Messiah alongsidéebet an eternal reign of God. You have
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learned that the Apocalypse is very relevant to Nieev Testament studies for its provides
invaluable piece of evidence to aid in solving pineblem of the Son of Man — figure. You were
also taught about Stone who categorized the pesfothe End time in the Ezra. And the

resurrection that will take place before the atrofahe Son of Man.

5.0 SUMMARY

The following is a summary of the major points e unit:
» .The Apocalypse of Weeks states the relationshipvden the temporal and the eternal
Kingdom.
» Its contains how the world would be judged by tloa f Man. Its also teaches that there
is resurrection awaiting for every human beingshenearth.
» . The Slavonic Enoch makes distinction betweentémeporary, earthly ( Messianic
Kingdom and heavenly, Eternal Age to come.
SELF — ASSESSMENT

Narrate the work of Stone in the Apocalypse of Kgee

6.0 TUTOR- MARKED ASSIGNMENT
Comment on the book of Enoch.
7.0 REFERENCES / FURTHER READING
Joseph Kreitzer. L. (1987 )Excerpts in thesus and God in Paul's Eschatoldgjyeffied: Jsot

Press.
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1.0 INTRODUCTION

In the last unit, you studied both 4 Ezra and Blarabich taught a temporary, Messianic
Kingdom along with God’s Eternal Kingdom. It alssems that the seers were able to affirm
belief in a temporary, earth reign of the Messikingside belief in an eternal reign of God.
You have learned that the Apocalypse is very reieta the New Testament studies for its
provides invaluable piece of evidence to aid irnvieg the problem of the Son of Man —
figure. You were also taught about Stone who categd the period of the End time in the
Ezra. And the resurrection that will take placeopbefthe arrival of the Son of Man. This
module will actually focus on the various Judaio@epts and designations of the Messiah

within their literary and historical Context.
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2.0 OBJECTIVES

By the end of this unit you should be able to:

* Discuss Messiah in the Jewish pseudepigraphaldtites.
* .Narrate Pseudepigraphal works of the first Cen@Ey

» .Discuss the Son of man who appears in water.

3.0MAIN CONTENT

3.1The Apocalypse of Weeks (1Enoch 93: 1 — 10 anti 912 — 17).

The Apocalypse of Weeks stated the relation batviee eternal heavenly Kingdom of God and

the temporal, earthly Kingdom associated withNtessiah which precedes it. It is probably the
oldest of the documents which embody this distorcend perhaps dates to the period just prior
to the Maccabean revolt because of its lack ofear reference to that tumultuous time. The
Apocalypse of Weeks is contained in the fifth sectof 1 Enoch ( Chapter 91 — 104 ) which is

designated the Epistle of Enoch. In 1978 MichaelKAibb published an updated text of the

Ethiopic with a translation informed by the Aramé&iggments of Qumran Cave. In the Ethiopic

manuscripts the order of the Apocalypse of Weedlalfihas become somewhat shuffled during
the compilation of 1 Enock but it remains theoset half of the Apocalpse ( 91: 12 — 17)

placed before the first half ( 93: 1 -10 ). Thei&gic text reads as follows:

And after this Enock began to speak from the bop®8: 1) and Enock said:

* Concerning the sons of righteousness and comgittie chosen of the world and concerning
the plant of righteousness and uprightness | vp#lak these things to you and make ( them)
known to you, my children, 1 Enock, according tattlvhich appeared to me in the heavenly
vision, and ( which) | know from the words of thelyrangels and understand from the tablets of
heaven’ (93: 3 ). And Enock then began to speain ftbe books and said: * | was born the

seventh in the first week, while justice and righteness still lasted (93 : 5). And after me in the
second week great wickedness will arise, and degkihave sprung up; and in it there will be

the first end, and in it a man will be saved. Afftgrait has ended, iniquity will grow, and he will
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make a law for the sinners ( 93: 5 ). And aftes tini the third week, at its ends, a man will be
chosen as the plant of righteous judgment: and afte will come the plant of righteousness
forever ( 93: 6).

And after this there will be another week, the #iglthat of righteousness, and a sword will be
given to it that the righteous judgment may be atext on those who do wrong, and the sinners
will be handed over in the hands of the righte®is:(13 ).

The important point we want you to know from thpocalypse of Weeks is the distinction
made between a temporal, earthly ( probably thesMag Kingdom set up in the eighth week
and the eternalheavenly Kingdom of God which appears in the temttl final week. Charles
suggested that within these earlier sections thesMaic Kingdom is eternal and is preceded by
the final judgment of God. But Chapters 91 — 1@4&ldvith the Messianic Kingdom that is

temporary and is followed by the judgment.

3.2 The book of Jubilees

The book of Jubilees also explain the earhly(siaesc) Kingdom and the heavenly Age to
come . The work of R.H. Charles is significanthistregard. He believed Jubilees to be the work
of a Pharisee that was written between 135 — 106 BGeaction to the hellenising spirit which
had beset Judaism. The author, in contrast to sufnies contemporance who associated the
advent of the Levitical Messiah with the rise of accabees, looked for the Levitical Messiah
with the rise of the Maccabees, looked for the imiaie advent of the Messianic Kingdom ruled
over by a Judahic Messiah, that is to say a Messiaing out of the lineage and tribe of Judah.
According to Charles, this Messianic Kingdom, altglo begun with the Maccabaen ascension,
was to be gradually realized on earth and to berapanied by a physical transformation of the
world corresponding to the ethical transformatibman. He claims that all sorrows would pass
and man would live to be 1,000 years old. Aftertdethe righteous would enjoy spiritual
blessedness for ever. ( Jubilees 1: 27 — 29 and&23;36).
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3.3 Pseudepigraphal works of the first Century €

A third work that points to the temporary earthlyedsdianic Kingdom and the Eternal Age to
come is 2 (Slavonic) Enoch. This work was a joimextk of W.R. Morfil and R.H. Charles. In
the 2 Enock there are two passages that the deafia temporary, Messianic Kingdom have
been based. The first one is 32: 1 — 33: 2. Whiéesecond is 65: 6 — 10. The first one has God
saying to Adam:
And | said to him,” You are earth, and into thetleamce again you will go, out of which | took
you from. * Then | can take you once again at mgose coming.” AND | blessed all my
creatures, visible and invisible. And Adam was amgalise for five hours and a half ( 32: 2). And
| blessed the seventh day which is the Sabbathrdesich | rested from all my doings.( 33: 1)
On the eighth day | likewise appointed, so thatdigith day might be the first, the first- created
of my week, and that it should rvolve in the rexmn of 7000; ( 33: 2) so that the 8000 might be
in the beginning of a time not reckoned and unepdieither years, nor months, nor weeks, nor
days, nor hours like the first day of the weekaksm that the eighth day of the week might return
continually.

In the above passage you learn that Charles depeagden it in his interpretation of the
Messianic Kingdom as corresponding to the rest iwitihe seventh day of creation. This
Messianic Kingdom is to be followed, according toa@es, by the eighth day, the Eternal Age

to come.

3.4 The Messiah and the Messianic Kingdom in 4 Ezra

The Messiah figure in this Ezra Apocalypse is intpotr for the study of the New Testament
because it provides an invaluable piece of eviddncaid in solving the arises. Because the
highly developed mesaianic ideals we find in 4 Efngs theme becomes the subject of much
discussion. Within the Ezra Apocalypse we may tak28ff; 11:37 -12:1; 12; 31 — 34, 13: 3 —
53; 14: 9 as definite references to the Messiafthis unit, we shall focus on the idea of a
temporary, Messianic Kingdom as taught within th@oéalypse so as to determine its

implication for the eschatological issues. Therefave will examine the first and third of the
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references listed above since these two passagésithkspeak of the Messianic Kingdom. Our
first passage is found within the third vision of3s — 9: 25, where Ezra is in dialogue with the
Angel of the Lord concerning the fate of the righte and the wicked. However, we will also
examine 7: 26 — 30 for the section also describesappearance of the Messiah. Let us quote
part of the passage that deals with the Messiah.

For behold the time will come, when the signs wlibave foretold to you will come to pass;
the city which is not now seen shall appear, aedahd which now is hidden shall be disclosed
(26).

And everyone who has been delivered from the ¢kds | have foretold shall see my wonders
(27). For my son the Messiah shall be revealetl Wibse who are with him, and those who
remain shall rejoice four hundred years. (28).

And after these years my son the Messiah shalladié,all those who draw human breath (30).
And the world shall be turned back to primeval reile for seven days, as it was at the first
beginnings; so that no one will be left.

The above quoted passage speaks of the Messiahvilthoome and later dies. Hence such
messiah will not leave forever on this earth, te@idh race keep on expecting a messiah whom
they believe would not die but leaves forever tmedo them.

In 7: 31 -44 the description of the resurrectionhaf dead and the last judgment of God is found.
Let us examine the vision of the Eagle in 12. Irwé& will see that Messiah serves as the
instrument of God for judgment that will be passadhe wicked before the coming of a time of
joy that will last forever.

And as for the lion that you saw rousing up outhef forest and roaring and speaking to the
eagle and reproving him for his unrighteousnesd, afor all his words that you have heard,
this is the Messiah whom the Most High has keptil tim end of days, who will arise from the
posterity of David, and will come and speak to thdme will denounce them for their
ungodliness and for their wickedness, and will egsbefore them their contemptuous dealings
(12: 31 and 33). For first he will set them livibgfore his judgment seat, and when he has
reproved them, then he will destroy them. But hiéddgliver in mercy the remnant of my people,
those who have been saved throughout my bordedshamill make them joyful until the end
comes, the day of judgment, of which | spoke to gbthe beginning (34).
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In the above quoted passage you could note thasitteslid reprove the powers of evil before

setting up his Kingdom.

3.5Messianic Diversity: The Final Judgment

The diversity of messianic expectations in 4 Ezaa be seen as we examine the relationship
between the final judgment and the Messianic Kimgdblichael stone has pointed out that there
is an ambiguity within 4 Ezra as to whether the stonmation occurs before or after the
Messianic Kingdom. This ambiguity is tied up wittetflexibility of the term ‘the end’. He states
that the end is the Day of judgment. He place thd enmediately before the Messianic
Kingdom and thus prior to the Judgment Day in 16:-39; 6: 25; 6: 7- 10; 5: 41 and 14:9
respectively. He organized his thoughts aboufih&e at one point setting the end prior to the
Messianic Kingdom and at another setting it subseguo that Kingdom. Despite the
controversy that his work brings to scholars, dnegd is sure, that is, he was able to tell us that
Messiah was involve in the execution of the judgimam the earth. Now let us examine the
vision of the figure of man that is referred toths Messiah in Daniel that is found in 4Ezra in
the work of Stone.

And | looked and behold, this wind made somethikg the figure of man come up out of the
heart of the sea. And | look, and behold, that fitem with the clouds of heaven.(1 Enoch 37 —
71). This passage was influential in the early €huFor the Church used it

| said,” O sovereign Lord, explain this to me: Wiy | see the man coming up from the heart
of the sea. He said to me, ‘Just as no one camexpl know what is in the depth of the sea, so
no one on earth can see my Son or those who ahehivit, except in the time of his day’ (52
).Further more, we also noticed in (5) that Edichcry out to God as he asked the following
guestion:

‘O sovereign Lord’,I said,’'who is able to know tleethings except he whose dwelling is not with
men? In this passage, you should know that theoauéfiers to the Messiah that serves as God’s
agent of action and as such is promoted to thedmdasphere. (5: 38). The expected Messiah
will be revealed for he will bridge the gap betwehe earthly things and the heavenly things
when comes to this universe. The expected Mesgialedeem people when he arrives into the

world. This is highlighted in 13 and its reads:
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The man whom you saw who descended from the satisthe whom the Most High will send
after many times and through him he will save hmaton and he will bring back thosého

remains on the earth.
5.6 A temporary Messianic Kingdom on the earth

Let us consider another major Jewish pseudepigrdbaliment which teaches a temporary,
Messianic Kingdom on the earth. 2Baruch describesis :

And it will happen that when all(Tribulations) thahich should come to pass in these parts has
been accomplished, the Anointed One will begingadvealed. And Behemoth will reveal itself
from its place, and Leviathan will come from tha&,se- And it will happen after these things
when the time of the appearance of the Anointedhasebeen fulfilled and he returns with glory,
that then all who sleep in hope of him will rise

And his dominion will last forever until the worlaf corruption has ended and until the times
which have been mentioned before have been fudfillehis is your vision, and this is its
explanation (40).

In this passage you have learn that resurrectititakes place before the arrival of the Messiah

to this earth.

4.0 CONCLUSION

In this unit, you studied both 4 Ezra and Baruchcthaught a temporary, Messianic Kingdom
along with God’s Eternal Kingdom. It also seemd tih@ seers were able to affirm belief in a
temporary, earth reign of the Messiah alongsidéebet an eternal reign of God. You have
learned that the Apocalypse is very relevant to Nieev Testament studies for its provides
invaluable piece of evidence to aid in solving pineblem of the Son of Man — figure. You were
also taught about Stone who categorized the pesfothe End time in the Ezra. And the

resurrection that will take place before the atrofahe Son of Man.
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5.0 SUMMARY

The following is a summary of the major points e unit:

.The Apocalypse of Weeks states the relationshipvden the temporal and the eternal
Kingdom.

. Its contains how the world would be judged by 8w of Man. Its also teaches that there is
resurrection awaiting for every human beings onetdreh.

. The Slavonic Enoch makes distinction betweenténgporary, earthly ( Messianic Kingdom

and heavenly, Eternal Age to come.

SELF — ASSESSMENT
Narrate the work of Stone in the Apocalypse of Viégeek

6.0TUTOR- MARKED ASSIGNMENT
Comment on the book of Enoch.

7.0REFERENCES / FURTHER READING
Joseph Kreitzer. L. (1987 )Excerpts in thesus and God in Paul's Eschatoldgjyeffied:

Jsot Press

ww.douglashamp.com/messianic-expectation-in-ligithepseudepigraphd. Accessed on
22/4/2011
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UNIT 5 QUMRAN SECTARIAN LITERATURE

CONTENTS

1.0Introduction

2.0 Objectives

3.0 Main Content
3.1Qumran Sectarian Literature
3.2 The Jewish Core underlying the Apocalypse bhJo
3.3 Scholarly Debate: Schweitzer
3.4 W.D. Davies work on Jesus the messiah
3.5 Cullmann’s Work on Jesus the messiah
4.0 Conclusion
5.0 Summary
6.0 Tutor — Marked —Assignment

7.0 References / Further reading
1.0 INTRODUCTION

In the previous unit, you studied the ApocalypseéMdeks of the second to the first Century
BCE. You have also learned about the book of Jabind its commentaries by Messiah and the
Messianic Kingdom in 4 Erza Besides, you were &sght Messianic Diversity which Michael
Stone did comment on by setting the end prior ® Messianic Kingdom. You also learned
about the Messianic Kingdom in 2Baruch. In thistupou will learn about Qumran Sectarian

Literature.
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2.0 OBJECTIVES

By the end of this course, you should be able to :
 Discuss the War Scroll of Qumran

* . Comment on the work of Beckwith

3.0 MAIN CONTENT

3.1Qumran Sectarian Literature

In the War Scroll of Qumran there is an importaargtlel to the distinction between a
temporary, Messianic Age and eternal Kingdom of Guls is seen within Column 1 of that
scroll, where the final eschatological war is ddxext. This war lasted for 40 years and it marked
the end of the present Age of Wickedness. It plseed way for the eternal Kingdom of God
that follows. The war Scroll provides an interegtparallel to the temporary, Messianic Age of
Bliss despite the fact that the 40 years is charaetd by an ending battle between the Forces of
Good and the Forces of Evil. Roger Beckwith statehis work Qumran scrolls and the date of
Daniel September 6 2010,state that the Qumrdrbséefs in the eschatology. In his work, he
tried to discover if the Essenes at Qumran beligned temporary, Messianic Kingdom and
perhaps one can discovers such a belief from tttarsan calendar of the people.

Beckwith used the book of Jubilees for his finditngsce within it the history of the world is
arranged into a fifty- jubilee scheme with relevaménts in the Jews’ life plotted to correspond
to key seven — year intervals. In Beckwith worksn@an scrolls and the date of Daniel
September 6 2010 points out the similarities betwine calendar of the book of Jubilees and

other sectarian Qumran materials such as The Adeghe Creation (4Q180 - 181;
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11QMelchizedek, the pseudo — Ezekiel Document ofeGH and the Testament of Levi 16 —

18). The point uniting all of these works, and henovaluable for determing the Essene
eschatological calendar, is the periodisation efdny from Creation to Consummation into ten

jubilee decades each lasting 490 years, or a ¢6tdB00 years. Equally essential was the fact
that the Danielic reference to 70 weeks in 9:247-was also capable of being similarly

schematized into one jubilee decade of 490 yeansitibn (70 x7). It is this Danielic reference,

couple with the use of the return from the Exile adalyst, which enables the Qumran

community to interpret the events of the MaccaldiRawolt as occurring within the eighth decade
of these ten jubilee weeks and postulate therebwadivent of the Messiah at the remarkably well
with the rampant messianic fervor know to have tegisat the time of the birth of Jesus the
Messiah.

Having established this fact, we con then move doscer the Essene expectations
concerning the end of the world. Beckwith arguesnfiJubilees 47 -50 that the date is between
974 and 974 and 978CE according to Essene belf.pbint to be noted is that we have the
final two decades of jubilees taken up with a Masisi Age of 980 years (490 x 2). Following
these last two decades we have mention of the jiimlyment and the New Creation ( mostly
drawn from the Apocalypse of Weeks 91: 15 — 17).

The Qumram deals with the physical resurrectiorcodding to Beckwith its appears that the

Qumran sect partially belief in the Messianic Kingd
3.2 The Jewish Core underlying the Apocalypse of hm

Let us consider the Apocalypse of John and see hawaches the temporary, Messianic
Kingdom that gives way to the Eternal Age to cont@hapter 20: 4 -6 teaches a temporary,

Messianic Kingdom that paves way to the Eternal taggome. Its reads:
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--I (John) saw thrones, and those who sat on thene given the power to judge. | also saw the
souls of those who had been executed because #oeprbclaimed the truth that Jesus revealed
and the word of God. They had not worshipped treg beits image, nor had they received the
mark of the beast on their foreheads or their baiitiey came to life and ruled as kings with
Christ for a thousand years. ( The rest of the akddot come to life until the thousand years
were over.) This is the first raising of the dedl&ppy and greatly blessed are those who are
included in this first raising of the dead. Them®t death has no power over them: they shall be
priests of God and of Christ, and they will rulgwiim for a thousand years.

In the above passage, you notes that in the vidioimp saw the Messianic Kingdom in which
there were people that power is given to them wspadgment . In the Messianic kingdom,
John also saw the spirits of those who were muddére preaching the Gospel of Jesus the
Messiah. All the people that he saw were riserfram death to life. Such people will not
experience the second death in the Messianic Kimgdithe people will rule with Jesus the
Messiah for a thousand years. In this passagehgwe learned that both Jews and Christians

belief in the eschatological role of Jesus the Nédss
3.3 Scholarly Debate: Schweitzer

No scholar can discuss the subject of a tempokaegsianic Kingdom | Paul without giving due
consideration to the work of Albert Schweitzer. Hiystical of Paul the Apostle brought the
guestion of Paul's eschatology to the center ofemecscholarly discussion. Schweitzer
emphasised the reliance of Paul upon traditionaliske apocalyptic thought and felt Paul
adopted the Jewish apocalyptic method with onlysigeificant modification.

The modification is thatThe first participatorstime transient Messianic Kingdom clearly have

the resurrection mode of existence, and the Eletteolast generation, even if they have died
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before the beginning of the Kingdom, will be abtérough the resurrection, to become
participants in it.This important alteration is,@ssence, the introduction of the doctrine of two
resurrections. Traditional Jewish eschatologicabught emphasized only those alive
resurrection motif is motivated by the fact of Giig life, death and resurrection. In other words,
the Jewish eschatological scheme did not initipllymit for, nor even conceive of, the advent of
the Messiah independent of the glory of the Messikmgdom as well.

In Schweitzer’'s analysis the death of Christianidvelrs threw the traditional Jewish
scheme into disarray and drove Paul logically tstplate a special resurrection of deceased
believers into the Messianic Age. This we have &rdte of two resurrections taught by Paul. In
fact, Schwetzer goes on to explain the controversighin both the Corinthian and the
Thessalonian churches which occasion Paul's lefidnraving arisen precisely because of this
point. The churches reflect the traditional Jevashhatological belief which associated only the
righteous who are alive at the beginning of the d¥sc Age as its participants and taught that
the resurrection of all men to judgment followsrad conclusion of that Age. In short, the delay
of the second coming of the Messiah and the dehteleeving Christians during that delay
necessitated within Paul’s thought a doctrine af tesurrections. For Schweitzer the Messianic
Kingdom lies between these two resurrections. Heeals to 1 Corinthians 15; 20 -28 for
exegetical support of this doctrine but admits tRaul gave no detailed description of the
Messianic Kingdom. Nevertheless, Schweitzer's wisrkritically important, for he is the first
serious scholar to interpret 1 Corinthians 15: 28 as essentially a modified expression of
traditional Jewish eschatological teaching. In tldgard, Schweitzer is quick to point out its

parallels with other eschatological writings osfir century Judaism.
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3.4 W.D. Davies work on Jesus the messiah

Schweitzer's work was severely criticized by W.DaMies in his Paul and
Rabbinic Judaism. First of all, Davies disagrebdt tPaul must be made to
conform too closely to current eschatological spg@ns. Paul must not be made
a slave to first — century Jewish apocalyptic.dadtDavies tries to emphasise that
for Paul the character of his eschatological teaghvas more determined by the
prime role accorded to Jesus. In response to Stiewsi analysis of the
controversies engulfing Corinth and Thessaloniaasi€s argues that they arise
out of Pauline teaching itself. Commenting on 1Sdadonians he says:

The Thessalonians Christians had quite cleartben taught that the
transformation of those ‘in Christ’ into the resation mode of existence would
soon take place and that without the experiencéeaith. Not only so but, as
passages such as Romans 6: 1 — 14 show, the #glidChristians with their
Lord was such that they had died but also riseh ®hirist to life; a second death
was unthinkable, they had already passed from deditie.

Thus, we should note that both Schweitzer and Bawsile differing in their

evaluation of how the doctrine of the second comnfiRgrousia ) of Christ the
Messiah causes to the traditional, Jewish esclgtalbscheme. Nowhere is this
disruption made more clear than in 1 Corinthians 2% -28. At same time,

nowhere are the scholarly presuppositions of bathw®itzer and Davies made
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more visible than in their respective attempts »agesis of this troublesome
passage.

In particular, much discussion is given over in [@avwork to 1 Corinthians 15:
22ff., where he systematically attempts to rendealid a distinction between the
future, Messianic Age and the Eternal Age to coasederived from these verses.
In Davies work, the Messianic Age is concluded witie Parousia ( second

coming) of Christ the Messiah which gives wayhe Eternal Age to Come.

3.5 CULLMANN’'S WORK ON JESUS THE MESSIAH

Cullmann runs a commentary on Psalm 110: 1. Itseead

The LORD says to my lord: “ Sit at my right hanitl,Itmake your enemies your footstool

This Psalm is relevant to the early Church’s Chhigical expression on the Messianic
Kingdom. It is the Old Testament Text always quatedhe New Testament. Not only does it
frequency of quotation register its importance, the manner in which it is used is highly
revealing. It always occurs in passages filled wgtieat Christological wealth. Of special
importance to our study at this point is the relaship the use of the Psalm has with the rule of
Christ in the Messianic Kingdom. More preciselye tfuestion arises as to whether the quotation
of the Psalm in 1 Corinthians 15: 20ff is primarilyth reference to a future exaltation or
enthronement of the Messiah at the Parousia ( Secomming) whether it is primarily speaking
of the past resurrection / ascension / exaltatiattepn characteristic of most of the New

Testament witness concerning this text. The texsru
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Christ has been raised from the dead, the firstsfiaf those who have fallen asleep. For as by a
man came death, by a man has come also the rasamrBat each in his own order: Christ the
first fruits, then at his coming those who beloadchrist. Then comes the end, when he delivers
the Kingdom to God the Father after destroying gvele and every authority and power. Far
destroyed is death ( 1 Corinthians 15: 20 -27). Glospel of Mark 15: 62 also emphasis the
second coming of Christ the Messiah. Its reads :

Jesus said, | am; and you will see the Son of neated at the right hand of power, and coming
with the clouds of heaven.

Jesus made it known to the Jews that he was theoShtan and he would seat at the
right hand of God the Father. And from there, hid @@me in the mist of cloud to the earth to
probably takes his own people to his Kingdom.

This passage is in line with the aforementionesspage in 1 Corinthian 15 whereby Christ the
first fruits of the dead has been raised fromlileBtit at his coming from heaven to the earth, he
will be accompanied by those who are his. He vwaltdoy every rule, authority and power. After
that he will reign and hands over the Kingdom thatcontrols to God the Father. As for the
Church, she had experienced the present poweeafdén Christ the Messiah in fellowship and
worship. In other word, you could deduce from thetdements that the Messiah has been
exercising his rule in the Church since his restiva. His exaltation to the right hand of God
and his enthronement on the throne in heaven fdhasbasic belief of the Church in the
Universe. For these reasons, Christians continweotgship and serve him. On the other hand,
the present rule of the Christ the Messiah was #isaght to have its consummation that at
times the messianic rule was conceived as a wigtilye event. This is factual of 1 Corinthians

15: 20 — 28. Hay has this to say:
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1 Corinthians 15: 23 appears to refer to a peretvéen the parousia ( second coming) , when
the limited number of ‘ those who belong to Ch{isessiah) will be raised ( cf. Revelation 20:
4- 5). Its says:

I (John) saw thrones, and those who sat on there given the power to judge. | also saw the
souls of those who had been executed because #geytoclaimed the truth that Jesus revealed
and the word of God. --- The rest of the dead didaome to life until the thousand years were
over. This is the first raising of the dead. In theion which was revealed to John by God, he
saw many thrones

And those who were seating on such thrones werngdower to pass judgment on others. He
also saw souls of those who were murdered becalusige spreading of the Gospel of the
Messiah on the throne of God. Besides, in the mijsiohn saw some dead persons who were in
the shoel waiting for their own judgment hence wdlial will be judged. Probably during the
period in which the revelation was revealed to Jauch dead were still there waiting for their
own turn to come when they will be judged and érthare found righteous then they will move
from the sheol to the everlasting life which Jolyssthat they will come to life probably after
the periods of thousand years that the judge erthitone might have finished passing judgment
on others. Then the turns of those who were kegting on the shoel awaiting for their own
judgment will then commences . If this propositerhaps is considered by scholars to have hit
the point, then, there is the wholly future canguation event awaiting for the Messiah to
perform. Therefore, one can conclude that the Massiill has event to perform in the future

Age to come.
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4.0CONCLUSION

You have learned from this unit that judgment asvéot all the dead in the shoel.

Individual dead would be judged accordingly. Thistfjudgment will be passed on the
righteous. Those righteous Saints will seat onjudgment throne to judge others. While some
dead will still be awaiting for their turn aftergtiorty years . The end of that forty years thiit w

be over, then it will follows by the consummatioreat by the Messiah.

5.0 SUMMARY
The following is a summary of the major point ir tinit:

* The OIld Testament testified to the Kingdom the N#&ss

The Church has been enjoying the presence of #resislh since the resurrection.

» 1 Corinthians indicates that there is the presedtthe future reign of the Messiah in
His Kingdom.

» Paul was convinced that there is the inaugurasfahe Messianic Age in the events
of the Messiah'’s life, death and ascension.

» Everyone will be judged by the Messiah.

» The righteous living dead shall reign with the Maksn the throne.

SELF — ASSESSMENT
Discuss the content of Psalm 110 verse 10 in theeob of this unit.
6.0TURTOR — MARKED ASSIGNMENT

Comment on 1Corinthians 15.
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4.0Conclusion
5.0Summary
6.0Tutor-Marked Assignment
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1.0 Introduction

In the last unit, you have learned the following:

The final eschatological war will lasts for 40 ygdtr appears that the Qumran partially belief in
the resurrection Within the documents that spokéheffinal coming judgment, there is great
deal of functional overlap between any intermediaggnt and God himself as that activity is
discharged. Judgment gives rise to a number ofiaéxariants and readings among the various
editions of the document now available to schotarstudy. Within those documents which
speak explicitly of a Messiah, the functional oaprlbetween messianic agent and God is so
complete that it tends to slide into an identificatbetween God and his agent in which the
boundaries separating them are breached. Paul ttadigihe second coming of Messiah to

mankind.

Roger Aus has discussed how Isaiah 66 have irdacemessianic teaching in both Jewish and
Christian circles. In the unit, we have also exadithe Davidic Messiah who is to execute the
judgment on the judgment Day. The Day of the Lalehis contained in Isaiah 66 are utilized in

2Thessalonians by Paul.

2.0 Objective

By the end of this unit, you should be able to :

* Discuss the Jewish messiah

» State Christian view of messiah in relation to Jsmia
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3.0Main Contain

3.1Jewish messiah

There seems to be a growing sense of restlesamn&wistian-Jewish dialogue circles. One can
see it reflected in recent issues of the Nationaldgue Newsletter, which has become an
important forum for advocates of improved Christimwish relations. There are repeated
suggestions that we need to enter a new stageeirditdogue or find new directions. The
guestion "Where do we go from here?" is, in onenfar another, being raised with growing
frequency and urgency. There is even talk of ascris

As might be expected, the solutions proposed dependmuch on how the crisis is perceived.
There are those who suggest that so much progessbden made in our efforts toward mutual
clarifications, understandings, and trust, thatcae now move on to total mutual acceptance as
equals in faith. Conversions from one faith to ¢ti@er do occur but should not be sought or even
desired, nor should the idea of affecting eachrtstitieeological positions be entertained.

Rabbi Leon Klenicki, in an article titled "DialoguEerom Crisis to Recognition,"(1) viewed the
present situation in terms of a time of transitigve have come a long way, but now we must
face the challenge of "the next step." He foundath&wer in a recognition of each other "as two
different ways, two covenants of peace, two 'wagsbring the Kingdom." Sometimes it is
emphasized that the aim of dialogue is not a psooésnutual influence but, rather, to make
Jews better Jews and Christians better Christtansiake each side gain a deeper appreciation
for the best values in their own faith. Such a &hid goal is hard to argue with, but one cannot

help but wonder whether the dynamics of life anthfeommitments can be contained within the
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confines of such neatly designed dialogue agendesferment that is evident in current debates
does not suggest that the dialogue can come tarreshat some have called a "theology of
equality.”

Progress has been made, but profound concerngestiflin about what some have referred to as
the "ecumenical plumbing problem," namely, the femt new insights gained at the loftier
heights of dialogue meetings are very slow to fotlown to the local level. Hence, not much has
changed in the preaching, teaching, and practicdooal congregations, not to mention
theological seminaries. Perhaps not that much hasged either in the general view among
Jews about Christianity. That raises the issue aifeb communication of results thus far
achieved. However, some people are not satisfigd Wiat, for they wish to raise deeper
guestions about the current dialogue process,iiseluding some of its theological dimensions.
There are probings both on how to expand the tiggzdb agenda and how to determine the
limits of radical theological reconstruction.

Fr. Edward H. Flannery, wondered whether the soaf@me tensions might lie in the fact that
we have tended to emphasize "mutualities, espgdiadblogical, that manifest a certain unity of
Judaism and Christianity," while failing "to conitobasic differences, which are also numerous,
profound, and permanent.”(2) He then warned agadising false expectations about the extent
to which churches may be prepared to modify thettrhal positions, pointing out that faith
commitment involved "a basic minimum of doctrinahda moral tenets that are non-
negotiable."(3) Earlier that same year Michael Ma¢aad sounded a similar warning, citing as
a specific illustration the position of Alice L. @#\. Roy Eckardt with regard to the resurrection
of Jesus, which, he felt, was "going too far" isrdantling basic Christian doctrine.(4) Both

sides of that particular debate have had theimdkdies and opponents
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3.2Christianity view in it relations to Judaism

Although Christianity and Judaism share historrcalts, these two religions diverged in the first
centuries. Judaism primarily places emphasis onsiog primarily on how to respond to the
Mosaic Covenant God made with the lIsraelites, a®orded in the Torah and Talmud.
Christianity places emphasis on correct beliefcuging on response to the New Covenant that
God made through Jesus, with some denominationsvbed that salvation comes not by any
human action, but by faith alone and God's acliother words, Jews participate in collective
rituals that express their nation's covenant withd GChristians obtain individual salvation
through repenting of sin and receiving Jesus Chsagheir Lord and Savior

Although Christianity and Judaism share historrcalts, these two religions diverged in the first
centuries. Judaism primarily places emphasis orecbactions , focusing primarily on how to
respond to the Mosaic Covenant God made with theelises, as recorded in the Torah and
Talmud. Christianity places emphasis on correctebel focusing on response to the New
Covenant that God made through Jesus, with somameations believing that salvation comes
not by any human action, but by faith alone and'&action. In other words, Jews participate in
collective rituals that express their nation's c@arg with God. Christians obtain individual
salvation through repenting of sin and receivingudeChrist as their Lord and saviour.

Judaism's purpose is to carry out what it holdbdahe only Covenant between God and the
Jewish people. The Torah both written and ordlthel story of this covenant, and provides Jews
with the terms of the covenant. The Oral Torathgs primary guide for Jews to abide by these
terms, as expressed in tractate Gittin 60b, "théy Hine, Blessed be He, did not make His
covenant with Israel except by virtue of the Oraid_to help them learn how to live a holy life,

and to bring holiness, peace and love into thedvanld into every part of life, so that life may be
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elevated to a high level of kedushah, originallyotlyh study and practice of the Torah, and
since the destruction of the Second Temple, thrquglyer as expressed in tractate Sotah 49a
"Since the destruction of the Temple, every damase cursed than the preceding one; and the
existence of the world is assured only by the kbdusnd the words spoken after the study of
Torah.®® Since the adoption of the Amidah, the accnowledz®nof God through the
declaration from Yishayah 6:3 " holy, Master of lats; the whole world is filled with His
glory". as a replacement for the study of TorahjcWwhs a daily obligation for a Jew, and
sanctifies God in itself. This continuous maintesenf relationship between the individual Jew
and God through either study, or prayer repeaied ttaily, is the confirmation of the original
covenant. This allows the Jewish people as a contynimstrive and fulfill the prophecy "I, the
Lord, have called you in righteousness, and willdhgour hand and keep you. And | will
establish you as a Covenant of the people, foglat linto the nations."” (Isa 42(6e., a role
model) over the course of history, and a part ef divine intent of bringing about an age of
peace and sanctity where ideally a faithful lifel good deeds should be ends in themselves, not
means. See also Jewish principles of faith.

The self-described purpose of Christianity is toye people with what it holds to be the only
valid path to salvation as announced by the aposflevhat the Book of Acts describes as, The
Way. Only in gentile (non-Jewish) settings is Thay\eferred to as Christian. According to
Christian theologian Alister McGrath, the Jewishri€iians affirmed every aspect of then
contemporary Second Temple Judaism with the adddfdhe belief that Jesus was the messiah,
with Isaiah 49:6, "an explicit parallel to 42:6"ajad by Paul in Acts 13:47 and reinterpreted by
Justin the Martyr. According to Christian writersost notably Paul, the Bible teaches that

people are, in their current state, sinflland the New Testament reveals that Jesus is beth t
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Son of man and the Son of God, united in the hwgtiesunion, God the Son, God made
incarnate; that Jesus' death by crucifixion waacaifice to atone for all humanity's sins, and that
acceptance of Jesus as Savior and Lord saves ameDfivine Judgment, giving Eternal [ife!

Jesus is the mediator of the New Covenant. His ten&ermon on the Mount is considered by
some Christian scholars to be the proclamatiohefNew Covenant ethics, in contrast to the

Mosaic Covenant of Moses from Mount Sinai. See @lsostian theology.

4.0Conclusion

Christianity and Judaism share historical rootsnmessiah as the saviour. How ever, Judaism
looks forward to seeing a warrior messiah whd mélp them conquer their enemies and restore
Israel to her land . The Torah tells the storyhef covenant and provides Jews with the terms of

the covenant.

According to Christian theologian Alister McGratlhe Jewish Christians
affirmed every aspect of then contemporary Secamdple Judaism with the addition of
the belief that Jesus was the messiah, with IsdfaB, "an explicit parallel to 42:6"
qguoted by Paul in Acts 13:47 and reinterpreted bstid the Martyr. According to
Christian writers, most notably Paul, the Biblectezs that people are, in their current
state, sinful, and the New Testament reveals tbsuislis both the Son of man and the
Son of God, united in the hypostatic union, GodS$ba, God made incarnate; that Jesus'
death by crucifixion was a sacrifice to atone fthrhamanity's sins, and that acceptance
of Jesus as Savior and Lord saves one from Dividgrent, giving Eternal lifé*! Jesus
is the mediator of the New Covenant. His famousr®eron the Mount is considered by
some Christian scholars to be the proclamatiom@iMNew Covenant ethics, in contrast to

the Mosaic Covenant of Moses from Mount Sinai. 8ee Christian theology
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8.0Summary
Jews believe in warrior messiah
Christians believe in Jesus as there saviour
They also believe that God made Christ incarnateeson of God.
They also believe that he dead and resurrected

SELF ASSESSEMENT EXCERISE

Discuss Jewish messiah
9.0 Tutor-Marked Assignment

State Christian view of messiah in relation to Jsiia
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UNIT2: JESUS THE ANOINTED OF THE SPIRIT

CONTENTS
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the death of God’s Messiah
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1.0 INTRODUCTION

In the previous unit, you learned that Christiaand Judaism share historical roots on messiah as

the saviour. How ever, Judaism looks forward tdrgpea warrior messiah who will help them conquer
their enemies and restore Israel to her land .Tidrah tells the story of the covenant and provitiess

with the terms of the covenant.

In this unit, you will learn about Jesus the Melssiho has come to save the Jews from their

sufferings on the earth.
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2.0 OBJECTIVES

* By the end of this unit, you should be able to:
» Describe Jesus as the Messiah of the Jews.
* Describe the servant Messiah

* Narrate the story of the anointed Spirit of God.

3.0MAIN CONTENT

3.1 Jesus the Messiah

When Jesus the Messiah was baptized in River Joedaaice from heaven said to Jesus as he
rose from the water, ‘Thou art my beloved Son; witiee | am well pleased.” The voice
indicates that God has chosen Jesus as the Meddirhel. It also shows that God has ordained
Jesus as His own Servant to carry out His plantherworld. At his baptism Jesus was made
aware that he was called of God to be the ServassMh, suffers, and that he was born a king
(Luke 4 : 21 — 22 ).In the passage , we are rendiraddsaiah’s Servant: * | have put my Spirit
upon him’ ('Isaiah 42 : 1 ). Likewise, the sametgtion reminds us of Psalm 2 :7that says, ‘He
said to me you are my son, today | have begotten yo

These passages perhaps were revealed by God tadtbtirs to tell about the destiny of
Jesus the Messiah previous to his birth on thedvdrhe descent of the Spirit upon Him also
indicated that Jesus was the anointed savioureoddfwish race. While Jesus began his ministry
in Galilee, he said, * The time is fulfilled, anklet kingdom of God has drawn near repent and
believe in the Gospel ( Mark 1 : 15 ). The wordslesus the Messiah was a proclamation that
the Jews were living in a quite unigue moment sfdry, and that God was initiating a new era
in the record of his dealing with the Jewish. Halfmillennium before, Isaiah of Babylon
foretold the return of the exiles. He the Jewisteraoming back in triumph to Jerusalem with
God in their midst and a herald preceding them withgood tidings. All Jerusalem is pictured

on the walls when suddenly on the hill — top theatteis seen:
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Look, * tis the feet of a herald Hastening over HiksWith glad, good news,With tidings and
relief.Calling aloud to Zion," Your God has becokieg!’ ( Isaiah 40 : 9f) and ( Isaiah 52 :7)).

In the two passages, you could note that ProplaéhHsexpected this day of the Lord Reign
among the Jews to dawn soon. But, in Lord’s Prawdethe sream of this great hope was to run
underground for five centuries till * the appointeohe was fully come’. The expected period
came in the reign of the Roman Emperor Tiberiuswdesus appeared in Galilee, saying, ‘ The
time which Isaiah prophesied has come.” The penddates that the Servant Messiah (Jesus )

has begun to rule the people of Israel.

3.2 The Galilean Ministry of Jesus the Messiah

Jesus the Messiah starts his Ministry in Galileaiwyouncing that he is sent to ‘proclaim release
to the captives. That is, Jesus assured the Jawshéhhad come to set them free from their
bondages as he began his work in the region ofig@al{ Luke 4: 18 ). Jesus compares his
mission to the binding of the strong man by strongde words of Jesus the Messiah has
assured the people of Israel that the expecte@ hias come for them to seeing a deliverer who
will help them conquer their strong enemies ingaeth. When Jesus sent out Seventy disciples
who were mainly Jews, he cries, ‘| saw Satan fiadl lightning from heaven’ ( Luke 10: 18 ). As
for the Jews who were expecting the Messiah to cank defeat their enemies, viewed the
parables of the Messiah as weapons of war andrhghty works’ as signs that has indicate that
they would be victorious over their enemies throdghus the Messiah. In addition to these, the
Ministry of Jesus at the region of Galilee ringsi@e of terrible urgency, as though a crisis
uniquely fraught with blessing or with judgment fahis generation’ were upon them.

Jesus said: “ | came to cast fire upon the eanl;vaould that it were already kindled! ---- (
Luke 12 ; 49- 59, 13: 1 -5). Jesus the Messiahasasared his listeners that he has come to set
fire on the earth which would destroy all its ibltants including the enemies of the Jews. The
Ministry of Jesus was armed with God’s power, sphaading the attack against the devil and
all his works, and calling men, especially the ®alns to decide on whose side of the battle they
will be. No man, having set his hand to the plquayid looking back, is fit for the kingdom of
God ( Luke 9: 62 ). * Leave the dead to bury treim dead, but go thou and proclaim the
Kingdom of God’ ( Luke 9: 60 ). * The Kingdom of @@xercises its force’ ( Matt. 11: 12 ). “ If
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I by the finger of God cast out demons, then iskimgdom of God come upon you’ ( Luke 11:
20). * Behold I cast out devils and perform cu@slay and to- morrow, and the third day | am
perfected’ ( Luke 13: 32).

In the works of Jesus the Messiah, we could seetlibakKingdom of God is at war with
the Kingdom of evil, with Jesus spearing the attaokong the Jews. This also fulfilled the
saying of John that “ The Son of God was manifesied he might destroy the works of the
devil’ (1 John 3: 8).

3.2Jesus the Messiah at Caesarea Philippi

The Ministry of the Messiah has climaxed in ‘ thali@®an Lord’s at which, popular excitement
was running very high. Thereafter, probably in Htigrom the dangerous enthusiasm of his
friends, Jesus the Messiah has withdrawn to théhnarest area of Palestine ( Mark 7: 24 ).
However, his Messianic battle joined in Galilee s finished in Jerusalem ( Luke 13: 32f.).
Before Jesus moves to Southern part of the reghenMessiah makes sure that his followers
understand the issues at stake. In the solitud€aafsarea Philippi, he asks: * Who are men
saying that | am?’ One of His disciples named Pedplied, * You are the Messiah’. Yes, and
Jesus tacitly accepts it, but he goes on: * The 8bman must suffer and die before he
triumphs.’

The word ‘Son of Man is derived from Daniel 7: 13s a mysterious Man who receives
a Kingdom from God and is destined to reign as €ughs. With this majestic figure Jesus the
Messiah identifies himself as the deliverer of fleevs. However, in the same breath, he insists
that suffering and death await him. This is beca@sd wills it so for Jesus the Messiah. To
Peter, with his hope set on a triumphant Messlahyery idea is unthinkable. He rebukes Jesus,
only to be himself in turn rebuked with awful saterThis is because Peter conceived the term *
Messiahship’ in man’s terms, not God's. Peter giduhat Jesus the Messiah would fight the
enemies of the Jews and he will not dies but |daxever. However, Jesus probably means that
Peter had found the very thought of suffering Massbhorrent. Jesus made it known to Peter
that he must travel the road marked out for thdesiny Servant of the Lord. There is no other

way, and Petre must be ready to share his deshark 8: 34 ).
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After six days, another incident occurred that Virgleed with Peter’s confession in the Ministry
of the Messiah. It was on a mountain — top as Jesus, he was transfigured with an unearthly
radiance. From the unseen world appeared MosesHdjah, talking with him about the
deliverance exodus which he must accomplishe@raisdlem. Jesus was at the mountain with
John, Peter and James. Peter said to Jesus, elViass well that we are here; let us make three
booths, one for you and one for Moses and one liahE( Mark 9: 5). The three disciples of
Jesus heard the Divine Voice — the same which pallen to Jesus at the Baptism — reassuring
them: * This is my Son, the Beloved listen to hifere God revealed two Messianic titles of

Jesus (‘Son’ and ‘ Beloved’) to the three disciples

3.4 The battle between the Kingdom of God and thikingdom of evil involves
the death of God’s Messiah

Jesus the Messiah has entered Jerusalem in ‘loovhpfRobert Artwell Primrose Hill Lecture
special 2011).. When heentered Jerusalenthe whole city was in turmoil, asking, 'Who issth
Let us go forth, praisingesusour Messiah O Christ, thy triumphs now begin. Jesuswhy do
you trouble this woman? Shmasdone a beautiful thing for me. He cleansed theyH@mple.
Jesus has also predicted its destruction. In aehauBethany a nameless woman, breaking a
costly flask of unguent, has anointed Jesus fodéa&h. On Thursday night, and in the quiet of *
a large upper room’ Jesus the Messiah met withwiedve disciples for a final meal together (
Mark 14: 22 -25, Cor. 11: 23 ff. ). The Passovselitcommemorated the great act of God which
initiated the first Exodus and led to Israel’s lgeimarked out as God’s special people by a
Covenant at Sinai sealed with blood. However, Jekgared that the Jews were no longer
God’s people, had, by word and deed, spoken otithation of a new Israel. But, before this
could be, the Son of man must die as God’s Setearddeem ‘the many’ ( Mark 10: 38 ). As
for the Jews, they thought that the Kingdom of @otbr them only and it is for no other race.
Now that Jesus the Messiah had included other riacd®e Kingdom of God, therefore, Jesus
Christ whom they thought that has been their Mdsand had come to deliver them from their
foes was no longer the Messiah they have beenrgnigi see. Therefore, the Jews keep on
expecting the Messiah who will only makes the Kimgdof God available for the race of Israel
only and no one else.
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In the Passover, as Jesus set apart the breadiaadhe is offered his disciples a pledge of the
Kingdom of God soon to come ‘with power’ througls Bacrifice. As the Messiah described the
broken bread and the outpoured wine as his bodybkatl he is not only claiming to embody
that Kingdom, but is representing in splendid symbimat sacrifice of his own life for * the
many’ which he is soon to accomplish in fact. Bgukeasking his disciples to eat and drink of
the bread and wine, so interpreted, he is givimgtla share in the power of the broken Christ
says Otto.

The new Covenant ( Jer. 31 : 31 ) which must béedtby the Servant’'s Death ( Jesus
the Messiah) has been symbolically inauguratedimmdfew hours will be sealed in the blood .
Then the work of the Servant Messiah begun in vger- baptism in Jordan, will be
consummated by his blood- baptism at Golgotha, iaptism in whose virtue many will share.
The event that took place in the Golgotha was @hetic sign by which Jesus says: ‘ | pledge
you a share in the Kingdom of God soon to come wdtver by the Servant Messiah’s death.
Another reason why the Jews keep on expecting ailless that such saviour is not expected to
die but to leave forever, hence Jesus has beerctaxpeleath, therefore, he could not be the

Messiah for the Jews.

3.5 Jesus before the High Priest

Now let us examine the betray and arrest of Jémubdlessiah

Jesus stood before Caiaphas the High Priest. Tigh Hriest asked him, ‘ Are you the
Messiah?’ * | am’, relies Jesus, ‘and you will 4be Son of Man sitting at the right hand of
power and coming with the clouds of heaven’ ( Madk 61 f. ). It is Jesus’ last unconquerable
confession of faith in his Messianic mission, aedcbncluded it in words from ( Daniel 7: 13 f)
and with a phrase from (Psalm 110 :1) ‘ There eavith the clouds of heaven’, Daniel had
written, ‘ one like unto a son of man, and he cawen to the ancient of days, and they brought
him near before him. And there was given him doonnand glory, and a kingdom.’.

Despite his ruin, Jesus foretells his victory. 3eptedicts his vindication and enthronement in
the Kingdom of God. He will be received to the l@ghplace that heaven affords, and this his

exaltation and victory they shall know.
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4.0 CONCLUSION

In this unit, you have been exposed to the storylesfus the Messiah and the key to most
theology in the Old Testament, especially in thev&at Songs of Isaiah and the chapter of
Daniel. You were also taught that Jesus believedkingdom of God to be present in himself
and his Ministry. You also learned that Jesus s&wMessianic Ministry, from Jordan to
Golgotha, as a fulfilling of the prophecies of t8ervant of the Lord. In this unit, you have
learned the Secret of whom the Messiah is, whatingt do and suffer.

5.0 SUMMARY
The following is a summary of the major points e unit:
* The meaning of the Messianic Ministry of JesusMtessiah are one.
* The career of Jesus as the Servant Messiah begardérdan to Calvary.

* .InJesus God has acted in his royal power vigiind redeeming the Jews.

.The Kingdom of God is a kingdom where God rukdeemingly through the Ministry
of Jesus.

. It is not the political kingdom that is beingpected by the Jews. For these reasons, the
people of Israel were disappointed by the Ministiryesus the Messiah.

SELF- ASSESSEMENT

Account for the disappointment of the Jews in thaisdry of Jesus.

6.0 TUTOR- MARKED ASSIGNMENT

Narrate the story of the Messianic Secret.

7.0 REFERENCES / FURTHER READINGS

Excerpts from AM Hunter ( 1974 )ntroducing New Testament Theology.ondon:SCM
PRESS LTD.

Horace Knowles ( 1971 The Bible. The Old and New Testaments (Revisedl&thrversion)
Glasgow: Caledonian International Book Manufactgiihd.
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UNIT3 THE WICKED ONE OVERCOME

CONTENTS

1.0Introduction

2.00bjectives

3.0 Main body
3.1The coming of the Kingdom of God began with the Mais
3.2 Jesus the Messiah of the sick

4.0Conclusion

5.0 Summary

6.0 Tutor — marked Assignment

7.0References and further reading

1.0INTRODUCTION

In the previous unit you have learned about thanimg of the Messianic Ministry of Jesus the
Messiah.The career of Jesus as the Servant Mdssgsm from Jordan to Calvary. In Jesus God
has acted in his royal power visiting and redeertieglews.

The Kingdom of God is a kingdom where God ruletesmningly through the Ministry of Jesus.

It is not the political kingdom that is being experl by the Jews. For these reasons, the people
of Israel were disappointed by the Ministry of Jethe Messiah.

In this unit, you will learn about the coming thle Kingdom of God which began with the

Messiah

2.00BJECTIVES

* By the end of this unit, you should be able to:
» Distinguish between the work of the Messiah anthefEvil
* |dentify the Ministry of Jesus the Messiah in Caead&hilippi

» Describe the power of Jesus the Messiah over éwdl D
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3.0 MAIN CONTENT

3.1 The coming of the Kingdom began with the Mesdia

The coming of the Kingdom began with the activityJesus the Messiah. In Matthew 12: 28,
and Luke 11: 20, Jesus the Messiah speaks veryaioglly of the presence of the Kingdom of
God that has come upon him in his ministry. Hessay

If 1 cast out devils by the Spirit of God with fiagof God, then the Kingdom of God has come
unto you ( Luke 11: 1- 20).

The above guotation was an answer that Jesus thsidflegave to the Pharisees who had said
that he cast out devils by Beelzebub, the princthefdevils. Jesus shows the absurdity of the
accusation by comparing the power of the devil Wit of a kingdom If one devil should cast
out another, the kingdom of the devils would rtand but fall asunder. However this does not
occur. Because of this reason, Jesus the Mesdalthem point black that by the Spirit or the
finger of God he was able to cast out the devilse power that he used in casting out devils are
of God. Besides, by Jesus presence on the eadhmaans that God’s Kingdom has arrived.
Therefore, the kingdom of the devil has fallen2( 29). Jesus further asked the Pharisees: by
what is said of the strong man whose house can lmmlipoted after he himself has first been
bound? In the same way the casting out of the sléwilthe Messiah shows the victory over the
devils and thus the break — through by the Kingdinheaven. This has been proved at the
temptation of Jesus the Messiah in the wildern€ssre can be no doubt that in it the issue is
Jesus’ messianic Kingship. Three times in successis Satan’s point of departure. The first
one was when the Messiah was fasting and the dewit to him, he said to Jesus the Messiah to
turn stones into bread and eat. Jesus repliedHanf'lt is written, * Man shall not live by bread
alone, but by every word that proceeds from the tmai God’.( Matthew 4: 3 — 4 ). At the
pinnacle of the temple, the devil went to the Malssagain, he ordered Him to jump down and
assured him that God will send His angels that viereharge of him to bear him up on their
hands. Hence Jesus claimed that he is the SonafJ@eus the Messiah told Satan that “ Again
it is written, * You shall not tempt the Lord yoGod.” ( Matthew 4: 6 — 7 ). Jesus the Messiah
defeated Satan the second time. Despite the deff&atan twice by Christ the Messiah, he still

continue tempting him. The devil took Jesus toeayvhigh mountain, showed him all the
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kingdoms of the world and the glory of them. Theata® told him that” All these | will give
you’ if you will fall down and worship me.”

“Begone, Satan ! for it is written, ‘ You shall vetiip the Lord your God and him only shall you
serve” ( Matthew 4: 8-10 ) . You should know that all tabove dialogues that took place
between Jesus and Satan shows what is at isshe struggle between Jesus and Satan. Here
Satan appears as “the prince of the world” who eppdzod’s kingdom. Though Satan realized
that Jesus the Messiah will dispute that power With in the name of God. Here, then, together
with the Messiahship, the Kingdom of God is at éssAt the same time it appears that the
victory over Satan to be gained by the kingdom ofl & beyond power but an obeisance on the
part of Jesus the Messiah. Jesus the Messiah mtshake an arbitrary use of the authority
entrusted to him. But if God had permitted JesesMlessiah to take the offer of Satan, then he
would have taken it. Since the period that Jesesvtbssiah starts his public Ministry his power
over Satan had won of Satan behave at the pres#nte Devil shows that he has been
defeated by Jesus the Messiah. In addition to tveésen Jesus approached those who were in
bondage for deliverance, they cried out in feareyThshow that they have a supernatural
knowledge of his person and of the importance sfcbiming. They called him” the Holy One of
God;”, “ the Son of God”, “ Son of the most high @3oBy this, they recognized his messianic
dignity. ( Mark 1 :24, Luke 4: 34, Mark 5:7, Matthe8: 29 and Luke 8: 28, 31 and Luke 4:41).
The evil spirit they possessed considered Jesaming to the earth as their own destruction.
They also seen the Messaiah’s arrival as themeat. They feel powerless and try to lengthen
their existence in the universe and begged the isles®t to send them into their place of woe (
Mark 1: 34, 3: 11, Luke 4: 41, Matthew 8: 29, M&k7, Luke 8 : 28, Matthew 8: 29, Mark 5:
10, Luke 8: 31 and Revelation 20: 3ff.). All thedeows that in Jesus the Messiah’s person and
coming the kingdom has become a present realitg. éiercise of God’s power over the devil
and his rule on the earth by the Messiah has iteBcte arrival of the kingdom of God . The
sending out of the seventy disciples who camé& bathe Messiah and joyfully inform him of
the success of their mission also indicates th&trSaower and his kingdom had been rendered
unless by the Messiah and his followers on thehe&ur these reasons, Jesus accepts the joy of
those he had sent out and shows them the backgduhdir power over the devils. But as for

the Devil, he has fallen with great force from hank of power. All miracles that were
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performed by Jesus the Messiah prove that Satavi®mphas been broken and therefore, the
Kingdom of God has come to this world.

3.2 JESUS THE MESSIAH OF THE SICK

Scholars has considered disease as a consequeBetaafs rule. They also considered Jesus’
struggle against the Evil one as a fight for theletphysical body to be wholly (that is, to be in
total good health). For instance, in many casesodérpossession is mentioned as the cause of
bodily disorders. In Matthew Chapter 9:20, theres\@avoman suffering from a hemorrhage for
twelve years who touched the fringe garment of Messiah behind. And was healed by the
Messiah. For she said to herself, “If | only tough garment, | shall be made well.” There was
a man who brought his son to the Messiah for hgalliesus said to man to bring the child to
him. So, the boy was brought to him. But as soothavil spirit saw the Messiah it convulsed
the boy, he fell on the ground, and rolled abowd &oaming at the mouth. Jesus the Messiah
rebuked the unclean spirit. He said, “ You dumb dadf spirit, | command you, come out of
him, and never enter him again.” The evil spiriheolsed him terribly and came out of the boy.
But the boy then looked like a corpse, most petmé were there said that he is dead. Jesus the
Messiah of sick, took the boy by hand, lifted hipy and he arose ( Mark 9: 24 — 28 ). Luke
13:16 — 17, says that “ Satan had bound this wdimraeighteen years”. Jesus looses the woman
and all the adversaries were put to shame.

Note that in the passage, there is no thougheofahic possession, however, Satan is named in
the sense as the cause of suffering. These evenis s/ou that disease and death belong to the
enemy’s power. Hence the Messiah was aware oflthisgbuked disease and dead from human
beings. In addition, Jesus do ordered them to goydwm their victims. Jesus the Master of the
forces of nature rebuked winds on the sea. Alldr®gents shows that the Messiah has absolute
authority in the natural kingdom, over all destivetinfluences operating in it as a result of sin
and of the curse on the universe. This also is mifestation of the coming of the Kingdom of
God in Jesus’ activities in the planet. Messiahepertes into the territory of the prince of the
world and vanquished the hostile powers which dgstine creation. Messiah is the Ruler, the

Lord and the King of nature. Further more, thetirigi of the Son of Man who is equally the
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Messiah is to be understood as the long promisédedag of the Israelites which had been
looked forward to for a long period has come.

3.3 Compare and contrast Jews messiah with Chrisin messiah

The word “Messiah means “Anointed.” It usuallyenef to a person initiated into God’s service
by being anointed with oil. (Exodus 29:7, | King84, Il Kings 9:3)

In Israel every King and High Priest was anointetth oil, therefore,each may be referred to as
“an anointed one” (Mashiachor a Messiah). For example: “God forbid that | yi2l should
stretch out my hand against the Lord’s Messiah [[SAyl Samuel 26:11. Cf. Il Samuel 23:1,
Isaiah 45:1, Psalms 20:6)

Where does the Jewish concept of Messiah come flOn& of the central themes of Biblical
prophecy is the promise of a future age of pemecicharacterized by universal peace and
recognition of God. (Isaiah 2:1-4; Zephaniah 3:9skh 2:20-22; Amos 9:13-15; Isaiah 32:15-
18, 60:15-18; Micah 4:1-4; Zechariah 8:23, 14:9edeah 31:33-34)

Many of these prophetic passages speak of a demuentl King David who will rule Israel
during the age of perfection. (Isaiah 11:1-9; Jéabn23:5-6, 30:7-10, 33:14-16; Ezekiel 34:11-
31, 37:21-28; Hosea 3:4-5)

Since every King is a Messiah, by convention, wkerréo this future anointed king akhe
Messiah. The above is the only description in tit#eBof a Davidic descendant who is to come
in the future. We will recognize the Messiah byisgavho the King of Israel is at the time of

complete universal perfection.
What is the Messiah supposed to accomplish? Thie Béys that he will:

* Build the Third Temple (Ezekiel 37:26-28).
» Gather all Jews back to the Land of Israel (Isdia®-6).
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Usher in an era of world peace, and end all hatpdression, suffering and disease. As
it says: "Nation shall not lift up sword againsttioa, neither shall man learn war
anymore." (Isaiah 2:4)

Spread universal knowledge of the God of Israglctvwill unite humanity as one. As it
says: "God will be King over all the world—on thdty, God will be One and His Name
will be One" (Zechariah 14:9).

"Nowhere does the Bible predict that the Messidhlvei born to a virgin. In fact, virgins
never give birth anywhere in the Bible. This ideato be found only in pagan
mythology. To the Jewish mind, the very idea thad ®ould plant a seed in a woman is
unnecessary and unnaturab; §.31)

"The Hebrew term in Isaiah “almah” which means aulyg woman” is mistranslated as
“virgin.” Honest Christian scholars now acknowleddpat this is “a pious fraud” and
now (see the new Protestant “Revised Standard Mersif the Bible) translate the word
correctly.” 6, p.33)

Jesus was likely born in Nazareth - the Bethlehtamy $1as no historical foundation.

A tribal line cannot be passed on through adoptsanJesus cannot be "son of David"
through Joseph. A tribal line also does not passutfh the mother, and even if it did,
Mary was not descended of Davidough Solomon(6, p.2)

Isaiah 52-53 is referring to the people of Israel, to the Messiah.

"Nowhere does our Bible say that the Messiah wbelé god or G-d-like. The very idea
that G-d would take on human form is repulsive ¢éws) because it contradicts our
concept of G-d as being above and beyond the limits of the human body and
situation. Jews believe that G-d alone is to bestwped, not a being who is His creation,
be he angel, saint, or even the Messiah himsélfy.(31)

The true Messiah is to rebuild the Temple in Jdemsa-but Jesus lived while the
Temple was still standing. Jeremiah 33:18

The Messiah will reestablish Jewish religious law ¢he law of the land.
Jeremiah 33:15

The Messiah will save Israel." In the case of Jedesvery opposite took place. Not long

after his death, the Holy Temple in Jerusalem westrdyed, Jerusalem was laid to
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waste, and the Jews went into exile to begin a 320 long night of persecution, —
largely at the hands of the followers of this stiffted Messiah!"g)

» He will establish a government in Israel that Wil the center of all world government,
both for Jews and gentiles (Isaiah 2:2-4; 11:101 42

The historical fact is that Jesus fulfilled nonetloése messianic prophecies. Therefore to Jews
Jesus was not the expected messiah. For thesensedsaws keep expecting the true messiah to
come in the future.

Christians counter that Jesus will fulfill thesethe Second Coming, but Jewish sources show

that the Messiah will fulfill the prophecies outiigand no concept of a second coming exists
MESSIAH AS PROPHET

Jesus was not a prophet. Prophecy can only exitrael when the land is inhabited by a

majority of world Jewry. During the time of Ezrarr@@ 300 BCE), when the majority of Jews

refused to move from Babylon to Israel, prophecgieghupon the death of the last prophets—
Haggai, Zechariah and Malachi.

Jesus appeared on the scene approximately 350afearprophecy had ended.

DESCENDENT OF DAVID

According to Jewish sources, the Messiah will benbaf human parents and possess normal
physical attributes like other people. He will that a demi-god, nor will he possess supernatural
gualities.

The Messiah must be descended on his father’sfiode King David (see Genesis 49:10 and
Isaiah 11:1). According to the Christian claim tdesus was the product of a virgin birth, he had

no father—and thus could not have possibly fulfiltke messianic requirement of being
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TORAH OBSERVANCE

The Messiah will lead the Jewish people to full &ombservance. The Torah states that all
commandments remain binding forever, and anyonearagpto change the Torah is immediately

identified as a false prophet. (Deut. 13:1-4)

Throughout the New Testament, Jesus contradict ¢ih@h and states that its commandments
are no longer applicable. For example, John 9:tdrds that Jesus made a paste in violation of
Shabbat, which caused the Pharisees to say (V&)ys&Hk does not observe Sabbath day”.

Judaism today still rejects Jesus as Messiah, because he failed to fulfill the role
Messiah was to play according to the tradition of Scribes, Pharisees, Sanhedrin and
Priesthood. According to Maimonides the Messiah should not die, but Jesus who
claimed the title to the role of Messiah die therefore he can not be the messiah of the

Jews .

To this day, Judaism has certain qualifications regarding the Messiah, Maimonides
attempts delineate what is expected of the Messiah in his work, the Mishne Torah

Among other points, he lists the following as signs of Messiah

Restore the throne of David

Rebuild the Temple

Gather the exiles

Be a descendent of David

He does not have to perform signs or wonders
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3.4  Christianity perspective of the messiah

Jesus was born of a virgin. Matthew 1:22-23 fudfibaiah 7:14. Jesus was born in Bethlehem.
Matthew 2:4-6 fulfills Micah 5:2. Jesus was fronethne of David. Luke 3 fulfills Jeremiah
23:5, 33:17; Ezekiel 34:23-24; 1l Sam. 7:14; | Chv:11-14, 22:9-10, 28:4-6. Jesus' side was
pierced on the cross. John 19:33-37 fulfills Ze@tal2:10. Jesus was the Suffering Servant.
John 12:37-38; Acts 8:30-35; 1 Peter 2:21-25 fulhiah 52-53. Jesus was God. John 8:58
fulfills Isaiah 9:6. SoWhen Jesus comes again, He will take us unto éfiiirie His
Father's house, in heaven, there are many mangiodsf He goes to prepare places
for us, Jesus will come again and take us unto elimso that where ever He is, we
may be with Him. There are places for His saintévi® and Jesus wants us to be with
Him.

At an earlier time, Jesus told His purpose in cagrim our world. He specifically
points out that His people will be raised up atldst day. For | have come down from
heaven, not to do My own will, but the will of Himho sent Me. This is the will of
the Father who sent Me, that of all He has givenl igleould lose nothing, but should
raise it up at the last day.

And this is the will of Him who sent Me, that eveng who sees the Son and believes
in Him may have everlasting life; and | will raisen up at the last day. John 6:38-40

Again, we repeatedly see in the Bible that all &ha#o believe in Jesus and are His;
Jesus will raise him or her up at the last day, whesus comes to take His people
Home with Him to Heaven.

Here is more Scripture concerning those who halenfasleep in Christ:

Behold, | shew you a mystery; We shall not all gld®ut we shall all be changed,
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In a moment, in the twinkling of an eye, at thd tasmp: for the trumpet shall sound,

and the dead shall be raised incorruptible, andivedl be changed.
For this corruptible must put on incorruption, dhig mortal must put on immortality.

So when this corruptible shall have put on incatinrmg and this mortal shall have put
on immortality, then shall be brought to pass thgirgy that is written, Death is

swallowed up in victory.
O death, where is thy sting? O grave, where ivitipry?
The sting of death is sin; and the strength ofssthe law.

But thanks be to God, which giveth us the victdmyough our Lord Jesus
Christ. (1 Corinthians 15:51-57.)

Remember, those who are living when Jesus comésetilsee death. We saw that
was true in 1 Thessalonians 4:16-17. Now, Paulstdtk the Corinthians more

specifically about those who will not see death nviesus comes.

4.0 CONCLUSION

The coming of the Kingdom of God on the earth Ipeg#h the Ministry of Jesus the Messiah.
You should note that from the begin of the Messghiblic activity He had power over Satan.
The unit has shown how Jesus the Messiah has sstpeaple freed. He rebuked evil spirit that
caused suffering for the mankind. For instancerdieiked the convulsion that troubled a boy
whom the parents brought to him to heal. He thedenthe evil spirit to depart from him. But
the evil spirit has departed from him, he becanmeddsut Jesus took his hand and he stood up

alive. This also proved that the Messiah has pawer the dead.
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5.0 SUMMARY

The following is a summary of the major pointshe unit:
» Within the scope of the gospel and that of the Sewixpectation of the future it appears
that this “ Son of Man “ is the Messiah.
» Jesus’ miracles reveal the coming of the KingdorGod.
» Jesus’ miracles are messianic deeds of salvatiegy,liear an eschatological character.
» .Jesus the Messiah speaks of the coming of thel&mgas a reality that is being fulfilled
already during the time of his preaching on théhear

» Jesus had power over the demons.

.Satan has fallen with great force from his pogitdé power.

SELF — ASSESSMENT EXECISE
“Satan had bound this woman”. Discuss.

6.0 TUTOR — MARKED ASSIGNMENT

Jesus rebuked the wind. Discuss.

Compare and contrast the Messiah of the Jewish@htistian Messiah

Discuss Jesus as the messiah of the resurrection

7.0 REFERENCES AND FURTHER READINGS
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UNIT 4: THE MESSIANIC AGE

CONTENTS

1.0Introduction

2.00bjectives

3.0Main Contents

3.1 The Messianic Age
4.0Conclusion

5.0Summary

6.0 Tutor — Marked Assignment

7.0References / Further reading

1.0INTRUCTION

In the previous unit, you studied the secret of Messiah, and the Suffering Servant of God.
You learned about Jesus the Messiah. The Galilesistvy of Jesus the Messiah. You also
studied Jesus the Messiah at the Caesarea PHlippibattle between the Kingdom of the evil
involves the death of GOD’S Messiah. You also ledrabout Jesus before the High Priest.

In this unit, you will learn about the kingly Rub¢ God.

2.00BJECTIVES
By the end of this unit, you should be able to:

» .Discuss the Messianic Age
» .Explain God’s seed.

» State the appointed time
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1.0 Introduction

In this unit, we shall discuss the Messianic Agat tbonnotes the whole salvation of God.

According to Jewish tradition, the Messianic Erd ts one of global peace and harmony, an era
free of strife and hardship, and one conducivééofarthermost of the knowledge of the Creator.
The theme of the Jewish Messiah ushering in aofegiobal peace is encapsulated in two of the

most famous scriptural passages from the Bookaoélis

They shall beat their swords into plowshares aed 8pears into pruning hooks; nation will not

lift sword against nation and they will no longéudy warfare. (Isaiah 2:4)

The wolf will live with the lamb, the leopard wille down with the goat, the calf and the lion
and the yearling together; and a little child velhd them. The cow will feed with the bear, their
young will lie down together, and the lion will esitaw like the ox. The infant will play near the
hole of the cobra, and the young child put his hiaal the viper's nest. They will neither harm
nor destroy on all my holy mountain, for the east be full of the knowledge of the Lord as

the waters cover the sea. (Isaiah 11:6-9)

3.0 MAIN CONTENTS

3.1 Messianic Age

According to Jewish tradition, the Messianic penad be one of global peace and harmony, an
era free of strife and hardship, and one condutvthe furthermost of the knowledge of the
Creator. The theme of the Jewish Messiah ushenramiera of global peace is encapsulated in

two of the most famous scriptural passages fronBtiak of Isaiah:

They shall beat their swords into plowshares aet 8pears into pruning hooks; nation will not

lift sword against nation and they will no longéudy warfare. (Isaiah 2:4)

The wolf will live with the lamb, the leopard wille down with the goat, the calf and the lion
and the yearling together; and a little child velhd them. The cow will feed with the bear, their
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young will lie down together, and the lion will esitaw like the ox. The infant will play near the
hole of the cobra, and the young child put his hiaal the viper's nest. They will neither harm
nor destroy on all my holy mountain, for the eastl be full of the knowledge of the Lord as

the waters cover the sea. (Isaiah 11:6-9)

The Messianic Age other wise means the Kingdomad.G'he Kingdom of God is God’s seed.
It is God regnant and redeeming. It is God’s Rdigicoming manifestly effective in human
affairs. It is God visiting and redeeming his p@&oplsrael ), as he had promised long ago. The
Kingdom of God began with the Ministry of Jesus Messiah. The appointed time has fully
come. The Kingdom of God has arrived. It was nglefse than the news that ‘the one far- off
Divine Event’ for which they ( Jews) prayed, hadjpcted itself into history. What was
formerly pure eschatology was now there before meyes, the supernatural made visible in
Jesus the Messiah.

To begin with, what is the sense of saying th&e' appointed time has fully come’ if in
fact the Kingdom is still round the corner? Howeverthe book of Luke Chapter 11: 20, Jesus
declares that the Kingdom of God has come. He says:
if it is by the finger of God that | cast out derspthen the Kingdom of God has come upon.
Likewise in the book of Matthew Chapter 11 : 12u3esays:

From the days of John the Baptist until now thegdiom of heaven has suffered violence, and
men of violence take it by force.

In Luke Chapter 17: 21, Jesus says :“--- behole Kimgdom of God is in the midst of you.”
Jesus further says :

the taxi collectors and the harlots go into thegdom of God before you (Matthew Chapter 21:
31).

Further more the Messiah sounds the note of foéiit of the Kingdom of God in his
Ministry to his disciples. He says :

“ Blessed are the eyes which see what you see Hybtekthat many prophets and kings desired
to see what you see, and did not see it, and heair you hear, and did not hear it” ( Luke 10: 23
)." The queen of the south will arise at the judgmeith the men of this generation and
condemn them ( the crowds of Israel) ; for she choma the ends of the earth ( Africa ) to hear

the wisdom of Solomon, and behold, something greass Solomon is hear ( Luke 12: 31).
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When John the Baptist sent two of his discipleimtpire from Jesus if he was the one to come (
the expected Messiah of the Jews ) He says to them

‘ Go and tell John what you have seen and hedné blind receive their sight, the lame walk,
lepers are cleansed and deaf hear, the dead seel nap, the poor have good news preached to
them. And blessed is he who takes no offence at (heke 7 : 22 ). In the quotation,

You should know that Jesus openly declared towledisciples of John who were sent to verify
if Jesus was the Messiah the Jews have been waitisge to come has then arrived in him.
Jesus the Messiah told them to them to give theresies of all the miracles they themselves
has witnessed as he set people free from theiowsaibondages. The blind had received their
sight, the lame walked, lepers that were cast mm the midst of the Jews but went to hear the
Messiah were cleansed from leprosy, the deaf headsv spoken by people especially the
Messiah himself to them . Besides, those that weeal but brought to Jesus were arisen up from
the dead. They became alive. Those who could ntit lovd were brought to the Messiah to heal
could walk before them. While the poor people hahelGood news preached by the Messiah
himself and they were blessed by him. All the peopho withessed the Messiah wonder
miracles and they did not take offence on Jesusdéong good at their presence were also
blessed by him. These wonders that were perfornyedebus that were beyond human power
actually proved that Jesus the Messiah has coh¢hanKingdom of God has arrived in Jesus’
Ministry.

You could see that on human side, the Messiah ¢élagrsat stress on the power of faith and
prayer. While on the divine side, Jesus attribinisdmighty works ‘to the finger of God’ ( Luke
11: 20 ). The Messiah did regard his mighty workssi@gns for those who had eyes to see. He
also regards them as signs for the presence dfittgglom. Jesus also believed that the healing
of the sick, the exorcism of evil spirits, the oration of the maimed, the deaf, the dumb and the
blind, the forgiveness of sins — all these weretkg’ of the Kingdom of God in action.

As for the parables that were spoken by the Mesgials speeches, they imply ‘ an eschatology
that is in process of realization. The parabléhefSower, picturing the ripe harvest — field, says

* God has made a beginning. In spite of many fasuthe Kingdom of God comes at last’. The
Messiah also used the parable of the Mustard Semthesied * The Reign of God, now like a
small seed in your midst, ( Jews ) will one daydmee a tree over shadowing the earth. Now the
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Reign of God has come to the Jews, they need mpacexanother messiah for they had seen the

true Messiah in person of Jesus the Messiah.

4.0 CONCLUSION

In this unit you have studied the Ministry of Jelus Messiah, you saw how he inaugurated the
Kingdom of God on this earth. You have also leartieat the expected time of the Jews has
arrived in the Ministry of Jesus the Messiah. Het cait demons by the finger of God. Jesus has
healed several people and he has risen up manksde¥t these were witnessed by the Jews

therefore they needed not continue waiting to geainy other messiah again.

5.0 SUMMARY

The following is a summary of the major pointsie unit:

. The appointed time of the Jews has come in thegily of Jesus the Messiah.

.From the days of John the Baptist until now thpested Kingdom of heaven excises its force
among the Jews.

. The tax collectors and harlots are going intoKimgdom of God before the Jews.

. The parables spoken by the Messiah indicatesthigaexpected Kingdom and Messiah been
expected by the Jews has arrived. Therefore, teeg mot continue to expect another messiah

again.

SELF — ASSIGNMENT

Discuss Jesus as the real Messiah among the Jews.

6.0TUTOR — MARKED ASSIGNMENT
‘From the days of John the Baptist until now thedgdom of heaven excises its force.” Discuss.
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UNIT 5 THE EARLY CHRISTIAN COMMUNITY ACCEPT ED JESUS
AS THE MESSIAH

CONTENTS

1,0 Introduction

2.0 Objectives
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3.1The Apostles preached Jesus as the Messiah
4.0 Conclusion

5.0 Summary

6.0 Tutor — marked Assignment

7.0 References / Further Reading
1.0 INTRODUCTION

In the previous unit, you have learned that theoayppd time has arrived in the Ministry of Jesus
the Messiah. He set people freed from bondagebfaldeisen the death.
The tax collectors and harlots are going into tivegom of God before the Jews.

In this unit, you will learn more about Jesus thesklah of the Jewish race.

3.00BJECTIVES
* By the end of this unit, you should be able to :
* Analyse Jesus as the Messiah of the Jews

* Discuss Messiah in the new Testament view

3.0 MAIN CONTENTS

3.1 The First Apostles preached Jesus as the NMesh

The first Apostles preached Jesus as the Messiah
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And every day in the temple and at home they ( ps9 did not cease teaching and preaching
Jesus as the Christ ( Messiah ) (Acts 5:42).

Jesus was the Deliverer of Israel’s centuries —doéiming. In affirming him to be the Messiah,
the apostles were endorsing a claim that Jesusinaelf made. Conceptions of the Messiah in
cotemporary Judaism varied, yet underlying themwals the idea that the Messiah was the
Divinely — appointed Head of the people of God #mel Bearer of his Rule to men. This Jesus,
then, they claimed, was no longer a pious hopeallessed reality. He was known as Jesus of
Nazareth whom God had raised from the dead. Toube &ie bore little resemblance to the
Messiah of orthodox dreaming : it might even bel shat, though Jesus had clothed himself in
the images of Messianic promise, he had, in littmgm out, literally crucified them, but of his
true claim to the title, after the Resurrectiors fallowers had no doubt. This title defined their
Master’s relation to the age — old hope of Isrbdg.was its fulfillmenthere have been several
legitimate “messiahs” throughout biblical historidowever, the Gospel that is preached
consistently throughout the New Testament is abitgt Messiah,” Jesus Christ. In fact, using
the term “Christ” with “Messiah” is in a sense redant because “Christ” means “Messiah.”
The message preached by the New Testament apastlesvangelists was about the man Jesus
Christ fulfilling the promises and prophecies ire tdld Testament about tHdessiah. “The
Gospel of Messiah” was consistently preached imateb)i after Christ’'s ascension, throughout

the period of the New Covenant, and by the ap&4ild as part of the Mystery of God.

John apostle of Jewish , in his Gospel interpretiee Greek word “Christ’chiristosin Greek)
has having the same meaning as the Greek wordsfaiggmessiasn Greek):

“He first finds his own brother Simon, and says umto, ‘We have found the Messiah,” which
is, being interpreted, the Christ. And he brought to Jesus.”(John 1:41-42)

“The woman says unto him, ‘I know that Messiah cemehich is called Christ: when he is

come, he will tell us all things.” Jesus says umgg ‘I that speak unto you am he.”

What do these verses demonstrate? They provehbaword “Christ” and “Messiah” can be
used interchangeably throughout the Gospel of Jdbhn 1:17, 20, 25, 41, 3:28, 4:25, 29, 42,
6:69, 7:26f, 31, 41f, 9:22, 10:24, 11:27, 12:343120:31). When one considers the late date of
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composition of the Gospel of John toward the endatin’s life (in the 90s C.E. or even later),
and the role that the apostle John had in compgleéind finishing the canon of the New
Testament, it also demonstrates that not only wWexderms considered interchangeable by John,

they were also interchangeable for his audienagjradeed for the entire New Testamént.

With this in mind, in the John 4:26 passage Jesdnsta that He is the Messiat, that speak
unto you am he [the MessiahHe makes that admission to a Samaritan womartprtbe Jews
during His ministry. He does, however, admit thatisl the Messiah at the judgments before the
chief priest and Pilate. This is the testimonyeduk Himself. This is the testimony of the apostle
John. This is the testimony of all New Testamerntess who use the word “Christ,” by which

they mean Messiah.

Luke wrote his Gospel from the compiled recordeydéwitnesses (Luke 1:1-4 and Acts 1:1).
After the resurrection, Jesus appeared to His s likely in the Upper Room.At that time
He explained to them about the Messiah, in lightlisfown resurrection:

“And he [Jesus] said unto them, ‘These are the wevkdich | spoke unto you, while | was yet
with you, that all things must be fulfilled, whiatere written in the law of Moses, and in the
prophets, and in the psalms, concerning me.” Toygened he their understanding, that they

might understand the scriptures,

And said unto them, ‘Thus it is written, and thubehooved *Christ [the Messiah] to suffer, and
to rise from the dead the third day: And that repeoe and remission of sins should be preached
in his name [the Messiah’s name] among all natidoeginning at Jerusalem. And you are
witnesses of these things.”(Luke 24:44-48)

3.2 Messiah in the Greek means Christ

The Jerusalem Church named Jesus * the Son of Bgdhis, they used the title in a Messianic
sense; and their usage derived from the Messiategaretation of Psalm 2: 7 .
‘ Lord,” however, seems to have been the commatierdf Jesus. If we ask why, the probable

answer is that, while the first Christians callEus God’s ‘Son’, the word belong to teaching
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rather than to worship. While they believed in ‘®en’ ( Acts 8 : 37, which may be original) ,
they confessed him as ‘ Lord'.

The title * Son of God’ describes Jesus’ relationthie unseen Father. It points to the deepest
secret of his being, suggesting one aware thabhees to men from the depth of the being of
God.

If the first Christian saw in Jesus the Messiahrshipped him as Lord, and believed in him as
the Son of God, they employed yet another titlsabforth his saving significance. They called
him * the Servant of God’, the Servant of Isaiadfsat prophecies. Despite the various ways that
people saw whom Jesus was in the early Churchsasisiied in this unit, he did not meet the
Jewish expectation as their Messiah. For the JeMistsiah is been expect to leave for ever. In
Acts 2: 23, Peter declares that Christ was * dedigteup according to definite plan and
foreknowledge of God’. Jesus’ death is significarthlled * hanging on a tree’. This phrase
points us back to the’ accursed by God’ Anyone wghisanged on a tree, the Jews believed that
he could not be the Messiah. Although other pesple such death as a ransom paid by Jesus
the Messiah for them, yet the Jews saw it as aotédvdheir norms and believe. For this reason
they still look forward to seeing the true messito will come to them, leave forever, continue

fighting for them and wins all battles

3.3 The kingdom of God

Jesus taught the apostles "about the kingdom of"Géalvever, despite the many evangelistic
sermons described in the book of Acts, the woandjJdomis not used in any of them. It is used

only eight times in Acts:

Jesus taught about the kingdom of God (Acts1:3).

The disciples asked about the kingdom (Acts 1:8).

Philip taught the Samaritans about the kingdom ofl @Gnd the name of Jesus Christ
(Acts 8:12).
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Paul and Barnabas told the Christians in Antiocit the enter the kingdom of God
through many hardships (Acts 14:22).

Paul argued in the synagogue for three months @hewtingdom of God (Acts 19:8).

Paul told the Ephesian elders that he had preatifeedkingdom (20:25). But in verse 21 he
characterized his message with the teregentanceandfaith; in verse 24 he said he preached
"the gospel of God's grace"; these seem to be edweth the gospel of the kingdom. (Actually,

Luke never uses the phrase "gospel of the kingddime" only place he uses "gospel of" is here:
"the gospel of God's grace.")

To Roman Jews, Paul preached "the kingdom of Gadtiaed to convince them about Jesus”
(Acts 28:23).

In Rome, Paul "preached the kingdom of God andhaabout the Lord Jesus Christ" (Acts

28:31). Here, a message about the kingdom is gdiiked to a message about Jesus Christ.

Although Jews believed in the coming kingdom of God had the Old Testament prophecies of
it, Paul argued about the kingdom for three momthhe Ephesian synagogue. His concept of
the kingdom must have been considerably differleath twhat the Ephesian Jews believed. And
no wonder! Paul's message about the kingdom wapglemwith a message about Jesus and
grace and faith.

That was Jesus' message, too. For 40 days aftezshigection, he taught the disciples about the
kingdom. What did this entail? We can go to the geb®f Luke to see what he talked about
during that time. On the road to Emmaus, "he erpldito them what was said in all the
Scripturesconcerning himsélf(Luke 24:27).

Later, he summarized his message: "Everything foesulfilled that is writterabout men the

Law of Moses, the Prophets and the Psalms” (vefse 4

What was written? Here it is in a nutshellhe Christwill suffer and rise from the dead on the
third day, andrepentanceandforgivenessof sins will be preacheth his nameto all nations,

beginning at Jerusalem” (verses 46-47). This ikihgdom message. As George Ladd wrote,
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In the days after Jesus' resurrection, he contitméehch them about the Kingdom of God (1:3).
We are undoubtedly to understand this to meanh@atas instructing them in the relationship
between his proclamation of the Kingdom of God hrsddeath and resurrection (George Eldon
Ladd,Theology of the New Testanm@&@riand Rapids, Michigan: Eerdmans, 1963], page.332)

Jesus then reminded his disciples "Youwitesse®f these things" (verse 48). That brings us

back to the book of Acts. Let's see what the apsgiteached.
Witnesses

What did the apostles preach about? Our next biéwvidence is in Acts 1:8. Jesus told his
disciples that they would receive the Holy Spiaitd then he told them what that divine power
would enable them to do: "You will be myitnessesn Jerusalem, and in all Judea and Samaria,

and to the ends of the earth."

Witness is an important word in the book of Adtscomes in several forms, both verbs and
nouns, all built on the roahartur-. It refers to a witness in a courtroom, or theitesny that a
witness gives in court. We get the English wordrtyr from this Greek root. People who were

faithful withnessego Jesus Christ sometimes becanatyrs for their faith.

Let's survey the occurrences of thertur- words in Acts to see what the disciples were

witnessing to. They were giving evidence in suppbd particular fact.

4.0CONCLUSION

By now you have been familiar with names of JekesMessiah.

The reasons why the Jews will never believe theuslevas their messiah.

You should also know that the early Church regdesus as their Messiah for he died on
their behalf.
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4.0SUMMARY

The Apostles of Jesus Christ preached him as tssidh.

. Jesus had clothed himself in the images of Megs@omise.
. He fulfilled the role of Messiahship.

. Messiah means Christ in Greek

. The Jerusalem named Jesus the Son of God.

SELF — ASSIGNMENT

Comment on’ the Son of God'.
5.0TUTOR — MARKED ASSIGNMENT
Discuss the title ‘Kyrios’.
7.0 REFERENCES / FURTHER READING
AM HUNTER (1974 ). Excerpts in tHatroducing New Testament Theology.

Lond@CM Press LTD.
http://www.askelm.com/doctrine/d060501.hthecessed 22/4/2011
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MODULE 3

Unit 1 Messianic Expectation of the first century

Unit 2 First century Jewish expectation of messiah

Unit 3 The Messiah of Judaism

Unit 4 Compare messianic expectation with their fulfilliteeim Biblical History
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Unitl Messianic Expectation of the first centry
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1.0 Introduction

This unit is the beginning of the third and finabdule in our study of Messianism .We will
examine the Messianic Expectation of the first egntthe messiah of Judaism a@dmpare
messianic expectation with their fulfillments inbBcal History We will also examine the Day of the

Lord in Paul Teaching
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2.00Dbjectives

It is hope that by the end of this unit you shoulde able to
» DiscussThe king who would restore the Davidic dynastydratl
» Explain the messianism in the early church

» |dentify Jesus messianic expectation

3.0Main Content

3.1 The king who would restore the Davidic dynasty in $rael

The Messiahwas to be a king who would restore thavidic dynasty and usher in a time of
justice and peagesuch was the classic expectation in Judaism, domtecertain texts in the
Hebrew prophets (Isaiah®7, 11:1-10 and elsewhere). It was the custom in ancient ll$oae
person to be designated king by having oil pounegt tiis head, or anointed, which is what the
term Messiah means (in Hebremshiacl); Eventually Messiah was used of the ideal king
descended from David.

The seeds of messianism were sown in the royaldggowhich provided legitimacy to the
eleventh century B.C.E. reign of David, first aagiof Judah, in the south, and then of the other
tribes in the north, as well. Since his coming wwpr displaced the ruling house of his
predecessor, Saul, David took various steps toatiolae his newly launched dynasty, including
recovering as his wife one of Saul’'s daughters,hdlicand keeping a close eye on surviving

members of Saul's family (2 Samuel 3-5).

It was therefore more than “convenient” when Natttenprophet, one of David’s close advisers,
proclaimed that David’s ruling house was by solesivine covenant an eternal house, which
would never end (2 Samue| échoed in Psalms 89 and 132). This ultimate samdbr his
dynasty may well have supplied stability to theeddary monarchy originating from David

(though unhappily it did not discourage his own,saébsalom, from attempting a coup against
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David). Thus the royal theology functioned in antiésrael as an ideology, to legitimize a

newly-founded dynasty.

In many respects, David’s reign was the goldenaddsrael’s history, due in part to his military

ability, his own charisma, his popularity and reate, his loyalty to Yahweh, and his good luck
in coming to the throne during a period of relativernational tranquility. His successors on the
throne for the next four hundred years—Josiah,dainmotable exception— lacked for the most

part the qualities which made David worthy of eniola or cloning.

It is therefore not surprising that even before émel of the dynasty there should be hopes
expressed for the coming of the Messiah, God’srdadj an ideal king, descended fr@avid,
who would establish an era of justice and peacen dsaiah 96-7; 11:1-10 (if in fact these
passages are pre-exilic). With the end of the dyrnas86 B.C.E., the yearning for a restoration
became intense in Judaism. This is understandabliéght of the fact that the exilic period
brought not only an end to the dynasty, and deporntdo a distant land, but the loss of their
sovereignty, a sovereignty which would not be nesto(except for a brief period under the
Maccabees, in the second and first centuries B)@Qifil the establishment of the modern state
of Israel in 1948.

Beyond these considerations, we should add thaenideof the Davidic dynasty also created a
theological crisis, as is evident in these linéed with both anger and pathos (Psalm 89:34-36,
38-39, 44):

Beyond these considerations, we should add tha¢ndeof the Davidic dynasty also created a
theological crisis, as is evident in these linded with both anger and pathos (Psalm 89:34-36,
38-39, 44):

| [the LORD] will not violate my covenant, or altdre word that went forth from my lips.
Once and for all | have sworn by my holiness; |l not lie to David.

His line shall continue forever, and his thronewedefore me like the sun.

But now [says the Psalmist] you have spurned ajetted him; you are full of wrath against

your anointed.
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You have renounced the covenant with your seryemt;have defiled his crown in the dust.

You have removed the scepter from his hand, anédhis throne to the ground.

The belief in a permanent Davidic dynasty, guamshtey a solemn promise of the Lord God,
had been refuted by history. If God was to be aathd (to utter a slightly blasphemous phrase,
since who would be bold enough to say that God egt@thdication?), and his promise realized,

it was of the utmost urgency that the Davidic logerestored.

3.2 The reception of the Messianism in the earlyheirch

It is reasonably certain that the early church laioted Jesus as°shiachiMessiah/Christ,
but it is not too clear what they meant by theetitThere is little evidence that early
Christians were looking for a political restoration

Romans 13 Paul, writing in the sixth decade of the firshttey, seems to think it important
to declare that God’s Son “was descended from Dagbrding to the flesh,” but neither
here nor in any other part of his letters does lakara connection with the restoration of the
Davidic monarchy.

Luke 131-33 The angel's announcement to Mary comes closesuggesting the classic
Jewish model of the Messial{The son you bear] will be called the Son of tlest High,
and the the Lord God will give to him the thronehaf ancestor David. He will reign over the
house of Jacob forever, and of his kingdom theldehei no end.” One may compare also
Luke 169-71. These texts, coming from the ninth decad#heffirst century, would have
stimulated little political excitement among Chiasts of the empire, who by this time were
more interested in settling quietly into the fafdRoman society.

Mark 1035-40 The story of an aggressive move by James and ddgtmmseek preferment in
Jesus’ kingdom, may reflect the possible existemcahe early church of those who
understood his messiahship in terms of restoratidhe Davidic monarchy; but the narrative
is more about how ambition for high office becomatingness to suffer with Jesus.

Within the first post-Easter decade or so, “Chrisid become virtually a proper noun.
Whether used as name or title, it was applied ®who was acknowledged by these early
Christians as savior, as a powerful presence imtigst of the Christian community, and as

one who would soon return upon the clouds of glongre of which would have been
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associated with classic messianism. There seehmvbeen no reflection by early believers

on the appropriateness of the title for Jesus

3.3 Jesus and messianic expectation

Whether his disciples acknowledged Jesus as Medsiaig the period of his public activity is
uncertain, and it is even more uncertain whethebdieeved himself called to this vocation. We
take the position here that Jesus did not givédiiswers any encouragement in what he said or
did to acknowledge himself as such a leader. Idstea propose that there are several reasons
why he would have found the messianic title incongs—it suggested too many things that he

was not.

1. The messianic title was nationalistic, and thusdlyacompatible with the generous
universalism which was characteristic of his teaghiA glance at Psalm 2 will show how much

chauvinistic baggage the messianic notion was icayry

Psalm 2* Why do the nations conspire, and the peoplesipiaain? > The kings of the earth set
themselves, and the rulers take counsel togetigainst the DRD and his anointed, saying,
*"Let us burst their bonds asunder, and cast tlwegiscfrom us.”* He who sits in the heavens
laughs; the DRD has them in derision: Then he will speak to them in his wrath, and terri
them in his fury, saying; "l have set my king on Zion, my holy hill.” I will tell of the decree
of the LORD: He said to me, "You are my son; today | have blegoyou.® Ask of me, and will
make the nations your heritage, and the ends oké#nth your possession.You shall break
them with a rod of iron, and dash them in piecks k potter's vessel.” Now therefore, O
kings, be wise; be warned, O rulers of the eartBerve the DRD with fear, with trembling?
kiss his feet, or he will be angry, and you wilkigh in the way; for his wrath is quickly kindled.

Happy are all who take refuge in him.

2. The messianic title was too profoundly influentscthe ideology of the Davidic monarchy to
be of use to Jesus. This ideology had been efdgtinefuted by the events of history which

brought the supposedly eternal dynasty to a ckise time of the sixth century B.C.E. exile.
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Or, expressed differently, messianism was alreadyeat concept by the time Jesus arrived on
the scene, as anachronistic and fanciful (in anwgen Rome was the unchallenged super
power) as the lingering hopes in Scottish heartthefreturn of Bonnie Prince Charlie to the
throne of Scotland. Unless (as seems most unlikédgus had been willing to embrace the
Davidic ideology, it is difficult to understand hoWwe would have found the title at all
congenial.

3. While we cannot exclude completely the possibilitgt Jesus was willing to “spiritualize”
the messianic title and thus make it acceptablecémnmunicating his self-understanding, we
cannot suppose that he would have deluded himgelimagining that the old nationalistic
associations of the term would not linger on, tansh fantasies of a Davidic restoration, or that
he would have failed to appreciate that the nonisleworld would hardly be able to generate
much enthusiasm for the notion of a world ruledalking who was cut from the mold of a tribal
leader of old.

4. We may make allowance for the possibility thathaee an authentic tradition in which Jesus

offers a rather damaging critique of Davidic kinigsh

In Mark 1235-37, Jesus is represented as relativizing Dawdticestry as an indispensable
requirement for the MessialiHow can the scribes say that the Messiah is treaf David?
David himself, by the Holy Spirit, declared, ‘Therd said to my Lord, “Sit at my right hand,

until I put your enemies under your feet.” Davighiself calls him Lorgd so how can he be his

son?”

It would be interesting to know if this critique svéounded at least in part on his suspicion of the
dynastic principle itself. The impression that ¥svas not enthusiastic about the messianic
office is reinforced by his noncommittal responsdPeter’'s messianic declaration (MarR®-

33); Jesus does not affirm Peter's declaration thaishthe Messiah, nor does he express
approval of Peter for his statement. (Needlesayo this apparent indifference is “corrected” by

Matthew [1615-20], who makes Jesus’ acceptance of the mesdidaiunmistakable.)

Does Jesus' diffidence toward the standard messiaffice reflect his clear-headed

understanding that what Israel—and humankind—needexinot some tinkering with political
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governance or another palace coup but a more prdfomange in human self-understanding and

in a person’s relationship to God?

5. As has already been implied, messianism did natimiae character of Jesus’ actions and
teachings. From what we can recover of his pulitioviy, we find nothing that points in the

direction of messianic ambition

The tradition represents Jesus as proclaimioiga iDavidic kingdom, but God’s kingdom as
present, especially in his healings.

The tradition represents Jesus as sharing$ights as a wisdom teacher, but saying nothing
about social change or regime change.

The tradition represents him as showing confmrthe sick, and for those on the margins of
society.

The tradition represents Jesus as recruitingedollowers to assist him in this seemingly
innocuous work.

The tradition shows him debating his opponents@efending his teachings and his work.

So how could Jesus have used the term Messiamskelfi or encouraged his disciples to do so,
without causing immense confusion and misundersgtafd

One can only wonder how the church might have logéerent, had the title “Christ” not

become a proper noun, and Christians not ralliedrad the messianic concept so persistently—
and how different Jewish-Christian relations milgave been, had the messiahship of Jesus not
become an issue between Jews and Christians.

4.0Conclusion

In this unit you have learnt about the followingtt&
The Jewish expected the coming Messiah to restms#cg and peace to them in Israel.
Besides, prophet Nathan prophesied about the rbtige of David hoping that the Messiah
will come from the house.

The Jewish hope that the ideal king would dedcfrom David’s house to bring justice
and peace to Israel in the future. The expected Will also bring a permanent Davidic

dynasty to Israel
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The early church proclaimed Jesus as the Messiatl #eclared that God’s son was
descended from David according to the flesh. Hisalrin Israel was announced to Mary as
the messiah by the Angel.

3.0Summary
» Jewish race expected the coming messiah to rgsistiee and peace in Israel
* Prophet Nathan prophesied about the ruling hotifawid to produce the expected
messiah
* The Jewish hope that the ideal king will desceraimfrDavidic dynasty to bring
justice and peace to them in the future.

* The early church proclaimed Jesus as the messiah

His arrival in Israel was announced to Mary asrttessiah by Angel
SELF ASSIGNMENT EXERCISE

Discuss the ideal king been expected by the Jewslgnael

4.0Tutor-marked Assignment
State the prophecy of Nathan concerning the dyradbavid

5.0 Reference /Further Readings

http://smoodock45.wordpress.com/2010/04/14/messiexpectations-of-the-
first-century-ce/ Accessed on 23/4/2011

Excerpts Ed Bromfield Messianic Expectation of the first century

Accessed on 23/4/2011
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Unit2  First century Jewish expectation of Mesah

1.0Introduction

2.00bjectives

3.0Main Content
3.1 Major Messianic Expectations
3.2Fulfillment in Jesus

4.0Conclusion

5.0Summary

6.0 Tutor-marked Assignments

7.0Reference /Further Readings

1.0 Introduction
In the previous unit, you have learned the follogvi
Jewish race expected the coming messiah to rgsistiee and peace in Israel
Prophet Nathan prophesied about the ruling holiBawd to produce the expected messiah
The Jewish hope that the ideal king will descendifDavidic dynasty to bring justice and peace
to them in the future.
The early church proclaimed Jesus as the messéh an
His arrival in Israel was announced to Mary asrttessiah by Angel

In this unit, you will learn aboudajor Messianic Expectations and it Fulfillment in Jesus Christ

2.0 Objectives
By the end of this unit, you will be able to :
» List the major messianic expectations among thes Jew

¢ Discuss the messianic fulfillment in Jesus
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3.0 Main Content

3.1 Major Messianic Expectations

The general "qualifications” for Messiah were: adggtant of Jesse, of David, through the
line to Solomon, through the kings of Judah andlfynthrough Zerubbabel. This means of
course that he would come from the tribe of Jud&ley expected him to free them from the
Romans and bring in a great time of world peaceahdly nation. Edersheim reveals most
of these and they will be demonstrated within tbietext of arguments below. IT is not clear
exactly how common or universal all of these exgianhs were, but they did exist and some
were common within first century Judaism. Sincesiabsurd to think that Jews would just
give up their faith and dash off to join anotheligien, we should expect that all of the

claims Jesus made and that are made about hinsl®aHy followers were present in Jewish
expectation.

Expectations.
(1) Linage: Tribe of Judah, decent through David.

The whole of chapter 11 (Isaiah) is designated byenthan one ancient rabbinical source
as pertaining to the Messiah.Targum v 1-6 as Me&s{der. Berach 5a and Snah 93b)
and number of passages in the Midrashim . v 1 Sayshoot will come up from the

stump of Jesse." Jesus was decended from Jesdeer fatf King David.

Edersheim demonstrates through several passadtabbfnical origin that "branch™ and
"branch of David" are terms specifically designgtihe Messiah, but Eisenman and Wise
also document this fact specificially using the ¥ehphrase "Branch of David." (24). Of
course this phrase is used often in describingsJemud in fact is a pun on the word

"Nazerath" since no prophesy of the OT predictsMassiah coming from Nazerath.
Eisenman and Wises translation of "Genesis Florae'gcoloum 5.1 "The Government

shall not pass from the tribe of Judah. DuringdBsedominian a Davic decendant on the

Throne shall not cease...[elipseies mine] untilBh@nch of David comes because to him

128



and to his seed was given the covenant of the Kimgdf his people in perpetuity.."
(89).(49252)

(2)Decent through line of Zerubabel.Haggi 2:23, after describing how their suppliesl an
harvest yields were low the Lord would take themlkboand an abundant harvest will come. He
makes an apocylpitic statement about nations biikgn and armies being defeated and then
pronounces thaterubabel is his choice and he will "use you like a segmrerg” Why does the
book end with this statement, after building ujit tinrough description of Messianich times and
forgiveness for Israel. Zerubbabel becomes thd fowis point. He is the line of the Messiah.

Zechariah 4:7 "What are you O mighty Mountain befderubbabel you will become level
ground, then he will bring out the capstone..."ddes on to sayZerubabel will lay the
foundation for the temple. That really happened.ti&d's not so amazing, but it is linked to
Messianic prophesy as seen by Rabbis Quoted byskgier as a reference to Messiah, and in
Gospels of course that is what is meant when Jggesks of Himself as "the stone that the
builders rejected.”

In Zechariah 3:8 God tells Joshua the priest tlawill bring a branch. In the Notes to the
Oxford Bible (RSV), of Messianic prophesy, it sd§sBranch a Davidic figure who is to usher
in the Messianic age.Zech. 3:8 "The designatioanBn' is expressly applied to King Messiah in
the Targum. Indeep this is one of the Messiah'sil@cnames.” Thus these branch references
link Zerubabelto Messiah in some fundamental way.Now look agaih:a where it speaks of
Zerubabel and the Capstone. Zech 4:7 is generally appliethéoMessiah, expressly in the
Targum and also in several of the Midrashim, Z&oubabel is clearly linked to Messiah. And
as he lays the corner stone, which, though it weedlly something he did do in history, can
also have a double meaning, especially since tbat verse is linked Messianically. So the
Messiah comes througherubabel's line, which links Jesus closer and removes tirseca
priori.

(3) Associated with Galile€rom Isaiah 9:1-3 "In the future he will honour Galilee of the
gentiles, by the way of the Sea...The people whikedain Darkenss have seen a great light..."
This whole chapter showed to be Messianich by Eéérs and leads into the declaration of
Messiah's divinity.

Allegro documents Isaiah suffering servant Messiadiohn Allegro, The Dead Sea scrolls,
Pelican, 1956]Allegro was the only member of the original tratgin team who was neither
Christain nor Jew, but claimed "nutrality." Howeyvle was criticized by other members of the
team as being anti-Chrsitian and skeptical]'In @fdheir hyms the sect pictures itself as a
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pregant woman suffering the pangs of parturitionslas gives birth to her ‘firstborn' who is
described in terms reminiscent of the Child of dkaP:6, the 'Wonderful Counselor." Most
scholars agree that the passage retains its bitMessianic significance, in which case it
appears that the Sect believed that out of iteesuafj of atonement for 'the land' would come the

Isaiah. 8:14 is applied to Messianic times by Taémud(sanh 38a) and of 9:@Edersheim says
"Is expressly applied to the Messiah in the Targ@so Haggada ibebarim and Bemidbar."
(Edersheim723).

(4) Star will Herald Birth "There is however testimony which seems to usonbt reliable, but
embodies most ancient Jewish tradition. It is coetdin one of the smaller Midrashim of which
a collection has literally been published. ...tbecalled Messiah Haggadda...'a star shall come
out of Jacob' ...'the star shall shine out of tlstEand this is the Star of the Messiah." (Dr.
Jellineck a work in six part Beth ha Midrash Llepdavenne 1853--irEdersheim 211-21%
Edershiem also quotes three other midrashim. Taeseresented in the same book. Edershiem
goes on to document from the works of Keppler #hatonjunction of Jupiter and Saturn did
actually occur two years before the birth of Christ
There is also the star prophecy from Numbers riefgiio a star out of Jacob and linked to the
world ruler at Qumran (see above reference). Eisenand Wise document many times the
importance of this prophecy at Qumran, in the reebb6 and the bar Kochba revolt of 135 (and
indeed the name bar Kochba itself which means $émecstar). Perhaps it could be that, though
the star in Numbers is the Messiah himself, theonodf a Star as a herald and symbol of the
birth of the 'ture Star' somehow was propheciednroral tradition, or at least transposed. This
thought must have crossed Edersheim's mind forolks chention the numbers prophecy here in
passing.

(5) Mystery concerning his seed (Virgin Birth?) Edersheim states: "It is not without
hesitation that we make reference to the Jewisisialhs to the miraculous birth of the Saviour.
Yet there are two expressions which convey the afed not super human origin, yet of some
great mystery attaching to his birth. The first wscin connection with the birth of Seth R.
Tanocum said in the name of R. Samuel "Eve hadceotgpegard, looking to] the seed which is
to come ‘form another place' and who is this? Tising Messiai{Ber R. 23 ed. Warsh]|The
second appears in the narrative of the Crime ofsLadughters 'it is not written that we may
preserve a seed from our father," but 'seed formfather." This is that seed which is coming
from another place. And who is this? This is Mdsglze king."(Edersheim pl78, in Ber R.
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(6)Messiah would be Divindlevertheless we find in the Dead Sea Scrolls "Safnkight"
already understood the Messiah as the Son of Glodeb&esus came onto the scene. "He will be
called Son of God and they will call him son of est High.... His Kingdom will be an eternal
kingdom and all his paths in truth and uprightnédse earth will be in truth and will make
peace. The Sword will cease in the earth and & ¢ities will pay him homage."
(F.G.Martinez: Dead Sea Scrolls Trandated, 2nd ed. (New York:E.J. Brill Leiden)1992). The
concept of Son of God existed at Qumran befored@ianity, and thus was in Judaism, and was
not made up by Jesus' followdssiah 9:1-3 quoted as Messianic iBdersheim's list and at
Qumran, the Messiah to come from Seed of Jessy fEalilee. "The people who walk in
Darkness have seen a great light." Light relatedéssiah (see above). This verse in particular
is Mesianic at Qumran and on list. v6 "to us actiglborn, to us a son is given, the government
will be on his shoulders and he will be called "@eriul conselor'Almighty God, Everlasting
Father Prience of Peace." "Prince of David" wasesd$fnic title at Qumran. "Of the increase of
his government and peace there will be no endh pgtice and righteousness from that time on
and forever."

Now Rabbinical apologists today say that this mperefers to the child born in chapter 7 as a
sign to the King that God will support them in b&tfThis is a verse often quoted by Christians
because it speaks of a "Virgin Birth." Most Chasis take this as the expectation of the Messiah
as born of a virgin, as was Jesus. Yet Modern éaysh apologists disagree. They say that the
child was not born of a virgin, but that the wosdmistranslated in chapter 7. But the passage in
nine indicates that, while the interpretation fitith the ostensible story of the chapter, the birth
of Mahar-Shalal-Hash-Baz" (the child), the passageerse nine has double meaning. For not
only does it fit with the story in Isaiah, but itag/ also understood by Rabbis of Jesus' day to
Herald the Messiah. This can only be the casesar#ahar-Shala-Hash-Baz was to be called
"every lasting father, almighty God."'Isaiah 9:6 @gpressly applied to Messiah in Targum"
Debarim R1 (ed. Wash p4)The Child referred to in Chapter. 9 is the Messidk will be
called "everlasting father, almighty God,” Whichetldewish expositors would not call the
Messiah, but Jesus Christ has been so called! Akefuproof that this passage is Messianic
Edersheim also shows that the next verse, 7, "the governrakall be on his shoulders,” is
attentested by Rabbinical authorities as Messiilmwse shoulders shall the government be on?
The child in v6, the "almighty God."It is argued the Jewish apologists of today that nowhere
do the scriptures speak of a man being sacrifioethe sins of the people; nor does it speak of a
resurrection of the Messiah form the dead. It is very likely that any Jews of Jesus' day
understood what was about to befall him. But ihé$ true that the scriptures don't teach these
things. When the first followers of Jesus turnedhi® Scriptures to try and understand what had
happened they saw in them the crucifixion and tlesuRection. They understood this as a
fulfillment of Messianic prophesy, though underst@xposit facto. While this leaves us open to
the charge of reading in a meaning that is noethiecan be argued that it is a sound.
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(7) Unrecognized by his peoplels. 8:14..he will be a sanctuary but to both housestddl he

will be a stone that causes men to stumble andlathat makes them fall and to the people of
Jerusalem he will be a snare" [not the applicatmo@hrist, the evangelists even refer to the
stumbling stone in the Gospel’'s] it makes perfecise within the context of the story in Isaiah
and no one would think it refers to something edsel yet the rabbinate says it does. This is
more evidence of interspersed Messianich propl@cigouble meaning." It makes sense on one
level and then is interpreted on anothgaiah. 10:27says: "in that day their burden will be

lifted from their shoulders; their yoke from theieck.” Again Edersheim quotes rabbinical

sources which show that these verses speak of #ssilh.

(8) Rejected by the masses and Imprison&gewish writings speak frequently of the so called
sorrows of the Messiah (Chebhley shel MashiectabljSL18]. These were partly those of the
Messiah and partly those coming on Israel and tw@l wrevious to coming of the
Messiah...period of internal corruption Eiersheim 433 Babylonian Talmud, Sanhedrin
98bThe Rabbis said: His name is "the leper scholarjt is written, Surely he hath borne our
grief’s, and carried our sorrows: yet we did estéd@m a leper, smitten of God, and afflicted.
[Isaiah53:4].

Ruth Rabbah 5:6The fifth interpretation [of Ruti4): makes it refer to the Messiah. Come
hither: approach to royal state. And eat of the BREefers to the bread of royalty; AND DIP
THY MORSEL IN THE VINEGAR refers to his sufferingas it is said, But he was wounded

(Isa. LIlI, 5).-- Soncino Midrash Rabbah (vol. 8, p 64)The Karaite Yefeth ben Ali (10th

c.)As to myself, | am inclined, with Benjamin of hewvend, to regard it as alluding to the
Messiah, and as opening with a description of adgldion in exile, from the time of his birth to
his accession to the throne: for the prophet bdayrspeaking of his being seated in a position of
great honour, and then goes back to relate alMitblhappen to him during the captivity. He

thus gives us to understand two things: In the iitstance, that the Messiah will only reach his
highest degree of honour after long and severs;taad secondly, that these trials will be sent
upon him as a kind of sign, so that, if he finda$elf under the yoke of misfortunes whilst

remaining pure in his actions, he may know thashibe desired one....
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(9) He would be the Suffereing Servant of Is 5@) wounded for the people's transgressions

We need not expect that the correspondence betilveesin offering of the temple and the
crucifixion be one to one. In other words, the t&mgdfering was to be without blemish, Christ
was sinless, but why must he also correspond onreavith all the requirements? If so, he
would have to be less than a year old. Jewish Apsi® often quote injunctions from the
Deuteronimical code against human sacrifice andeatigat to sacrifice a man for the sins of the
people violates the law of Moses.Obviously thissitteapply in the cases of the Messiah,
because he was the perfect offering and becaumsesitGod's will and God himself as the

offering.

That being said the OT clearly teaches that thesMaswill take upon himself the sins of the

people.

"Surely he took up our infirmities and carried @arrows and yet we considered him
stricken by God, smitten by him and afflicted, betwas pierced for our transgressions,
he was crushed for our iniquities, the punishméat brought us peace was upon him
and by his wounds we are healed...the Lord hasupah him the iniquity of us all, he

was oppressed and afflicted, yet he did not opsnuouth, he was like a lamb to the

slaughter...for the transgression of my people &e stricken..."

This remarkable passage clearly teaches that trssibte would take upon himself the
sins of the people, that he would be stricken lf@nt. Moreover the Jews of Jesus day
did expect that, though they did not necessarilyktlof it as crucifixion, they did expect
that the messiah would be stricken for them indufferings, which has already been
point out. Edersheim shows that Rabbinical autlesritiews these passages as applicable
to the Messiah.

-- S. R. Driver and A. Neubauer, editors, The Fiftyd Chapter of Isaiah According to
the Jewish Interpreters (2 volumes; New York: Kta969), pp. 19-20. The English
translations used here are taken from volume 2.cdrlggnal texts are in volume 1. Cf.
Soloff, pp. 107-09. Another statement from Yefeém [Ali:By the words "surely he hath
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carried our sicknesses," they mean that the paidssackness which he fell into were
merited by them, but that he bore them instead And here | think it necessary to pause
for a few moments, in order to explain why God ealshese sicknesses to attach
themselves to the Messiah for the sake of Israel. The nation deserved from God
greater punishment than that which actually camenughem, but not being strong
enough to bear it. . . God appoints his servacttoy their sins, and by doing so lighten
their punishment in order that Israel might notcbenpletely exterminated."-- Driver and
Neubauer, pp. 23 ff.; Soloff pp. 108-109. Anoth&tement from Yefeth ben Ali"And
the Lord laid on him the iniquity of us all." Thegphet does not by avon mean iniquity,
but punishment for iniquity, as in the passage, $Be your sin will find you out" (Num.
XXXil. 23).-- Driver  and Neubauer, p. 26; Soloff p. 109.

In his list of Messianich passages, drawn from thest ancient sources, Yalkut,
Targrum, Talmuds, Midrashim, Edersheim deomonsttdbe passages of the suffering
servant are Missianic. "how beautiful upon the mauns are the feet of those that bring
good news," Messianic. v 13 of Is. 53 thargum applies to Messiah. "and he was
wounded for our transgressions, and bruised forimiquities, and the chastisement of
our peace was upon Him, and whith His stripes veehmaled."is Messianiclik Huna
says in the name of Rcha "all sufferings are divided into three parts, qagt goes to
David and the patriarchs, another to the generatiothe rebellion and third to King
Messiah, as it is written (ps 2:7) 'yet have | gt Kind upon my holy hill of Zion.™
Edersheim adds a quotation from Melrash on Samuel in which theMessiah indicates
that his "dwelling is on Mount Zion and that gudtconnected to the destruction of it's
walls."

(b) wounded (pierced)

Overview of verse:lsaiah 53:5Crucifiction inPsalm 22: 1,7,14-18

Zechariah 12:10"They will look upon me, the one they preiced.”
evidence on verses:ls 5Bs 22
vl "My God, my God, why have you forsaken me?" ddast words on the cross. v7 "all

who see me mock me, they hurl insults..." v14 "l@sared out like water and all my
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bones are out of joint/my heart has turned to waxy.tough sticks to the roof of my
mouth..." v"they have pierced my hands and my faéey divide my garments among
them." This is a picture of Christ on the crosse Tiocking of the crowd, the physical
effects of being crucified upon the heart and maorgans, and the piecing of hands and
feet, and the acts of the soldiers at the crossoOfse one can argue that gambling for
his clothing is a detail added latter to the Gospebunt for veri similitude, but what are
the chances of the effects of crucifixion, a meafnsxecution totally unknown in Isaiah's

time?

The Jewish apologists argue that the verse is iyargdered. They say it speaks of
animals tearing at the persona, and that the boetgpiercing hands and feet should
really read "like lions my hands and feet,” or filsatear at my hands and feet." This is
arguable if one only goes by the Hebrew text. Bube Septuagint (LXX) the Greek
translation of the Hebrew Scriptures made in Alekanbefore the time of Christ, and
used as the Bible of the early church, it saysrtjgi@.” Moreover, they cannot dispute the
physical description of crucifixion, its effectsarpthe heart and internal organs, nor the
statement of bones being out of joint, throughliéating prior to the resurrection, and
the breaking of legs to hasten death.Of PslanM&@Rut views as Messianic and relates it
to Is. 9. Edersheim writes "using almost the saraedw/of the Evangelists to describe the
crowd's mocking behavior at the cross." The veass %all who see me mock me, they
hurl insults shaking their heads." He also sh¥atkut links v.15 to the Messiah, and this
is the exact verse put forward as a descripticcrugifixion! "my strength is dried up as a

potsherd my tongue sticks to the roof of my moytiy lay me in the dust of death."”

Zechariah 12:10New American Standard Bible (©1995) "I will pountan the house of
David and on the inhabitants of Jerusalem, thetSgigrace and of supplication, so that
they will look on Me whom they have pierced; anéythvill mourn for Him, as one
mourns for an only son, and they will weep bittenyer Him like the bitter weeping over
a firstborn.the Hebrew used here for "pierced"dargdmeaning to bore or dig or pierce. It
clearly means pierced. Perhaps it could be traegslanhother way, this pierced is clear
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The resurrection is clearly seen in the accoutthef'suffering servant” from Isaiah 53:8

"...he was cut off from the land of the living, fthre transgression of my people he was
stricken, he was assigned a grave with the wickedne thinks of the two thieves on the
their crosses crucified on either side of Christt B v 11 "after the suffering of his soul,
he will see the light of life and be satisfied. Big knowledge my righteous servant will
justify many and he will bear their iniquities.r.foe bore the sin of many and made

intercession for the transgressors.

3.2 Fulfillment in Jesus

There are some telling differences between the Méisand the LXX and again the LXX
agrees with the DSS on these points. MT does nat Haght of life" on v11 but DSS and
LXX do. And also on v11 rather than his knowledgadwledge of him. (from Margin notes
in New International Version).This list of expeatais outlines the story of Jesus' life as
recorded in the gospels: His birth, his family, th&ms to his divine nature, his mission.
Jesus meets everyone of these requirements, mibgrof like his family and the star at birth
would have been beyond his control:

(1) Descendent of DavigMatt 1:1-22) (Luke 3) (Rom 1:3)

(2)From line of Zerubabel (Mat 1:12 "And after they were brought to Babyldachonias
begat Salathiel; and Salathiel begat Zorobabel...")

(3)Born in Galilee (in Nazerath)

(4)Mystery--claims of virgin birth

(5)Star heralds birth--Keppler proved conjunction of planets in 4BC

(6)Son of God--claimed to be

(7)Not accepted by masses

(8)Rejected by the massediy crowd in favor of Bar Abase

(9)Manner of his death and missior-crucified for sins of world and rose from dead.
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I.Why the Suffering Servant cannot be Israel as a nation.

The Jewish apologists claim that this passageaiiatis(53) speaks of Israel rather than of the
Messiah. They argue that all the references te¢imeant are in the plural rather than the
singular. But this is not the case in the LXX or®3hose references are singular.
Furthermore, to read the passage as the nati@nasl lwould necessitate the absurdity of the
nation of Israel taking upon itself its own sinsomaler to be a guilt offering for itself. Let's
read it that way:Surely [they] took up their infitras and carried [their] sorrows and yet
[they] considered [themselves] stricken by God temiby him and afflicted, but [they] were
pierced for [their own] transgressions, [they] [@fecrushed for [their own] iniquities, the
punishment that brought [themselves] peace was [they themselves] and by [their own]
wounds [they heal themselves]...the Lord has laohythem] the iniquity of [them] all,

[they were] oppressed and afflicted, yet [they] blad open [their] mouth[s], [they] [were]

like a lamb to the slaughter...for the transgrassiomy people [my people were stricken]

In that sense it looses all meaning. What woulthleepoint? Especially in the line

"the punishment that brought them peace was upem.thWhat sense does that make? It
totally looses the meaning of someone who was thiotm be unworthy who suffers on
behalf of the people, and makes the people theese¢heir own guilt offering. Moreover,
the Jews have never been totally cut off from #rellof the living. | also challenge anyone
to find a Rabbi with that reading from before let&s/ the begging of the third century. The
actual verse does not have the plural but the BngtSurely He took upon himself their
infirmities and carried our sorrows and yet we ¢deed him stricken by God, smitten by

him and afflicted, was pierced for our transgressjde was crushed for our iniquities..."
R. Elijah de Vidas (16th c.)Since the Messiah bearsiniquities which produce the effect of

His being bruised, it follows that whosoever wititradmit that the Messiah thus suffers for our

iniquities, must endure and suffer for them himselDriver and Neubauer, p. 331.
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4.0 Conclusion

The general "qualifications"” for Messiah were: destant of Jesse, of David, through the
line to Solomon, through the kings of Judah andlfinthrough Zerubbabel. Edersheim
demonstrates through several passages of Raldbarigan that "branch” and "branch of
David" are terms specifically designating the Maksi

Haggi 2:23, after describing how their supplies dwadvest yields were low the Lord
would take them back and an abundant harvest witlec He makes an apocylpitic statement
about nations being taken and armies being defeatédhen pronounces thé&trubabel is
his choice and he will "use you like a segment "rilighy does the book end with this
statement, after building up to it through desaiptof Messianich times and forgiveness for
Israel. Zerubbabel becomes the final focus péietis the line of the Messiah.

Zechariah 4:7 "What are you O mighty Mountain befd@erubbabel you will become
level ground, then he will bring out the capstahé¢T. goes on to sayerubabel will lay the
foundation for the temple. That really happenedtl#d's not so amazing, but it is linked to
Messianic prophesy as seen by Rabbis Quoted bysEeler as a reference to Messiah, and
in Gospels of course that is what is meant wheaslggeaks of Himself as "the stone that the

builders rejected.”

In 3:8 God tells Joshua the priest that he wilhgra branch. In the Notes to the Oxford Bible
(RSV), of Messianic prophesy, it says "8 Branch aviDic figure who is to usher in the

Messianic age(comparePsalm132:17...)
Zech. 3:8 "The designation 'Branch' is expressigliag to King Messiah in the Targum.

Indeep this is one of the Messiah's peculiar ndmBsus these branch references link
ZerubabeltoMessiahin some fundamental way.

Fromlsaiah 9:1-3"In the future he will honour Galilee of the géesi, by the way of the
Sea...The people who walked in Darkenss have segmat light..." This whole chapter
showed to be Messianich by Edersheim and leadghetdeclaration of Messiah's divinity.

Allegro documents Isaiah suffering servant Messigdohn Allegro, The Dead
Sea scrolls, Pelican, 1956Allegro was the only member of the original tratisln team
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who was neither Christain nor Jew, but claimedradity.” However, he was criticized by

other members of the team as being anti-Chrsitiansaepticall]

"In one of their hyms the sect pictures itself ggegant woman suffering the pangs of
parturition as she gives birth to her ‘firstborhions described in terms reminiscent of the
Child of Isaiah 9:6, the "Wonderful Counselor.' Mssholars agree that the passage retains
its biblical Messianic significance, in which casappears that the Sect believed that out of
its suffering of atonement for 'the land' would @the Anointed One or Christ."(161).

Moreover, we find in the Dead Sea Scrolls "SonsLight" already understood the
Messiah as the Son of God before Jesus came ansré#me. "He will be called Son of God
and they will call him son of the Most High.... Hnhgdom will be an eternal kingdom and
all his paths in truth and uprightness. The earithlve in truth and will make peace. The
Sword will cease in the earth and all the citied pay him homage.(F.G.Martinez: Dead
Sea Scrolls Trandlated, 2nd ed. (New York:E.J. Brill Leiden)1992). Thencept of Son of
God existed at Qumran before Christianity, and thas in Judaism, and was not made up by
Jesus' followers.

We need not expect that the correspondence betthieesin offering of the temple and
the crucifixion be one to one. In other words, tmple offering was to be without blemish,
Christ was sinless, but why must he also correspomdto one with all the requirements? If
so, he would have to be less than a year old. Befp®logists often quote injunctions from
the Deuteronimical code against human sacrificeaagde that to sacrifice a man for the sins
of the people violates the law of Moses. Obvious$ig doesn't apply in the cases of the

Messiah, because he was the perfect offering acauise it was God's will and God himself

That being said the OT clearly teaches that thesMbaswill take upon himself the sins of the

people.

4.0 Summary

Edersheim demonstrates through several passagealdiinical origin that "branch" and
"branch of David" are terms specifically designgtihe Messiah, but Eisenman and Wise
also document this fact specifically using the whphrase "Branch of David." (24). Of
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course this phrase is used often in describingsJesod in fact is a pun on the word
"Nazareth" since no prophesy of the OT predictaMlessiah coming from Nazareth.

In Zechariah 3:8 God tells Joshua the priest teawill bring a branch. In the Notes to the
Oxford Bible (RSV), of Messianic prophesy, it sdgBranch a Davidic figure who is to
usher in the Messianic age.

Zech. 3:8 "The designation 'Branch' is expresspfia@ to King Messiah in the Targum.
Indeep this is one of the Messiah's peculiar nanidsis these branch references link
Zerubabel

to Messiah in some fundamental way.

We need not expect that the correspondence betthieesin offering of the temple and the
crucifixion be one to one. In other words, the t@ampffering was to be without blemish,

Christ was sinless, but why must he also correspomdto one with all the requirements? If
so, he would have to be less than a year old. Bef\p®logists often quote injunctions from

the Deuteronimical code against human sacrificeaagde that to sacrifice a man for the sins
of the people violates the law of Moses.Obviouslis tdoesn't apply in the cases of the
Messiah, because he was the perfect offering acause it was God's will and God himself

as the offering.

SELF ASSESSMENT EXERCISE

Comment on one of the Jewish Apologists work onsiadss

5.0 Tutor-marked Assignments

Write short note on the following :

Zerubbabel, descendant of Jesse and Sons of the Lig

6.0Reference /Further Readings
Excerpts from Rabbi Elijah de vidas (2009) closedreg of Isaiah 59 show suffering servant
is messiah Accessed on 23/4/2011
Excerpts from R Elija de vidas (") since the messiah bear our iniquity which poedu
the effect of his bruised Accessed on 23/4/2011
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www.doxa.ws/messiah/ss-rabbis2htihdcessed on 23/4/2011

http://www.doxa.ws/Messiah/Fulfill.html Accessed on 23/4/2011
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Unit 3 The Messiah of Judaism

1.0Introduction

2.00bjectives

3.0Main Content

3.1Principles of Judaism

3.2The messianic idea in Judaism
4.0Conclusion

5.0 Summary

6.0 Tutor-marked Assignments

7.0Reference /Further Readings

1.0Introduction

In the last unit, you have learned the generaialifications” for Messiah .They are
descendant of Jesse, of David, through the lin@dlomon, through the kings of Judah and
finally through Zerubbabel. Edersheim demonstrétesugh several passages of Rabbinical
origin that "branch" and "branch of David" are terspecifically designating the Messiah.
you also learned that the messiah was the suffexam of God who suffered to save the
Christians from their sins. In this unit you wiarn about the principles of Judaism and the

Messianic idea among the Jews

2.00Dbjectives
By the end of this unit, you should be able to:
» Discuss the principles of Judaism

 State The messianic idea in Judaism
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3.0Main Content

3.1 Principles of Judaism

In this unit, you will be introducing to some priples of Judaism faith which will enlighten you

to known about their messianic idea in Israel. phieciples are as follow:

1. Belief in the existence of the Creator, whoesf@ct in every manner of existence and

is the Primary Cause of all that exists.
2. The belief in God's absolute and unparallelat/un

3. The belief in neither God’s non-corporeality,r tbat He will be affected by any

physical occurrences, such as movement, or rediyelling.
4. The belief in God's eternity.
5. The imperative to worship God exclusively andeoreign false gods.
6. The belief that God communicates with man thihopigpphecy.
7. The belief in the primacy of the prophecy of Me®ur teacher.
8. The belief in the divine origin of the Torah.
9. The belief in the immutability of the Torah.
10. The belief in God's omniscience and providence.
11. The belief in divine reward and retribution.
12. The belief in the arrival of the Messiah anel thessianic era.

13. The belief in the resurrection of the dead.
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The Jewish tribe belief in only one God and in Tleeah. They also belief that Yahweh
will deliver them from their suffering in the haod their enemies through a divine king from the

dynasty of David in the future.

The thirteenth and final principle of Maimonidesingamental Articles of Jewish faith is the

belief in the resurrection of the dead.

Jewish writings stipulate that forty years aftee tboming of the Messiah there will be a

resurrection of the dead, and all who are lyindust will rise to new life.

(Concerning great tzaddikim, saintly men, it istvem that they will rise immediately after the

Messiah's arrival).

Perhaps due to the natural human disposition extreuch a radical concept, Maimonides goes

to great length to emphasize its importance:

"Resurrection of the dead is one of the fundamegrtatiples in the Torah of our master Moses.

"There is neither Jewish faith nor any attachmerthe Jewish faith, for an individual who does

not believe in this" (Introduction to Perek Helek).

In his Mishneh Torah, too, Maimonides concluded Hah the one who denies the concept of
resurrection of the dead or the one who deniesdn@ng of the Messiah are among those who
have forfeited their share in Olam Haba - the HigeeéMishneh Torah Hilkhot Teshuvah 3.6

Whereupon, Maimonides cites two verses in Daniateming this matter, as follows:

"In truth, this Resurrection [principle], which ails the return of the soul to the body after

death, was already mentioned, in no uncertain teogn®aniel.

"Thus, he says, "And many of them that sleep indil&t of the earth shall awake. ..." And the
Angel said to Daniel, ‘But you, go to the end d¢flekh and rest; and stand in your lot at the end
of the days.[Daniel 12:2-13]
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The Talmud (Berakhot 64afinds a scriptural proof for this concept: "Thghieous have no
peace, not in this world and not in the world toneg as it is written, 'They ascend from strength
to strength(Psalm 84)'

What this means is that there are elevations amlg blasis for the soul where it enjoys a greater

and higher revelation of G-dliness.

An ascendance of much higher magnitude is enjoye@darh anniversary of the day of the

passing of the soul, known as Yahrzeit. The folloywear the soul rises even higher.

Based on this insight, the sublimity of G-dly reatedn enjoyed by the souls of our forefathers
Abraham, Isaac and Jacob, for example, and similadse of Moses and the great prophets, the
authors of the Mishnah and the Talmud, whose sbale been in the Garden of Eden for

thousands of years, can be instantly appreciated.

The resurrection of the dead comes after the dmue already dwelled in the Garden of Eden;

they must leave the Garden of Eden in order teebenclothed in the body.

We must conclude that the latter reward, in thenfof the resurrection of the dead, is far greater
than that of the Garden of Eden.

"A king chose two guardians to protect his gard@ne was blind and the other a midget. What
did they do? The blind man put the midget on hisuiters and through this they were able to

eat all the fruits of the garden.
"The king returned, furious, and questioned thernoaghat had happened to his fruit.

"Each one explained to the king how he could netehaaten the fruits on his own due to his

own deficiency.
"What did the king then do?

"He put the stout man on top of the blind man arfygd them as oneSé&nhedrin 91 a)b
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So, too, says the Talmud, "G-d brings the souls gunto the body, and judges them together as

one.
Now, if this is said concerning punishment, it maisb be the case concerning reward.

Thus, if G-d wishes to reward the body, it must dmne the way the body once existed,

synthesized together with the soul.

The resurrection of the dead is necessary to rethartody.

3.2 The messianic idea in Judaism

Belief in the eventual coming of the mashiach ibagic and fundamental part of traditional
Judaism. It is part of Rambam's 13 Principles dathi-dhe minimum requirements of Jewish
belief. In the Shemoneh Esrei prayer, recited thiraes daily, we pray for all of the elements of
the coming of the mashiach: ingathering of the e=xilrestoration of the religious courts of
justice; an end of wickedness, sin and heresy; netwathe righteous; rebuilding of Jerusalem;

restoration of the line of King David; and restaratof Temple service.

Modern scholars suggest that the messianic coneept introduced later in the history of
Judaism, during the age of the prophets. They thatethe messianic concept is not explicitly

mentioned anywhere in the Torah (the first five kof the Bible).

However, traditional Judaism maintains that the sieesc idea has always been a part of
Judaism. The mashiach is not mentioned expliaitlyhie Torah, because the Torah was written
in terms that all people could understand, andathetract concept of a distant, spiritual, future
reward was beyond the comprehension of some pebloeever, the Torah contains several
references to "the End of Days" (acharit ha-yaminh)ich is the time of the mashiach; thus, the

concept of mashiach was known in the most ancieast
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The term "mashiach” literally means "the anointee,b and refers to the ancient practice of
anointing kings with oil when they took the throriehe mashiach is the one who will be

anointed as king in the End of Days.

The word "mashiach" does not mean "saviour." Thenaf an innocent, divine or semi-divine
being who will sacrifice himself to save us frone tbonsequences of our own sins is a purely
Christian concept that has no basis in Jewish thiowgnfortunately, this Christian concept has
become so deeply ingrained in the English word ‘a8 that this English word can no longer
be used to refer to the Jewish concept. The woakshmach” will be used throughout this page.

On the other hands some gentiles used the terasHiach" to relate to the Hebrew term
"moshiah"meaning savior, because they sound sinfila the similarity is not as strong as it

appears to one unfamiliar with Hebrew. The Hebreardv'mashiach" comes from the root

Mem-Shin-Chetwhich means to paint, smear, or annoint. The Wordshiah" comes from the

root Yod-Shin-Ayin, which means to help or savee Tmly letter these roots have in common is
Shin, the most common letter in the Hebrew language "m" sound at the beginning of the
word moshiah (savior) is a common prefix used ta averb into a noun. For example, the verb
tzavah (to command) becomes mitzvah (commandmg&at)ing that "mashiach" is related to

"moshiah” is a bit like saying that ring is relatedsurfing because they both end in "ing."
The Mashiach

The mashiach will be a great political leader deded from King David (Jeremiah 23:5). The
mashiach is often referred to as "mashiach bend&gwashiach, son of David). He will be
well-versed in Jewish law, and observant of its s@ndments (Isaiah 11:2-5). He will be a
charismatic leader, inspiring others to follow isample. He will be a great military leader, who
will win battles for _IsraelHe will be a great judge, who makes righteoussimts (Jeremiah

33:15). But above all, he will be a human being,angod, demi-god or other supernatural being.

It has been said that in every generation, a pdassbarn with the potential to be the mashiach. If
the time is right for the messianic age within thatson's lifetime, then that person will be the
mashiach. But if that person dies before he corepl#hhe mission of the mashiach, then that

person is not the mashiach.
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When Will the Mashiach Come?

There are a wide variety of opinions on the subggaivhen the mashiach will come. Some of
Judaism's greatest minds have cursed those who prngdict the time of the mashiach’s coming,
because errors in such predictions could causel@péodose faith in the messianic idea or in
Judaism itself. This actually happened in the X&htury, when Shabbatai Tzvi claimed to be
the mashiach. When Tzvi converted to Islam unde¥athof death, many Jews converted with
him. Nevertheless, this prohibition has not stopgegbne from speculating about the time when

the mashiach will come.

Although some scholars believed that Guak set aside a specific date for the coming ef th
mashiach, most authority suggests that the conofuotankind will determine the time of the
mashiach's coming. In general, it is believed thatmashiach will come in a time when he is
most needed (because the world is so sinful), artime when he is most deserved (because the
world is so good). For example, each of the folloyvhas been suggested as the time when the
mashiach will come:

if Israel repented a single day;

if Israel observed a single Shabpabperly;

if Israel observed two Shabbats in a row properly;

in a generation that is totally innocent or totajlyilty;

in a generation that loses hope;

in a generation where children are totally disrefpétowards their parents and elders;
What Will the Mashiach Do?
Before the time of the mashiach, there shall beamadrsuffering (Ezekiel 38:16)

The mashiach will bring about the political andrgpal redemption of the Jewish people by
bringing us back to Israel and restoring Jerusdleaiah 11:11-12; Jeremiah 23:8; 30:3; Hosea
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3:4-5). He will establish a government in Isradttivill be the center of all world government,
both for Jews and gentiles (Isaiah 2:2-4; 11:10142He will rebuild the Temple and re-

establish its worship (Jeremiah 33:18). He willtoes the religious court system of Israel and
establish Jewish law as the law of the land (Jeakr8B:15).

Olam Ha-Ba: The Messianic Age

The world after the messiah comes is often refetoeid Jewish literature as Olam Ha-Ba (oh-
LAHM hah-BAH), the World to Come. This term can sausome confusion, because it is also

used to refer to a spiritual afterliftn English, we commonly use the term "messiage" &o

refer specifically to the time of the messiah.

Olam Ha-Ba will be characterized by the peacefuéxistence of all people (Isaiah 2:4). Hatred,
intolerance and war will cease to exist. Some aittbs suggest that the laws of nature will
change, so that predatory beasts will no longek gwey and agriculture will bring forth
supernatural abundance (Isaiah 11:6-11:9). Othersgver, say that these statements are merely

an allegory for peace and prosperity.

All of the Jewish peoplevill return from their exile among the natiotws their home in _Israel
(Isaiah 11:11-12; Jeremiah 23:8; 30:3; Hosea 3:443@ law of the Jubilee will be reinstated.

In the Olam Ha-Ba, the whole world will recognibe tlewish Goas the only true G-d, and the
Jewish religion as the only true religion (IsaiaB;2.1:10; Micah 4:2-3; Zechariah 14:9). There
will be no murder, robbery, competition or jealou3pere will be no sin (Zephaniah 3:13).
Sacrificeswill continue to be brought in the Templieut these will be limited tthanksgiving
offerings because there will be no further need for expyabdferings.

Some gentiles have tried to put an ugly spin os theology, claiming that Jews plan to force
people to convert to our religion, perhaps basetheir own religion's history of doing exactly
the same thing. That is not at all how Jews undedsthe messianic age. We believe that in that
future time, everyone will simply know what thettrus, in the same way that we know that
2+2=4, and there will no longer be any reason gu@rabout it. It is much like a situation |

witnessed at work once: two computer programmense \v@eguing loudly and at length about
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whether it was possible for a user to input data eg¢rtain point in a program. Finally someone
pressed a key and they all saw that nothing hagh&i®v they knew the truth, end of argument.
When mashiach comes, theological truths will beaigobvious to mankind, and there will be

no reason to argue about it.

What About Jesus?

Jews do not believe that Jesus was the mashiacunfsg that he existed, and assuming that
the Christian scriptures are accurate in descriltimy (both matters that are debatable), he
simply did not fulfill the mission of the mashiael it is described in the biblical passages cited

above. Jesus did not do any of the things thas¢hptures said the messiah would do.

On the contrary, another Jew born about a cenailey tame far closer to fulfilling the messianic
ideal than Jesus did. His name was Shimeon berbKoknhown as Bar Kokhba (son of a star),
and he was a charismatic, brilliant, but brutalloa@. Rabbi Akiba, one of the greatest scholars
in Jewish history, believed that Bar Kokhba wasriashiach. Bar Kokhba fought a war against
the Roman Empire, catching the Tenth Legion by rssgpand retaking Jerusalem. He resumed
sacrifices at the site of the Temple and made ptanebuild the Temple. He established a
provisional government and began to issue coinssimame. This is what the Jewish people
were looking for in a mashiach; Jesus clearly duasfit into this mold. Ultimately, however,
the Roman Empire crushed his revolt and killed Bakhba. After his death, all acknowledged
that he was not the mashiach.

Throughout Jewish history, there have been manplpasho have claimed to be the mashiach,
or whose followers have claimed that they weremfashiach: Shimeon Bar Kokhba, Shabbatai
Tzvi, Jesus, and many others too numerous to neeteRosten reports some very entertaining
accounts under the heading False Messiahs in lok, Ade Joys of Yiddish. But all of these

people died without fulfilling the mission of theashiach; therefore, none of them were the

mashiach. The mashiach and the Olam Ha-Ba liedriuture, not in the past.
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Biblical Passages Referring to the Mashiach

The following passages in the Jewish scripturegtageones that Jews consider to be messianic
in nature or relating to the end of days. Thesetlaeones that we rely upon in developing our

messianic concept:
Isaiah 2, 11, 42; 59:20
Jeremiah 23, 30, 33; 48:47; 49:39
Ezekiel 38:16
Hosea 3:4-3:5
Micah 4
Zephaniah 3:9
Zechariah 14:9

Daniel 10:14

4.0Conclusion

In this unit, you have learned that the Jews betlem the thirteen principles of
faith. One of the thirteen principles which is k&lat to our study is the coming of

the messiah to Israethe term "mashiach" literally means "the anointeé,b and refers to
the ancient practice of anointing kings with oilevhthey took the throne. The mashiach is the

one who will be anointed as king in the End of Days

The mashiach will be a great political leader deded from King David (Jeremiah
23:5). The mashiach is often referred to as "mashiieen David" (mashiach, son of David). He

will be well-versed in Jewish law, and observanitefcommandments (Isaiah 11:2-5). He will

151



be a charismatic leader, inspiring others to folldazexample. He will be a great military leader,
who will win battles for_IsraelHe will be a great judge, who makes righteousisi@ts
(Jeremiah 33:15). But above all, he will be a hunb@mng, not a god, demi-god or other

supernatural being.

It has been said that in every generation, a pdassbarn with the potential to be the mashiach. If
the time is right for the messianic age within thatson's lifetime, then that person will be the
mashiach. But if that person dies before he corepl#he mission of the mashiach, then that

person is not the mashiach.

The word "mashiach” does not mean "saviour.” Th@naf an innocent, divine or semi-divine
being who will sacrifice himself to save us frone tbonsequences of our own sins is a purely
Christian concept that has no basis in Jewish thiougnfortunately, this Christian concept has
become so deeply ingrained in the English word ‘4iaé8 that this English word can no longer
be used to refer to the Jewish concept. For tlaisam, the word "mashiach” is used throughout
this unit. On the other hands some gentiles usedterm "mashiach” to relate to the Hebrew
term "moshiah"meaning saviour, because they ssuniiar, but the similarity is not as strong
as it appears to one unfamiliar with Hebrew. Thénde word "mashiach" comes from the root
Mem-Shin-Chg which means to paint, smear, or anoint. The wardshiah" comes from the
root Yod-Shin-Ayin, which means to help or savee Tmly letter these roots have in common is
Shin, the most common letter in the Hebrew langudge "m" sound at the beginning of the
word moshiah (savior) is a common prefix used ta averb into a noun. For example, the verb
tzavah (to command) becomes mitzvah (commandmg&at)ing that "mashiach” is related to

"moshiah” is a bit like saying that ring is relatedsurfing because they both end in "ing."
5.0 Summary

» The term "mashiach" literally means "the anointed,b and refers to the ancient
practice of anointing kings with oil when they totile throne. The mashiach is
the one who will be anointed as king in the En@®af/s.

 The mashiach will be a great political leader deded from King David

(Jeremiah 23:5). The mashiach is often referredgo’'mashiach ben David"
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(mashiach, son of David). He will be well-versedlewish law, and observant of
its commandments (Isaiah 11:2-5). He will be a ichaatic leader, inspiring
others to follow his example. He will be a grealitay leader, who will win
battles for_Israel He will be a great judge, who makes righteousisi@ts
(Jeremiah 33:15). But above all, he will be a hurbaimg, not a god, demi-god or
other supernatural being.

It has been said that in every generation, a passborn with the potential to be
the mashiach. If the time is right for the messiaage within that person's
lifetime, then that person will be the mashiacht Buhat person dies before he

completes the mission of the mashiach, then thabpds not the mashiach

SELF ASSESSMENT EXCERCIE

Explain the term "mashiach”

6.0 Tutor-marked Assignments

1 Discuss the term"mashiach ben David"

2 list the principles of the belief of Judaism

7.0References /Further Readings
http://shalach.org/JewishContentions/Judaism%27 $46268ianic%20id

ea.htmAccessed on 25/4/2001

Excerpts from Tracey R Rich: the Messianic Idea in Judaism. Accessed on

25/4/2001
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Unit 4 Compare messianic expectation with their fdlllments in Biblical

History

CONTENTS

1.0Introduction

2.00bjectives

3.0Main Content

3.1Compare messianic expectation with their fuiféhts in Biblical History
3.2Jewish messianic expectatiocontra-distinction to Christian thought
4.0Conclusion
5.0 Summary

6.0 Tutor — Marked Assignment

7.0 References / Further reading

1.0 Introduction

In the last unit we discusbhe term "mashiach” literally means "the anointed,b and refers to
the ancient practice of anointing kings with oilevhthey took the throne. The mashiach is the
one who will be anointed as king in the End of Daf¢e were also thought that The mashiach
will be a great political leader descended fromd<ibavid (Jeremiah 23:5). The mashiach is
often referred to as "mashiach ben David" (mashiaoh of David). He will be well-versed in
Jewish law, and observant of its commandmentsatisali:2-5). He will be a charismatic leader,
inspiring others to follow his example. He will begreat military leader, who will win battles for
Israel. He will be a great judge, who makes rightedecisions (Jeremiah 33:15). But above all,
he will be a human being, not a god, demi-god beosupernatural being.

In this unit, you will learn to:

Compare messianic expectation with their fulfilmeis in Biblical History and how Christ

fits Christian messianic expectation in contra-dighction to Jewish thought
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2.0 Objectives

By the end of this unit, you should be able to:

» Compare messianic expectation with their fulfillreeim Biblical History.
» Explain how Christ fits Christian messianic exp&otain contra-distinction to Jewish
thought.

3.0 Main Content

3.1 Compare messianic expectation with their fulfillmerns in Biblical History

In this unit we are going to study the comparibetween Messianic Judaism and Christianity..

The general differences and similarities betweesdimic Judaism and Christianity, are found
in the area of doctrine and the differences in tlmvge doctrines are expressed in lifestyle. Some
"Messianic" doctrines are different from what isigeally termed "Christian" and some of the
ways those doctrines are expressed are basicallsatime as they are expressed by every other
follower of the Messiah, Jew or Gentile. We'll takbok of some of these doctrinal differences
and similarities in a minute, but first, let's toydefine what Messianic Judaism is. Messianic
Judaism is the belief that Yeshua the Redeenudespof in the Tanakh (O.T.), and that He is
the Messiah for whom the Jewish people all ovemtbdd and throughout history have been
waiting. Messianic Judaism is a Biblically basedvemaent of Jewish people who have come to
believe in Yeshua as the promised Jewish Messidraél. Messianic Judaism is a movement
of Jewish people who believe that Yeshua (Jesttebrew) is the promised Messiah for Israel,
and the Saviuor of the world. He is the One thatgiophets in the Hebrew Scriptures told us
was to come.

Messianic Judaism, is a return to the practichefHarly Believers, where both Jew and Gentile
worshiped the Messiah in accordance with the tegshof Scripture, which, at that time, was
what we know now as the Old Testament. Both JeaghChristianity belief in the scripture as
the only divinely as the only inspire writing woofl God a super natural given revelation given
by God himself. Both Christianity and Judaism &fein one suffering God eternally existing
and manifesting Himself to us in three persondiklse in one sovereign God, eternally existing
and manifesting Himself to us in three personsh&atSon, and Holy Spirit. Each person is fully
and completely God and has eternally existed inglaionship described by the term Trinity.
God is all knowing, all-powerful, ever present, améngeless and that He is holy, righteous,
just, faithful, merciful and loving; He is the soarof all creation and through the immediate
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exercise of His power, all things came into beiBgth Judaism and Christianity believe that
Yeshua the Messiah is co-equal and co-eternal @atth the Father. He is the living Word of
God, David's promised Messianic Heir, our Saviat bard, our God and our King. He took on
Himself the nature of man through the virgin bisththat He possesses both divine and human
natures. | believe in His sinless life and perfamtdience to the Law; in His atoning death,
burial, bodily resurrection, ascension into heawis,high priestly work in Heaven for us, and
His immanent visible and physical return to the ldb@ccording to His promise. Both of them
also believe that the Holy Spirit is a personhaf Godhead; and as such, He possesses all the
distinct attributes of Deity. Furthermore both Jgdaand Christianity believe that mankind was
created in the image of God, after His likenessd, therefore has intrinsic worth. Both of them
believe that God the Father is the author of elesalvation, having loved the world and given
His Son for its redemption. He concerns Himselfcifelly in the affairs of men, that He hears
and answers prayer, and that by His grace He $ev@ssin and death all that come to Him
through faith in Messiah Yeshua. Christians beithat Yeshua the Messiah died for their sins,
according to the Scriptures, as a representatigesah stitutionary sacrifice; that all who believe
in Him are justified, not by any works of righteoess they have done, but by His perfect
righteousness and atoning blood and that there ethrer name under heaven by which we must
be saved, there is no way of salvation apart fraith in Messiah Yeshua for any person, Jewish
or Gentile. Christian also believe in the resuioecof both the saved and the lost, the one to
eternal life and the other to eternal damnatisstate of everlasting punishment and in the
consequent urgency of the Great Commission, tdekefirst and also to the Gentile. Christians
believe that the Church is an elect people, casimgiboth Jews and Gentiles who acknowledge
Yeshua as Messiah and Redeemer. Its purpose lisrity §sod through worship, instruction,
accountability, discipline, fellowship and outreach

Most Messianics are much more "zealous for the Jawah)" than their Gentile Christian
counterparts. In this, they are following the exdéengf the first century Messianic Jew, who
were also "zealous for Torah" (Acts 15:19-21 andlZ127).

Evidence of the Resurrection by Josh McDowell After more than 700 hours of studying
this subject, I have come to the conclusion that the resurrection of Jesus Christ is either one
of the most wicked, vicious, heartless hoaxes ever foisted on the minds of human beings--or
it is the most remarkable fact of history. Here are some of the facts relevant to the
resurrection: Jesus of Nazareth, a Jewish prophet who claimed to be the Christ prophesied
in the Jewish Scriptures, was arrested, was judged a political criminal, and was crucified.
Three days after His death and burial, some women who went to His tomb found the body
gone. In subsequent weeks, His disciples claimed that God had raised Him from the dead
and that He appeared to them various times before ascending into heaven. From that
foundation, Christianity spread throughout the Roman Empire and has continued to exert
great influence down through the centuries.

156



The Fulfillment Of Prophecy "The fulfillment of the prophecies of the Bible is a vast
subject. In fact, the Messianic prophecies alone have provided enough material for the
publication of many books. Other books have been written solely about the Old Testament
prophecies concerning certain cities or about certain world empires, while still others
consider the fulfillment of Biblical prophecies in the twentieth century. Some authors have
identified more than 300 Old Testament passages that are cited by the New Testament as
having been fulfilled by Jesus Christ."

THE VERIFIABILITY OF HISTORY THE VERIFIABILITY OF HISTORY: EVERY EVENT HAS
COLLATERAL CIRCUMSTANCES AND CONSEQUENCES. "The life of Christ made an indelible
imprint on all of humanity, yet that this should have happened at all is in itself a miracle.
"That this man of poor and uncultivated stock should remake the basis of philosophy and
open out to the world of the future an unknown territory of thought; that this simple son of
a declining people, born in an obscure district in a small Roman province, this nameless Jew
like all those others despised by the Procurators of Caesar, should speak with a voice that
was to sound above those of the Emperors themselves, these are the most surprising facts
of history."3 In our own day and age we live with these consequences of the life of Christ.
Whether we like it or not, he made an indelible mark upon all of humanity. If we deny his
existence, not only do we do violence to the fabric of history, but we deny what is presently
the case."

Evidence for Christ's resurrection

Here are some of the facts relevant to the resioreclesus of Nazareth, a Jewish prophet who
claimed to be the Christ prophesied in the Jewiptires, was arrested, was judged a political
criminal, and was crucified. Three days after Hatth and burial, some women who went to His
tomb found the body gone. In subsequent weeksdidgples claimed that God had raised Him
from the dead and that He appeared to them vatimes before ascending into heaven.

From that foundation, Christianity spread throughitbe Roman Empire and has continued to
exert great influence down through the centuries

LIVING WITNESSES

The New Testament accounts of the resurrection eireg circulated within the lifetimes of
men and women alive at the time of the resurreclitise people could certainly have
confirmed or denied the accuracy of such accounts.

The writers of the four Gospels either had themeseheen withesses or else were relating the
accounts of eyewitnesses of the actual eventsivacating their case for the gospel, a word that
means "good news," the apostles appealed (even edmronting their most severe opponents)
to common knowledge concerning the facts of tharrestion.
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BACKGROUND

The New Testament withesses were fully aware ob#wkground against which the resurrection
took place. The body of Jesus, in accordance \eithish burial custom, was wrapped in a linen
cloth. About 100 pounds of aromatic spices, mixagkether to form a gummy substance, were
applied to the wrappings of cloth about the bodiyethe body was placed in a solid rock tomb,
an extremely large stone was rolled against theaeog of the tomb. Large stones weighing
approximately two tons were normally rolled (by meaf levers) against a tomb entrance.

A Roman guard of strictly disciplined fighting mesas stationed to guard the tomb. This guard
affixed on the tomb the Roman seal, which was m&atgrevent any attempt at vandalizing the
sepulcher. Anyone trying to move the stone fromttimeb's entrance would have broken the seal
and thus incurred the wrath of Roman law.

But three days later the tomb was empty. The fadiewof Jesus said He had risen from the dead.
They reported that He appeared to them duringiaghef 40 days, showing Himself to them by
many "infallible proofs.” Paul the apostle recouhtieat Jesus appeared to more than 500 of His
followers at one time, the majority of whom werdl slive and who could confirm what Paul
wrote. So many security precautions were taken thightrial, crucifixion, burial, entombment,
sealing, and guarding of Christ's tomb that it lmees very difficult for critics to defend their
position that Christ did not rise from the deadn€ider these facts:

FACT 1: BROKEN ROMAN SEAL

As we have said, the first obvious fact was thekireg of the seal that stood for the power and
authority of the Roman Empire. The consequencésaztking the seal were extremely severe.
The FBI and CIA of the Roman Empire were called iattion to find the man or men who were
responsible. If they were apprehended, it meaminaatic execution by crucifixion upside down.
People feared the breaking of the seal. Jesugpdisdisplayed signs of cowardice when they
hid themselves. Peter, one of these disciples, aarsind denied Christ three times.

FACT 2: EMPTY TOMB

As we have already discussed, another obviousaftatthe resurrection was the empty tomb.
The disciples of Christ did not go off to AthensRwme to preach that Christ was raised from
the dead. Rather, they went right back to theafityerusalem, where, if what they were teaching
was false, the falsity would be evident. The emptyb was "too notorious to be denied." Paul
Althaus states that the resurrection "could hawdren maintained in Jerusalem for a single
day, for a single hour, if the emptiness of thelidmd not been established as a fact for all
concerned.”

Both Jewish and Roman sources and traditions aahrgimpty tomb. Those resources range
from Josephus to a compilation of fifth-century ddwwritings called the "Toledoth Jeshu."” Dr.
Paul Maier calls this "positive evidence from atlesource, which is the strongest kind of

158



historical evidence. In essence, this means tleasdurce admits a fact decidedly not in its favor,
then that fact is genuine."

Gamaliel, who was a member of the Jewish high ¢thetSanhedrin, put forth the suggestion
that the rise of the Christian movement was Goalsg] he could not have done that if the tomb
were still occupied, or if the Sanhedrin knew tHeeveabouts of Christ's body.

Paul Maier observes that " . . . if all the evideieweighed carefully and fairly, it is indeed
justifiable, according to the canons of historiedearch, to conclude that the sepulcher of
Joseph of Arimathea, in which Jesus was buried,astslly empty on the morning of the first
Easter. And no shred of evidence has yet beenwdlised in literary sources, epigraphy, or
archaeology that would disprove this statement.”

FACT 3: LARGE STONE MOVED

On that Sunday morning the first thing that impegsthe people who approached the tomb was
the unusual position of the one and a half to wvodtone that had been lodged in front of the
doorway. All the Gospel writers mention it.

Those who observed the stone after the resurredésaribe its position as having been rolled up
a slope away not just from the entrance of the {dsabfrom the entire massive sepulcher. It was
in such a position that it looked as if it had beerked up and carried away. Now, | ask you, if
the disciples had wanted to come in, tiptoe ardtedleeping guards, and then roll the stone
over and steal Jesus' body, how could they have that without the guards' awareness?

FACT 4: ROMAN GUARD GOES AWOL

The Roman guards fled. They left their place opoesibility. How can their attrition he
explained, when Roman military discipline was soaptional? Justin, in Digest #49, mentions
all the offenses that required the death penah. féar of their superiors' wrath and the
possibility of death meant that they paid closerdtbn to the minutest details of their jobs. One
way a guard was put to death was by being strigbéas clothes and then burned alive in a fire
started with his garments. If it was not apparehictv soldier had failed in his duty, then lots
were drawn to see which one would be punished @etith for the guard unit's failure. Certainly
the entire unit would not have fallen asleep witattkind of threat over their heads. Dr. George
Currie, a student of Roman military discipline, var¢hat fear of punishment "produced flawless
attention to duty, especially in the night watches.

FACT 5: GRAVECLOTHES TELL A TALE
In a literal sense, against all statements to ¢timérary, the tomb was not totally empty--because
of an amazing phenomenon. John, a disciple of Jemlsd over to the place where the body of
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Jesus had lain, and there were the grave clothéise iform of the body, slightly caved in and
empty--like the empty chrysalis of a caterpillaxeoon. That's enough to make a believer out of
anybody. John never did get over it. The first ¢ghiihat stuck in the minds of the disciples was
not the empty tomb, but rather the empty gravehelot-undisturbed in form and position.

FACT 6: JESUS' APPEARANCES CONFIRMED

Christ appeared alive on several occasions aftecdbaclysmic events of that first Easter . When
studying an event in history, it is important tamknwhether enough people who were
participants or eyewitnesses to the event were aliven the facts about the event were
published. To know this is obviously helpful in egaining the accuracy of the published report.
If the number of eyewitnesses is substantial, Hemecan he regarded as fairly well established.
For instance, if we all witness a murder, and erlpblice report turns out to he a fabrication of
lies, we as eyewitnesses can refute it.

OVER 500 WITNESSES

Several very important factors arc often overlookd@n considering Christ's post-resurrection
appearances to individuals. The first is the langmber of witnesses of Christ after that
resurrection morning. One of the earliest recofdStuist's appearing after the resurrection is by
Paul. The apostle appealed to his audience's kadgelef the fact that Christ had been seen by
more than 500 people at one time. Paul reminded that the majority of those people were

still alive and could be questioned. Dr. Edwin Manvauchi, associate professor of history at
Miami University in Oxford, Ohio, emphasizes: "Wlgates a special authority to the list (of
witnesses) as historical evidence is the referémaosost of the five hundred brethren being still
alive. St. Paul says in effect, 'If you do not eeé me, you can ask them.' Such a statement in an
admittedly genuine letter written within thirty ysaof the event is almost as strong evidence as
one could hope to get for something that happeradyntwo thousand years ago." Let's take the
more than 500 witnesses who saw Jesus alive afeitddth and burial, and place them in a
courtroom. Do you realize that if each of those p86ple were to testify for only six minutes,
including cross-examination, you would have an antg20 hours of firsthand testimony? Add

to this the testimony of many other eyewitnessesyau would well have the largest and most
lopsided trial in history.

HOSTILE WITNESSES
Another factor crucial to interpreting Christ's appances is that He also appeared to those who
were hostile or unconvinced.

Over and over again, | have read or heard peopteramnt that Jesus was seen alive after His
death and burial only by His friends and followeysing that argument, they attempt to water
down the overwhelming impact of the multiple eyeeis accounts. But that line of reasoning is
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so pathetic it hardly deserves comment. No autharformed individual would regard Saul of
Tarsus as being a follower of Christ. The factsastiee exact opposite. Saul despised Christ and
persecuted Christ's followers. It was a life-shatteexperience when Christ appeared to him.
Although he was at the time not a disciple, herlageame the apostle Paul, one of the greatest
witnesses for the truth of the resurrection.

he argument that Christ's appearances were ofidyidavers is an argument for the most part
from silence, and arguments from silence can bgelaus. It is equally possible that all to
whom Jesus appeared became followers. No one atgdavith the facts can accurately say
that Jesus appeared to just "an insignificant few."

Christians believe that Jesus was bodily resurdeatéme and space by the supernatural power
of God. The difficulties of belief may be greatt e problems inherent in unbelief present
even greater difficulties.

The theories advanced to explain the resurrecyomatural causes" are weak; they actually
help to build confidence in the truth of the resation

THE WRONG TOMB

A theory propounded by Kirsopp Lake assumes tretbmen who reported that the body was
missing had mistakenly gone to the wrong tomboJfteen the disciples who went to check up
on the women's statement must have also gone terthmeg tomb. We may be certain, however,
that Jewish authorities, who asked for a Romandjteabe stationed at the tomb to prevent
Jesus' body from being stolen, would not have peistaken about the location. Nor would the
Roman guards, for they were there!

If the resurrection-claim was merely because af@ggaphical mistake, the Jewish authorities
would have lost no time in producing the body fritva proper tomb, thus effectively quenching
for all time any rumor resurrection.

HALLUCINATIONS?

Another attempted explanation claims that the aggpeas of Jesus after the resurrection were
either illusions or hallucinations. Unsupportedtbg psychological principles governing the
appearances of hallucinations, this theory als® do¢ coincide with the historical situation.
Again, where was the actual body, and why waspitatduced?

DID JESUS SWOON?
Another theory, popularized by Venturini severaitogies ago, is often quoted today. This is the
swoon theory, which says that Jesus didn't dien&eely fainted from exhaustion and loss of
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blood. Everyone thought Him dead, but later He segated and the disciples thought it to be a
resurrection. Skeptic David Friedrich Strauss-aiaty no believer in the resurrection--gave the
deathblow to any thought that Jesus revived frawaon: "It is impossible that a being who had
stolen half-dead out of the sepulchre, who creptuilveak and ill, wanting medical treatment,
who required bandaging, strengthening and indulgeswed who still at last yielded to His
sufferings, could have given to the disciples thpression that He was a Conqueror over death
and the grave, the Prince of Life, an impressiorcwlay at the bottom of their future ministry.
Such a resuscitation could only have weakenedtipesission which He had made upon them in
life and in death, at the most could only have giitean elegiac voice, but could by no
possibility have changed their sorrow into enthesighave elevated their reverence into
worship."

THE BODY STOLEN?

Then consider the theory that the body was stojathé disciples while the guards slept. The
depression and cowardice of the disciples providard-hitting argument against their suddenly
becoming so brave and daring as to face a detadtohealdiers at the tomb and steal the body.
They were in no mood to attempt anything like that.

The theory that the Jewish or Roman authoritieseddvhrist's body is no more reasonable an
explanation for the empty tomb than theft by thecigiles. If the authorities had the body in their
possession or knew where it was, why, when theplescwere preaching the resurrection in
Jerusalem, didn't they explain: "Wait! We moved lloey, see, He didn't rise from the grave"?

And if such a rebuttal failed, why didn't they eaipl exactly where Jesus' body lay? If this failed,
why didn't they recover the corpse, put it on d,@ard wheel it through the center of Jerusalem?
Such an action would have destroyed Christianitt-tm the cradle, but in the womb!

THE RESURRECTION IS A FACT

Professor Thomas Arnold, for 14 years a headmastugby, author of the famoudjstory of
Romeand appointed to the chair of modern history do@k was well acquainted with the

value of evidence in determining historical fadtsis great scholar said: "I have been used for
many years to study the histories of other timad,ta examine and weigh the evidence of those
who have written about them, and | know of no aa in the history of mankind which is
proved by better and fuller evidence of every gorthe understanding of a fair inquirer, than the
great sign which God hath given us that Christ died rose again from the dead." Brooke Foss
Westcott, an English scholar, said: "raking all éh@ence together, it is not too much to say that
there is no historic incident better or more vasigisupported than the resurrection of Christ.
Nothing but the antecedent assumption that it lthegtlse could have suggested the idea of
deficiency in the proof of it."
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REAL PROOF: THE DISCIPLES' LIVES
But the most telling testimony of all must be thve$ of those early Christians. We must ask
ourselves: What caused them to go everywhere gelie message of the risen Christ?

Had there been any visible benefits accrued to tinem their efforts--prestige, wealth,
increased social status or material benefits--wghiribgically attempt to account for their
actions, for their whole-hearted and total allegato this "risen Christ ."

As a reward for their efforts, however, those e@thyistians were beaten, stoned to death,
thrown to the lions, tortured and crucified. Evepnceivable method was used to stop them
from talking.

Yet, they laid down their lives as the ultimategfrof their complete confidence in the truth of
their message.

3.2 Jewish messianic expectation in contra-distinctioto Christian thought

The Hebrew wordn&sSiahmeans 'anointed one' and may indicate Jewisbtpriprophets and
kings. During the sixth century BCE, the exiled dewBabylonia started to hope for a special
Anointed One who was to bring them home; severdatemrprophecies were fulfilled when the
Persian king Cyrus the Great did in fact allow themeturn. In the second century BCE, the
Jews were again suffering from repression, anakth@rophecies became relevant again. Some
people were looking forward to a military leaderomould defeat the Seleucid or Roman
enemies and establish an independent Jewish kingatbers, like the author of tlisalms of
Solomonstated that the Messiah was a charismatic teadheigave the correct interpretation of
Mosaic law, was to restore Israel and would judgaknd. Jesus of Nazareth was considered a
Messiah; a century later, Simon bar Kochba. Tha @feaneschatological king has been present
in Judaism ever since.

Messianic expectations

In the previous units, we have seen that there s@&vreral types of messiahs such as military
leader; sage; high-priest; 'prophet like Moses'thatl several literary motifs could be used to
describe the Messiah: for example, Balaam's proptsen of David, branch, son of man, and
prince.

However, there were clear contradictions. SometjtiesMessiah is a warrior, sometimes he is
a man of peace. Daniel 7:14 describes the triuntpd@mmof man coming with power, bigaiah
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42.3 states that he does not even break a brieseidaniel 7:13 has him arriving over the
clouds, buZechariah9:9 states that he will be riding a donkey.

To make sense of such contradictory messianic mgtibe sect at Qumran speculated that there
were two or perhaps even three Messi&hguestion that we have not systematically explore
is: what was the Messiah expected to do?

To a certain extent, the answer is easy: the Me&iavould restore Israel. Adherents of the
military messianology expected that the son of Dawould throw out the Romans and restore
Israel politically; others believed that he wouldegthe true interpretation of the law and
inaugurate Israel's ethical revival; still otheophld for cultic reforms and a cleaning of the
temple by the true high-priest; and there must leen people who combined these
expectations.

The age before the coming of the Messiah is uslikéiyed to a stay in the desert; like Moses,
the Messiah will lead the faithful into the promddand. Isaiah's appeal to 'prepare the way of
the Lord in the wilderness' (40.3) was probablyerstbod as messianic, although this is not
easy to prove. It is not certain whether 4Q176 ciWlainnounces that Jerusalem will be
comforted, assumes the Messiah's ministryMuutk 1.2-3 can certainly be interpreted as
messianic. Moreover, it is probably no coincidetiwg Theudas, the Egyptian prophet and an
anonymous prophet led their followers through tesedt.

The Messiah was expected to sacrifice and worshipa Temple, like the kings of Israel's
golden age. At the same time, he was supposedstore the twelve tribes.

And on the staff of the prince of the whole comntytiiey shall write his name and the names
of Israel, Levi and Aaron, together with the narokthe twelve tribes according to their
genealogy and the names of the twelve chiefs af thiees.

(War scroll5.1-2)

Another author who assumes the restoration ofrthest wrote thé>salms of Solomon
He will gather a holy people whom he will lead ighteousness; and he will judge the tribes of
the people that have been made holy by the Loiid @wd. He will not tolerate unrighteousness
even to pause among them, and any person who knmksdness shall not live with them. For
he shall know that they are all children of theodSHe will distribute them upon the land,
according to their tribes. The alien and the faneigwill no longer live near them

[Psalms of Solomoh7.26-28]
The last line means that the pagan Greeks and Rowidmo longer live in the land of Israel.
However, there are also texts that make it clearttie Messiah has something to offer to the
non-Jewish peoples. This idea is very old: it datask to the late sixth century BCE, when the
Temple was rebuilt. In an appendix to the propteofdsaiah, God says that
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"The foreigners who join themselves to the Lordninister to Him, to love the name of the
Lord, and to be His servants, everyone who keepS#bbath and does not profane it, and holds
fast My covenant - these | will bring to My holy on@tain, and make them joyful in My house of
prayer; their burnt offerings and their sacrifiea be accepted on My altar; for My house shall
be called a house of prayer for all peoples.'
Thus says the Lord God, Who gathers the outcddssael: 'l will gather yet others to him

besides those already gathered.'

[Isaiah56.6-8]
The same sentiment was at the same time expregdeaddgai, who calls Zerubbabel 'the desire
of all nations' Haggai2.7). Needless to say that these texts wereitggnpreted as referring to
the coming of the Messiah. The same happened toltbe/iing words, that were meant as a
description of the mission of the author who conggiothe concluding chapters of the book of
Isaiah but were later regarded as a description of tesmnic age.
The Spirit of the Sovereign Lord is on me, becahsd ord has anointed me to preach good
news to the poor. He has sent me to bind up theebrbearted, to proclaim freedom for the
captives and release from darkness for the prispi@proclaim the year of the Lord's favor and
the day of vengeance of our God, to comfort all wiaurn, and provide for those who grieve in
Zion - to bestow on them a crown of beauty instafaakhes, the oil of gladness instead of
mourning, a garment of praise instead of a spiritespair.

[Isaiah61.1-3]
Although they were not intended as such, thess livere interpreted as messianic at Qumran
and by the first Christians.

So, we see that the Messiah will comfort those wéed to be comforted and will restore Israel
and its tribes. It is also clear that there willdbeew world ruler in the messianic age, but itas
clear whether 'the desire of all nations' will rthe nations@aniel 7:14;Psalm72), or is merely
inaugurating God's personal rule of the universg (saiah24:23).

Three remarks must be made at the end of thisoparr study of ancient messianism. In the
first place, the coming of the Messiah does noessarily mean the end of times; this is a
Christian idea. Of course it has some roots in skewhought, but the connection between
messianism and apocalypticism (or eschatologydisamecessary one.

In the second place, not everybody expected thesislesin many texts that refer to a brave new
world or the Last Judgment, no mention is maddéef\lessiah (e.g., the oldest portions of the
Enoch writings, théAssumption of Mosethe Sybilline OraclestheWisdom of Ben Sirar the

first two Books of MaccabegsProbably, the concept was too vague to be raadlyiring.

Finally, there were people who started to makeutatons about the date of the Messiah's
arrival. We have now treated the current messiaesoand messianic expectations in the three
centuries between ¢.165 BCE and ¢.140 CE.
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40 Conclusion

The general differences and similarities betweesdimic Judaism and Christianity, are found
in the area of doctrine and the differences in tiowge doctrines are expressed in lifestyle.
Messianic" doctrines are different from what is gratly termed "Christian" and some of the
ways those doctrines are expressed are basicallyatime as they are expressed by every other
follower of the Messiah, Jew or Gentile. We'll takbok of some of these doctrinal differences
and similarities in a minute, but first, let's toydefine what Messianic Judaism is.MESSIANIC
JUDAISM is the belief that Yeshua is the Redeerpeksn of in the Tanakh (O.T.), and that He
is the Messiah for whom the Jewish people all ¢herworld and throughout histohave been
waiting. Messianic Judaism is a Biblically basedverment of Jewish people who have come to
believe in Yeshua as the promised Jewish Messiksnaal. Messianic Judaism is a movement
of Jewish people who believe that Yeshua (Jesdslnew) is the promised Messiah for Israel,
and the Saviuor of the world. He is the One thatghophets in the Hebrew Scriptures told us
was to come.

Messianic Judaism, is a return to the practichefarly Believers, where both Jew and
Gentile worshiped the Messiah in accordance wightélachings of Scripture, which, at that time,
was what we know now as the Old Testament. Bothsbeand Christianity belief in the
scripture as the only divinely as the only inspirting word of God a super natural given
revelation given by God himself. Both Christiardéiyd Judaism belief in one suffering God
eternally existing and manifesting Himself to ughree persons | believe in one sovereign God,
eternally existing and manifesting Himself to ushree persons: Father, Son, and Holy Spirit.
Each person is fully and completely God and hasaly existed in the relationship described
by the term Trinity. God is all knowing, all-powalfever present, and changeless and that He is
holy, righteous, just, faithful, merciful and lognHe is the source of all creation and through
the immediate exercise of His power, all things eanto being. Both Judaism and Christianity
believe that Yeshua the Messiah is co-equal aretemal with God the Father. He is the living
Word of God, David's promised Messianic Heir, oavisr and Lord, our God and our King.

He saves from sin and death all that come to Hioutdgh faith in Messiah Yeshua.
Christians believe that Yeshua the Messiah diedhiir sins, according to the Scriptures, as a
representative and sub stitutionary sacrifice; #lavho believe in Him are justified, not by any
works of righteousness they have done, but by Eliept righteousness and atoning blood and
that there is no other name under heaven by wheehmust be saved, there is no way of
salvation apart from faith in Messiah Yeshua foy parson, Jewish or Gentile. Christian also
believe in the resurrection of both the saved aeddst, the one to eternal life and the other to
eternal damnation, a state of everlasting punishieeahin the consequent urgency of the Great
Commission, to the Jew first and also to the Gen@lhristians believe that the Church is an
elect people, comprising both Jews and Gentiles adkoowledge Yeshua as Messiah and
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Redeemer. Its purpose is to glorify God throughsh, instruction, accountability, discipline,
fellowship and outreach.

we have seen that there were several types of amsssuch as military leader; sage;
high-priest; 'prophet like Moses' and that sevigierlary motifs could be used to describe the
Messiah: for example, Balaam's prophecy, son oiddvanch, son of man, and prince.

However, there were clear contradictions. SometjttesMessiah is a warrior, sometimes he is
a man of peace. Daniel 7:14 describes the triuntpd@mof man coming with power, bigaiah
42.3 states that he does not even break a briesekdaniel 7:13 has him arriving over the
clouds, buZechariah9:9 states that he will be riding a donkey.

The Messiah was expected to sacrifice and woishipe Temple, like the kings of
Israel's golden age. At the same time, he was sgubdo restore the twelve tribes.

And on the staff of the prince of the whole comntytiney shall write his name and the names
of Israel, Levi and Aaron, together with the narokthe twelve tribes according to their
genealogy and the names of the twelve chiefs af thiees. Another author who assumes the
restoration of the tribes wrote tRsalms of Solomon

He will gather a holy people whom he will lead ighteousness; and he will judge the tribes of
the people that have been made holy by the Loid @wd. He will not tolerate unrighteousness
even to pause among them, and any person who knmksdness shall not live with them. For
he shall know that they are all children of theodSHe will distribute them upon the land,
according to their tribes. The alien and the faneigwill no longer live near them

[Psalms of Solomoh7.26-28

In this unit, we see that the Messiah will comtbdse who need to be comforted and will
restore Israel and its tribes. It is also cleat thare will be a new world ruler in the messianic
age, but it is not clear whether 'the desire ohatlons' will rule the nation®@niel 7:14;Psalm
72), or is merely inaugurating God's personal dilthe universe (e.glsaiah24:23).

5.0 Summary
The general differences and similarities betweesdiamic Judaism and Christianity, are
found in the area of doctrine and the differencebdw those doctrines are expressed in
lifestyle.
Messianic Judaism, is a return to the practicehefEarly Believers, where both

Jew and Gentile worshiped the Messiah in accordanttethe teachings of Scripture,
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which, at that time, was what we know now as thd Déstament. Both Jewish and
Christianity belief in the scripture as the oniyidely as the only inspire writing word of
God a super natural given revelation given by Gaudsklf. Both Christianity and
Judaism belief in one suffering God eternally ergstand manifesting Himself to us in
three persons | believe in one sovereign God, allgraxisting and manifesting Himself
to us in three persons: Father, Son, and Holy tSiach person is fully and completely
God and has eternally existed in the relationskegcdbed by the term Trinity. God is all
knowing, all-powerful, ever present, and changebsss that He is holy, righteous, just,
faithful, merciful and loving; He is the source af creation and through the immediate
exercise of His power, all things came into beifpth Judaism and Christianity believe
that Yeshua the Messiah is co-equal and co-etantlalGod the Father. He is the living
Word of God, David's promised Messianic Heir, oaviSr and Lord, our God and our
King

SELF ASSESSMENT EXERCISE

Compare messianic expectation with their fulfilmens in Biblical History

6.0

7.0

Tutor — Marked —Assignments
Explain messianic expectation according to Biblicahistory

List the Evidences of the Resurrection

Enumerate the difference between the Jewish and Cistianity messianism
References / Further reading

http://www.livius.org/men-mh/messiah/messiah 15.htivAccessed on 25/4/2011
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UNIT 5 DAY OF THE LORD IN PAUL'S TEACHINGS
1.0Introduction
2.00bjective
3.0 Main Content
3.1 The idea of the Day of the Lord is a standaature within Paul's eschatological
expectations.
4.0 Conclusion
5.0 Summary
6.0 Tutor — Marked Assignment

7.0 References / Further reading

1.0INTRODUCTION
In the previous unit you have learned about theeg®rdifferences and similarities between
Messianic Judaism and Christianity. In this unduywill learn about the use of the Lord’s
Day in the Pauline Corpse.

2.00BJECTIVES
By the end of this unit, you should be able to:

Discuss the various usage of the Day of the LorthénPauline Corpse.
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3.0 MAIN CONTENTS
3.1 The eschatological Day of the Lord
This eschatological Day of the Lord is of greaportance for the Christian. It is the event
which the Christian eagerly awaits, for on that D#ye completion of our redemption, the
resurrection of the body, is to be accomplished.
The day of the Lord also has cosmic dimensionsiwitie Pauline Epistles, and the whole of the
created order awaits. It is generally accepted ttiatOld Testament concept of the Day of the
Lord forms the basis of these Parousia ( secondingpmof the Messiah) expectations. The
following are Pauline corpus that indicate thishedological event:

1. Day of the Lord Jesus Christ ( Messiah ) 1 Coraniki5: 5

2. Day of the Lord Jesus ( Messiah) 1 Corinthians 1: 8

3. Day of Jesus Christ ( Messiah ) Philipians 1: 6

4. Day of Christ ( Messiah ) Philipians 1: 10, 2: 16

5. Day of the Lord ( Messiah) Thessalonians 5: 2

3.2 The teaching of the Messianic

Roger Aus has examined how the final vision ofdla®6 have influenced messianic teachings
in both Jewish and Christian circles in his workphrticular Isaiah 66: 7 has been shown to lend
itself to messianic interpretations, as the Reimiat2 and Targum of Isaiah 66: 7 as done. In a
similar manner, 2Thessians 1: 6 — 12 also exh#itsimber of allusions to this vision of Isaiah

66 and reinterprets them Christological. In allesgasAus argues, these messianic interpretations

of the Old Testament description of the Day of tloed are carried along by the way in which
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the tribulations surrounding God’s visitation onrteabecome readily associated with the
messianic woes generally believed to precede imatelglithe appearance of the Messiah. This
allows a strong point of contact to be made witbard to the persecution references in 2
Thessalonians and makes Aus’ case for the Chrggtabuse of Isaiah 66 in the Pauline letter all
the more plausible as a result.

In Isaiah 2 we have another description of tHarndous events surrounding the Day of the
Lord. In verse 10 men are exhorted to hide themeselfrom the face of fear of the Lord and
from the glory of his power’.

1 Thessalonians 1:10 speaks of Jesus as thetamdedivers us from the coming wrath.
Philippians 3: 20 says:

our commonwealth is in heaven and from it we awé#aviour, the Lord Jesus Christ, who will
change our lowly body to be like his glorious bduly the power which enables him even to
subject all things to himself.

This passage teaches that Christians meeting [acethe abode of heaven. There Jesus the
Messiah will give them new body that looks like glsrious one that has power that subject all
things to him. This indicates that in the futugdtingdom to come, Jesus will also continue to be

the Messiah of all believers there. And he willgthem the body that over power all things.

4.0 CONCLUSION

The war scroll of Qumran literature has indicatiee temporary Messianic Age and the eternal
Kingdom of God. In it you have learned that thetlbdietween the forces of God and the forces
of evil will come to an end. The history of the Wbihas been arranged into fifty- Jubilee

scheme. Likewise, you have also learned that Apgpsal of John teaches the Messianic
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Kingdom. In it those that were saved will sit oe jandgment throne to judge others. And that the
righteous will raise from death. The Jewish pseigtapal literature stands as an important body
of resources which enables us to understand Paathing about Jesus the Messiah and the
coming of the Kingdom of God in which all Christeawill gathered after this planet.Jesus is
seen as the deliverer of human beings from the daéear during the judgment day. According
to Aus, the Old Testament interpretation of the sis@sc Day of Judgment is in line with the

prophecy of the Old Testament

5.0 SUMMARY

The following is a summary of the major pointshe unit:

» The final eschatological war will lasts for 40 ygar

» |t appears that the Qumran partially belief in thgurrection

» .Within the documents that spoke of the final cagrjudgment, there is great deal
of functional overlap between any intermediary agemd God himself as that
activity is discharged.

e judgment gives rise to a number of textual vasaamd readings among the
various editions of the document now availablectuotars to study.

» Within those documents which speak explicity of adsiah, the functional
overlap between messianic agent and God is so leteniiat it tends to slide
into an identification between God and his agentwhich the boundaries
separating them are breached.

» Paul taught of the second coming of Messiah to mank
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* . Roger Aus has discussed how Isaiah 66 have mdfka messianic teaching in

both Jewish and Christian circles.

* . In the unit, we have also examined the Davidicsaih who is to execute the

judgment on the judgment Day.

e . The Day of the Lord ideals contained in Isaiaha6é® utilized in 2Thessalonians

by Paul.

SELF — ASSESSMENT

Discuss the Messianic Age in the content of this. un

6.0 TUTOR — MARKED ASSIGNMENT
Explain the teaching of John on the intermediamsma@nd God.
Discuss the interpresentation of the Blalyord in line with Aus’ thought in this unit.
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